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Translation:

When Israel preceded ‘we will do’ to “‘we will hear’, a Heavenly voice went forth and said
to them, “Who revealed to My children this secret, which the Ministering Angels use?”

At the time Israel preceded ‘we will do’ to ‘we will hear’, six hundred thousand ministering
angels came and set two crowns upon each man of Israel, one as a reward for ‘we will do,’
and the other as a reward for ‘we will hear’.

Explanation:

While we usually explain that the declaration of ynwn fwy1 was an irrational act of blind
faith - accepting to fulfill the commandments before ever hearing what they were or why
they should accept them - the context of the o>»105 does not bear this out. Rather, it should be
understood as a rational declaration of complete trust in Hashem. This trust was the result of
the love the people felt for Him upon hearing the story told by the Torah from creation until
the present. They then were ready to commit themselves to fulfill the commandments they
had already heard, and also those that they were about to hear on Har Sinai. For agreeing to
both of the above, they received two crowns. This love would become the very foundation
for the building of the pwa.

Looking in the Pasuk:

The fact that one usually listens and only then acts, leads %1 to attach special significance to
the fact that the people before >1°0 77 preceded their declaration to listen with a declaration
that they would do. The fact that they made this declaration specifically after hearing Moshe

read from the n>1277 790, leads us to wonder about the nature of their declaration.



NOTES

Perhaps two of the most famous words ever uttered by the Jewish people are ynwn nwyi. They are meant to
convey 2xw° 995°s complete belief in Hashem in that they were willing to accept the Torah even before they
heard the content of the commandments.

This seems to be the message of our Musag as well. The (.5 naw) x7n3, which is the source of our Musag,
supports this understanding. The &3 relates that at the moment the people gave precedence to the word
nwy1 over the word ynw, a voice came out from heaven and asked who had revealed this secret which is
employed by the angels. The X3 proves that this is the way of the angels by quoting the p109 in 2°%°1n 190
(2:3p) @ 17127 2ip2 vy 1727 Y 15 723 17ax91 173572, which states that the angels do before they listen.

The x7m3 also relates that the people were rewarded for their complete belief with two crowns?:
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The &7n3 continues with a story which conveys the sentiment describe above:
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There was a certain Sadducee who saw Rava engrossed in his studies while the finger[s] of his hand were
under his feet, and he crushed them, so that his fingers spurted blood. ‘O rash people,’ he exclaimed, ‘who
gave precedence to your mouth over your ears: you still persist in your impulsiveness. first you should have
listened, if within your powers, accept; if not, you should not have accepted.’ Said he to him, ‘We who
walked in integrity, of us it is written, The integrity of the upright shall guide them. But of others, who
walked in perversity, it is written, but the perverseness of the treacherous shall destroy them.

In addition, there is a well known (x> °n27 &np°09) w27 Which highlights the perfect faith exhibited by the
Jewish people in contrast to the nations of the world:
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All the above conveys a very clear message. The people exhibited complete faith in Hashem by declaring
their willingness to accept the Torah even before they heard what was contained therein.
What | would like to explore is: How did we glean this message from these words?

On the face of things, I think the most common understanding is that usually one first hears and then
commits to accept. Hence, the logical order should be nwyn ynwi, we will listen and then we will accept. By
reversing the order, the people are telling G-d that they will accept without having to first hear the
commandments. In effect, the pronouncement v»wi 7wy, “we will accept and hear” is to be taken to mean
we will accept without first hearing.

There are, however, a number of reasons the above cannot be correct.

1 Not every commentator understands as does the x7n3. Both the 012p1x 210 and the jnav owan follow the
(°n2n >°K) w7 which teaches that on °1°0 271 they were given a weapon on which was written the name of
Hashem:
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First is the fact that Rashi in (12:19) n"wx12 290 teaches that the word y»wi here is not to be understood as
listen but rather as accept:
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This leads us to wonder: How would Rashi understand the concept of giving precedence to doing over
hearing if the word y»w1 is not to be understood as hearing but rather accepting?? We must also wonder:
How did Rashi know that the word ynw1 must mean to accept and not to hear? This is especially difficult due
to the fact that if the word y»wi means to accept how does it differ from fwyi?

A second difficulty is found in the wording of the X na regarding the gift of the two crowns. On the one
hand, the xana says clearly that they were gifted with the crowns not for saying v»wi nwya alone but for
preceding nwyi to y»wi. And yet, the X nx continues and relates that they received one crown as reward for
mwvi and another as reward for vawa. This leads commentators to wonder why 5xw> 555 received two
crowns? Either they should have received only one crown, as reward for their perfect faith as evidenced by
saying mwwa first, or three crowns, one for each proclamation, plus one for their act of faith.

A third difficulty is: how are we to truly understand the act of accepting before hearing? Why would anyone
enter an agreement without ever hearing what he or she is accepting? And how could such an irrational
acceptance be in any way binding?

In order to answer all the above, a minor correction is required in our understanding of ynwin wyi. The
correction is actually mandated by a rather obvious question which must be asked: How can we entertain the
thought that ynawi w1 was this type of ‘blind acceptance’ uttered before ever hearing what Hashem
commanded? The a5 tell us clearly that the words y»wi 7wy were not uttered in a vacuum, but rather
said as a reaction to the n>1277 150 which Moshe had written and read before them!

It is therefore obvious that 7wy1 is to be understood as an acceptance of the mix» which had been previously
taught and committed to writing. These included, as Rashi comments, the entire Torah from n>wxa2 until 25
>0, including the mxn they were given at 77.2 Which leads us to question: How are we to understand y»wa?
Now, if y»w1 were to have been said before 7wy, then it too would have been understood to be a response to
the reading of the n>12:7 7o0; the people would simply be declaring that they will listen to that which has
been written and accept to act accordingly. But due to the fact that ¥y»w1 was written after nwvi it must be
taken as an independent proclamation regarding future commandments. Since it obviously cannot mean that
the people will simply listen (as in hear) to future commands, (but not necessarily decide to accept them), as
that would mean a totally meaningless proclamation, the only possible way to understand the word ynwi is to
mean that they will accept all future commands. Thus Rashi accurately taught that the word v»wa here
cannot possibly mean to hear but rather must mean to accept.
The above explanation is supported by the commentary of the a”awn who writes:
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With this we can now understand the &na regarding the gift of the two crowns. Indeed one crown was given
for mwyi, accepting the n*1277 790, and another for ¥nw1, accepting all future commands. If however, they
would have said ynw1 first we would have translated it as to hear, and understood it to be part of the response
to hearing the n>727 990. Only due to the fact that they first said 7wy1 do we understand that y»w1 must be
translated as to accept — referring to future commands — and thus deserves its own crown.

2While one might try to deflect this point by claiming that Rashi did not wish to include the lesson of our

Musag in his commentary (a claim that could be supported by the fact that Rashi does not quote it at all on

our Pasuk, or anywhere else for that matter), this would be difficult to sustain due to the fact that Rashi

himself did choose to include the idea of the double-crown in his commentary later in (12:19) nnw 200: ¥R
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3 This follows the opinion of Rashi, whose source is the (v> nnw) xn%°n, that the entire episode written here

actually happened before the Torah was given on °°0 177.



We now can also answer our final question: How is it possible to accept on blind faith? What would lead a
rational person to commit to doing something before even hearing what it entailed? And, if the acceptance
was irrational, how can it possibly be binding or of any value?

The answer is that 5&"w» °12 did not accept blindly. This acceptance was due to the fact that they had heard
the n>127 790. They had read the story of creation and of Hashem’s love for the Jewish people beginning
with the max and continuing through o°7¥» nk°x> and 710 2° ny>7p. The love they felt in return fostered a
complete trust in Hashem. It was crystal clear to them that 7°2v 2v% X111 72v7 181 73, and that they had no
need to ever question that truth.

Interestingly, when Rava answered the Sadducee, he did not say that we walk in faith — xn1ni3- but rather
with integrity — xnmn°>w. Rashi comments:
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Rashi explains accordingly that Rava was not pointing to a blind faith that we posses in God, but rather a
complete trust based on the love we feel for Him. We have no doubt that Hashem loves us as well and thus
would never burden us with a task we could not withstand. Much in the same fashion in which a young
child will follow his loving father without question or reservation, due to the fact that he knows from
previous experience that his father would never harm him, so too we follow our Father in heaven®.

For this reason the Har Sinai experience is described as a marriage between God and Hxw> 552.
Just as a no1 is the pinnacle of love between husband and wife, so too do we describe 707 no2p.
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We might now explain that the crowns that they were given were meant to be the adornments worn by the
bride on her wedding day, as the (°:xo °yw») &°21 describes: 772 77vn 19221 . Therefore, upon displaying their
infidelity by worshipping the 2av, they were stripped of the crowns as the (.n5 naw) x na teaches:
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However, the X3 concludes by teaching that when Hashem ends our bitter n1%x and returns His people to
oxw vox we will once again merit to be adorned with those very same crowns:
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The Torah thus speaks of two very different experiences that took place at the foot of x>0 =71, The first was
the 1917 experience that is described here. The second was vastly different:
IR W QY72 TR TR P10 19W 9 9737V 722 1Y) 0P N0 I Wpad N2 tWhRwn afa v T pIo
1377 N°OND3 128070 MR DT7RT NRIP? oy Ay XY P
P 1TV W OV R WY 7770R) 0¥ Pip XY 07895708 NPIPaTNR 0°RY aY3Te2) 100 P
While the first experience led to a close, almost intimate meeting with the 715w — as &°-> o’p1o» attest to® -
the second experience induced trembling, fear and distance’, and included n>»»32 177 27°%v 793, (These two
experiences are mentioned in the Haggadah, first >0 27 °19% 11277, and second 77077 nX 1% 1n1.8)

The above can help us answer the following most perplexing question: If, as Rashi understands, this event
took place before the giving of the miny%, why did the Torah report it to us after the miny%, and wait until the
end of ovown nwas to do so? The answer is, that it is not the end of o°vwown nw-o that made placement here
appropriate, but rather, the beginning of the following Parsha, fm1n nwas and the discussion of the building

4 Accordingly, the mistake the nations of the world made by not accepting the Torah was not only by asking
what is written in the Torah, but by thinking that God would demand from them something they could not
handle.

> Note that the word used for adornment in ;7°vw> matches the word used in the 7109 in nnw.
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’ To explain why the second experience was necessary, see my essay on 2171 n°nnna 12x°0.

& Thank you to Rabbi Zev Roness for this insight.



of the 1own. Just as a non is followed by 7> and the building of a home, so too the building of our shared
home with the n1ow was based on a foundation of 72nx, which was expressed by the 119117 experience which
took place before 770 0. Therefore, the Torah does not mention the 391 experience in »an° Ny,
distancing it from the fire of Sinai, and inserts it here instead, before f7n nwas. The Torah is thus teaching
us that it was precisely the love we showed for Hashem by declaring y»awn mwyi which earned us the
blessing of a>1na >niown.

Questions for Further Thought:
a. Can you think of other places in the Torah where we find examples of complete trust in Hashem?
Avre they different from here?
b. Do you ever exhibit this trait in your personal life?

Addendum

Above we have explained the meaning of the words ynw nwy1 according to the & nx in naw noon. However,
there are many commentators who explain the words differently. (For an excellent discussion of the various
opinions, | would highly recommend the essay on y»wa w1 found in the 22w 1) 190, authored by 7w wn).
I would likewise propose to add an explanation of my own:

We would like to believe that a person who commits him/herself to keeping to the ‘letter of the law’ of the
Torah would lead a moral and spiritual life. Unfortunately, we know differently. For we are well aware that, if
so inclined, one could seem to be following the ‘letter’ while completely missing out on the ‘spirit’.
(Unfortunately, | see no need to give examples.) In the end result we can do the mx» but remain totally and
completely deaf to what the mitzvah was supposed to have taught us. In effect, we did the m1¥» but did not
listen to it. For within every mx» is a message, a moral imperative that seeks not only to touch us, but even
more importantly, to transform us. This is the meaning of ynw1 7wyl We commit ourselves to not only do the
mxn but listen to their message, to internalize what they tell us and to change ourselves accordingly.

This understanding of what the word y»w3 means is reflected in our daily Tefilah, when we say v »wN

125 Sy DWW T2 TN PMINNY vy, blessed is the person who listens to your commandments, and takes
your Torah and words to his heart. The true essence of listening is taking to heart, internalizing the message of
the mxn.

We now understand why this acceptance became exceedingly important after the first laws were put to writing.
It is precisely when laws are written that we are faced with the danger of following the ‘letter’ while ignoring
the ‘message’. (Which is why the Oral Law was not to be put to paper.) Thus, a new type of acceptance was
now needed; ynwn nwyi, we will not only do the mxn, but listen to it as well. We affirm that the nix» that we
fulfill will not only touch us, but transform us as well.



