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Translation:

From this 05 we learn that a doctor is given permission to heal.

Explanation:

Whereas one could claim that all healing should be done only through seeking
Divine intervention, such as prayer, the Torah allows the sick to seek medical
attention. Thus, one who damages another is held liable to pay the doctor bills.
Why the Torah allows one to use a doctor, and does not demand the sick seek
only G-d, is the subject of debate.

The 7721 is of the opinion that actually one is not allowed to go to a doctor,
and thus a careful reading of our Musag will show that it does not say that he
may do so. Only once one seeks out a doctor, and thereby will have to depend
on the skill of that doctor, may the doctor treat him.

The 10, on the other hand, is of the opinion that even though ideally one could
depend only on G-d, this is only expected of the especially righteous. However,
since most people will not reach that level, they are allowed to seek medical
attention and it is a mx» to do so.

Looking in the Pasuk:

As stated above, our Musag is learned out from the fact that the Torah demands
the damager pay the doctor bills of the victim, proving that the victim had the
right to seek medical attention. From the fact that the word for healing is
repeated, we may glean that this allowance applies not only when the sickness
came about by human means, but even if the sickness seemed to be divinely

ordained.



NOTES

As we know there are certain non-Jewish religious sects which do not allow medical doctors to
treat their sick. They believe that all healing comes directly from G-d and thus using a doctor would
be in direct conflict with ones belief in G-d. (Interestingly, in the U.S., Medicaid covers the cost of
their ‘healers” who come to pray for the sick, while the courts argue over whether or not parents are
to be held liable for the death of children from whom medical treatment is withheld .)

While we are fairly certain that Judaism does not agree with such sects, the question is why not?
Why are doctors not forbidden to treat the sick? If we believe that all sickness comes as a
punishment from heaven, how is going to a doctor an act of defiance to the Divine will?

The answer to the above is our Musag. The & n3x in (.79) X1p X223 noon teaches that the Torah, by
obligating the damager to pay the doctor bills of the victim, is clearly consenting to the fact that one
may seek medical attention. The damager may not claim that prayer is the best medicine (also the
cheapest) but rather must foot the doctor bill.

However, we might argue that from our »05 we can only prove that if the ailment was the result of
human action — such as our damager - then we allow human medical intervention. But, if the
sickness came through natural means, then we would not allow medical intervention as it seems to
defy the Divine will®. This point is presented by the 2n19o1n on the above x1m3, who answer that for
this reason the Torah uses a double wording x57° X971, in order to apply the permission to seek
medical attention for both of the above situations.

While our Musag clarifies the source of our allowance to use doctors, the question remains why this
should be so, especially in cases where the ailment came from natural causes. Why isn’t this a fault
in our trust in G-d’s ability to heal? Also interesting is the wording of our Musag which seems to
‘allow’ the doctor to heal — m&o7% x919% nwn manvaw — but does not seem to consider it a mxn for
the doctor to heal. Which leads us to wonder if going to a doctor is something that is begrudgingly
allowed by the Torah but not the ideal mode of treatment?

There are two basic approaches to the above question, one presented by 729, and the second by
the 3u. However, before bringing their opinions it is important to mention the X »x in M372 noon
(.0) which quotes our Musag and impacts our discussion:
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What will demand our attention is on what point exactly does »ax argue. Is there a fundamental
disagreement between the two Amoraim mentioned above as to the nature of the Torah’s approach
to using doctors?

Even though the 17an preceded the 10, we will begin with the commentary of the 1 to better

understand the difference between the two opinions:

The 170 comments on the words of the (Y2w 12°0 771°) 71w 172w who teaches:
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! Interestingly, even among those sects that do not allow doctors to treat their sick, many will seek
medical help for broken bones.

2 R27°9 DR QTR 2702 7191 090 237 MR P17 DM 0 103w 1TIN? RO R MARN ORY (MW 7IN0IW
ST PR 7200 NPT MDD RN RDIMWD A 702

3 5300 1197 717 2777 (1586-1667) whose halachik work, called the 271 >0 (also called the 77 13n), is

one of the most famous commentaries on the 71y %w.



The v reflects upon what seems to be almost a contradiction in the words of the 7w 175w as he
begins by saying that doctors have an allowance to heal but then continues to call it a
commandment to heal, and finishes by saying that a doctor who does not heal is held responsible
for the consequences of his refusal. The v writes:
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The v understands that indeed there is a bit of confusion as to whether indeed the Torah is simply
allowing the doctor to heal or commanding him to heal. This confusion is the result of what we
could almost call a double standard. On the one hand, in a perfect world with perfect people, all
healing would be done directly through G-d. However, we do not live in such a world, nor are we
such people. Therefore, G-d does not effect miraculous healing for people such as us and we are
healed only through natural means. The allowance for the doctor to heal thus became a
commandment to heal, as G-d changed his mode of healing from the supernatural to the natural.
This change of mode is so ingrained that a doctor who refuses to heal is considered by the 71y 75w
to be a murderer. The proof of this change can be found in the fact that the Torah commands a
damager to pay for the doctor bills and cannot claim that the one who was damaged should not
have sought medical assistance in the first place and should have depended on G-d. The v
explains that this issue is the point of the debate between xnx 27 and »»ax. According to &nx 27, one
who goes to a doctor should pray for Hashem to heal him, and must apologize for having gone to a
doctor. However, »ax disagrees and says there is no need for any apology. For once the Torah
agreed to the change of mode for all healing, given the imperfect nature of man, it is perfectly
acceptable to seek to be healed through natural means.

The 7727 seems to disagree.

In an oft-quoted section from his commentary on (X*:10 X9p*) *npra w1 he comments:
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The 172n7 does not agree with the 1u’s blanket allowance to use doctors. The starkest difference
between the two — which highlights the issue — is that the 1"v bases his comments on the opinion of
»ax, while the y72»7 only mentions the words of &rx 21. In order to explain why the j7an does not
mention >*aR’s objection to xnX 29, we might assume that the 37an7 understands that »ax is not
rejecting Xrx 21°s words, but rather taking them a step further®. According to the 37am7, once
someone goes to a doctor he is putting himself at the mercy of the doctor’s ability to heal him by
natural means. In the words of the 172m7: o°vavn *pn? amein awn. Therefore, when >»ax said that a
person should not say thus — >277 w1k &1n°% &% — he was not referring to the apology, as the v
assumed, but rather to the entire prayer itself! For once one sought man’s assistance, G-d would no
longer be the address to which to direct hopes for a recovery, but rather to the doctor himself®.
Thus, the 1727 only quotes the one part of the X7»3 on which both ®nix 29 and »ax agree: 0377 PR
PIIW RO NIRIDT2 DTR *12 Hw.

It is therefore clear that the 372n1 would very much frown upon the use of doctors, while the v
would consider it perfectly legitimate. According to the j7an7, there is actually no permission for
one to seek medical attention, only for a doctor to heal the sick once the patient has sought his care.
This, explains the 17an9, is why our Musag only speaks of allowing the doctor to heal, but says
nothing regarding allowing the patient to seek medical attention.

According to the 17an9, it is a bit difficult to understand why the Torah demands that the damager
pays for the medical bills of the damaged party. After all, according to the 37an, the victim is not
supposed to be going to the doctor at all! The 77an answers that while this is true, the Torah
understands that it cannot base its laws on miraculous healing: o°0°371 %¥ 727 Tw0on X2 73107, In
other words, the damager has no right to demand that the victim rise to this level of absolute trust in
Hashem, even though if he did — and he merited such by repenting for his sins— Hashem would
surely heal him.

We thus conclude with two very different answers to our original question: What is the Torah’s
opinion regarding seeking medical treatment over prayer? Does our Musag actually sanction using
doctors, or only allow doctors to heal once called upon? The commentaries of the 1727 and the v
seem to provide different answers to the above questions. The ramifications of their approaches

4 The fact that the &7n3 reads »ax & and not X »ax strengthens this contention.

> This should not be taken to mean that Hashem is not involved in any way in the person’s
recovery. Even when the j7am1 says that Hashem leaves them ‘o wawi »pn? - to the random effects
of natural forces’, | do not believe the y72n1 necessarily means that the process is outside G-d’s
purview. After all, there a well known passage of the y7a»n3 from the end of X2 nw=o in which the
17an" teaches:
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How is it possible that the 172»7 in one place refers to sinners being left to the random effects of
natural forces and in another place he himself writes that everything is truly miraculous and there is
nothing ‘natural’ in this world? In order to clarify the j72»9°s opinion we might explain that what
the 172 meant when he said that one who goes to a doctor would be left at the mercy of nature,
was that Hashem would only effect his recovery through natural means, what the 37ann refers to as
hidden miracles. That is to say that if the doctor lacks skill, and in order to heal the person Hashem
would have to create somewhat of an open miracle, such a miracle would not be forthcoming.
However, one who uses a doctor who is skilled, and Hashem could achieve his healing through
what seems to be fairly natural means, such a miracle would be forthcoming. The v, on the other
hand, would not consider the skill of the doctor to be of importance, since, in his opinion, the
doctor is merely a means to an end, more akin to a puppet in G-d’s hands.



certainly impact philosophical questions beyond questions of medical care. Issues such as to what
extent one depends on Divine intervention vs. human input surely would be understood differently
by using one approach or the other. The areas into which one might extend the thinking of the j7am1
warrants further study.

Questions for Further Thought:
a. Do you think the y72m7 would agree that one should not go to work, but rather pray for
Hashem to send him food?
b. Do you find the y72n9’s opinion surprising considering he himself was a physician?



