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Translation:

Every judge who judges with complete fairness even for a single hour, the Torah
gives him credit as though he had become a partner to the Hashem in the creation of
the world.

Explanation:

It is clear to 571n1 that Moshe did not actually sit in judgement all day long as the text
of the Torah seems to relate. Rather, the Torah’s usage of the words 2¥ 7v “pan
seeks to convey the message that one who judges fairly and truthfully is considered a
partner to Hashem in the creation of the world. This message factors in to Yisro’s
words as his criticism of Moshe centered on the fact that the meting out of true
justice is is not merely an additional mx» but rather it is the task on which the
survival of the world depends. One who judges correctly is therefore considered as if
he had partnered with G-d in creation, as his actions uphold all of creation. Thus,
claimed Yisro, the task of sitting in judgement must be undertaken with undivided
focus and cannot be combined with any other tasks. Since Moshe was best suited to
be the teacher of Hashem’s law to the people, as he would be able to illuminate the
laws and to convey the passion and fire of Sinai to them, he could not hope to
undertake the role of judge as well.

Looking in the Pasuk:

% were bothered by the wording 29v:77 7v 9127 12 which appears in our 00 and is
repeated in the following o» as well. Using these words, instead of simply saying 2>
o117, is an obvious parallel to creation. Furthermore, the fact that the Torah did not
simply write 2p2 7v 27vn, as is written by creation, and repeats the phrase, clearly
conveys the sense that Moshe was extremely occupied, warranting Rashi’s comment
that the judge is rewarded not only as if he partnered with Hashem in creation, but
also as if he learned Torah the entire day.



NOTES

Rashi’s commentary on this Pasuk, which is the source of our Musag, is extremely difficult to
understand. Rashi begins by asking: Is it possible that Moshe really sat and judged the people the
entire day? Rashi answers by saying that he only judged them for a short time, and that the wording
27 7Y 9p1an 11 is to be taken to mean that it was considered as if he toiled in Torah the entire day
and partnered with Hashem in the creation of the world. Rashi’s words are puzzling because if
Moshe did not really sit and judge the people for an extended period of time, what bothered Yisro?

We could answer that Yisro was only bothered by the fact that Moshe judged alone?, and that the
wording 27y 7v 7pan only came to teach the partner-in-creation lesson. However, this is highly
unlikely. Firstly, if the Pasuk only wished to teach the above lesson it should have written 7v 27v»
a2 as it says by creation, and not 21y 7v 9pan. Also, why is the wording 22 7v 29 repeated? And,
finally, if there was indeed nothing that Moshe did that filled his entire day, why would the Torah
use wording that is so misleading?

Rather, it is clear from the simple meaning of the text — which Rashi would most certainly follow -
that Moshe sat for an extended time preoccupied with the people. If so, how can Rashi’s
commentary — that Moshe only judged for a short period of time - be understood?

Additionally difficult is Rashi’s question of, “Is it possible to say thus (that Moshe judged the entire
day)?” Why is it unthinkable that Moshe judged the entire day?

The answer to our second question is found, with slightly different approaches, in the X-73 and in
the w7 which are the sources for Rashi’s commentary:
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The version found in the X713 answers the question by stating that it is impossible that Moshe
would sit and judge the people all day long as his Torah learning would suffer terribly. The xn%°on
explains that it is not possible that Moshe judged all day long as judges only sit in court until the
time for the morning meal (the 6™ hour of the day).

However, the first question we asked on Rashi above now becomes a question on both the xanx and
the w7, If Moshe did not judge the people all day — according the xn%*>» only until the 6™ hour of
the day — what was Yisro’s issue with Moshe’s behavior?

Furthermore, while we have redirected our first question to Rashi’s sources, a different problem
arises with Rashi’s commentary. Rashi, who always bases his commentary on the words of 11,
adds something into his commentary that is not mentioned in either of our sources. Rashi adds the
words 21’77 72 77102 PO 179K, an idea that he seems to have no source for whatsoever. And, not
only does Rashi’s addition not have any source, it seems to undermine the lesson itself. For the
only possible source for Rashi would be the fact that the Torah says 2212 7v 299, leading Rashi to
wonder how it was possible that Moshe in truth only judged the people for a short time and yet the
Torah reports that he judged from the morning until the night. Rashi thus concludes that one who
judges for only a short time is considered to have immersed himself in learning for the entire day?.

1 As 1nv says in the following p109: 772% 2wy anK a1
2 One might ask: If we consider judging truthfully as if one immersed himself in Torah study the
entire day, then why does the & nx quoted above prove that Moshe most certainly did not judge all



But, if so, this would cancel out the lesson of being a partner to Hashem in creation, as the phrase »
27v7 7y P2 is now understood literally. In short, how can the words 27y 7v 1p2n teach that judging
truthfully is considered both as if one learned all day and also as if one partnered with Hashem in
the act of creation?

To the above we may answer that Rashi understood that the wording of 29y 7v 972n must include
two different lessons. As we wrote at the beginning of the essay, it is not possible to conclude that
the »oo only came to teach the partner-in-creation lesson for the reasons stated above. Therefore,
Rashi adds another lesson: that these words also come to teach that it is considered as if he learned
Torah the entire day. And, it is equally not possible to conclude that the 7105 only came to teach the
second lesson, for if so why is the wording 27v7 7v 727 12 used?® instead of the Torah simply saying
o 92, Thus, Rashi sees in the text itself the two lessons he records in his commentary.

Having clarified Rashi’s words®, we can now turn our attention to the question we asked on Rashi’s
sources, the x7n3 and the xn%°on, and try to understand what bothered Yisro, given the fact that
Moshe only judged the people for a short time each day. Why did Yisro feel that Moshe’s actions
were so problematic?

In order to explain, it is important to note the commentary of the Ramban on the dialogue that takes
place between Moshe and Yisro. The Ramban explains that in his answer to his father-in-law are
Moshe enumerated the roles that he was forced to undertake as the leader of the Jewish people.
These roles are clearly described in 1v-10 109!
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This refers to Moshe’s role as one who will pray for them when they are ill or assist them to find
things they might have lost®.
YT T VR TR NYOY)
This refers to Moshe’s role as one who will judge their disputes.
PDAIRTNRY O°9RD RO CAYTIM
This refers to Moshe’s role as a teacher of Torah.

day, for if so nwvi >n»n 1nn? This does not seem to prove anything, for we could answer that he
indeed did judge all day, but this is considered as if he immersed himself in Torah! Why would
both the X3 and the waTn feel compelled to add in the issue of nnx nyw 19°5%, seemingly convinced
that Moshe did not judge the entire day?

We may answer this question by quoting the commentary of the 2721 in his 927 pny in *nR nwAd
(7:m) min. He there seeks to explain the words of the p105: an2 *m o787 onk nwy* “wR. He explains
that there is a difference between 771077 71°% and 707 n»>wy. (This also explains the 7%°5n in which
We say 0»p?1 My e 7921 T, in which the words mwy? seem to be completely redundant).
The 27x1 explains that even if someone learns Torah he has not fulfilled his requirement mwy? until
he has deeply understood its lessons. Only when his new and novel insight has resulted in a deeper
understanding of his obligation to Hashem, only then has he indeed made the Torah his own - mwy»
—and fulfilled this ultimate requirement. (According to the 27°x1 this is the meaning of learning 7m0
nmw>. To learn Torah for the sake of Torah itself, i.e. for the sake of understanding the Torah with
my unique intellectual capabilities so that | may glean a deeper, personal, understanding of its
lessons and how they guide my every action.)

This, explains the 27°x1, is why the X713 we have quoted says n°wv1 1m0 *n». Moshe would
certainly fulfill the requirement of learning Torah by judging truthfully, but, asks the x93, he
would still need time to ‘make’ his Torah, therefore proving he could not have judged all day long.
3 The fact that in the following 09 the wording is changed to 27y 7v 1p2, leaving out the 7 which is
more grammatically correct, surely is meant to draw our focus to the words 29y and 22 which are
written in nwr92.

4 To fully understand Rashi’s intent see below and footnote 7.

> As we find that when 23w sought out Sxmw to assist him with his lost donkeys (v:v & Px1nw) the
X°21 uses the term o°pox wIITY.




But even so, what was so terrible about Moshe spending part of his day judging the people, part of
his day acting as a spiritual guide and part of his day teaching?

I would like to offer two possibilities. The first can best be illustrated by asking a simple question.
Why is it that one who judges even for a short time is considered as if he immersed himself in
Torah study for the entire day? Is it some type of reward for agreeing to be a judge? I believe the
answer is that being a judge, even just for a few hours each day, is something that totally occupies
the thoughts of the judge for the entire day. Since the courts do not deal in the theoretical
application of law, but rather in real life applications, where real people will suffer if one errs, it is
simply not possible for one to ‘leave the work at the office” and continue with other pursuits for the
remainder of the day. One who judges, even for a short time, is thus excused from learning Torah in
his ‘free’ time, as no such time exists. Rather, he falls under the category of one who truly wishes
to learn Torah but simply cannot, and is credited as if he had studied®. Therefore, Yisro claimed
that it was not tenable to try and fulfill all three roles listed above. The role of judge had to be
delegated in order to free Moshe to fulfill the other roles’.

So that we would fully appreciate the incredible importance connected to the role of a judge — and
thus understand why it could never be undertaken together with other communal responsibilities —
the Torah writes 277 79 9127, hinting to the lesson of our Musag. By comparing the meting out of
justice to the creation of the world, 5”111 are teaching us an important lesson regarding the Torah’s
view of justice. This lesson is actually contained in the end of the first chapter of max *pas:
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The 8w w2, in his introduction to his vswn 1m, quotes the commentary of ;711 11°27 which
explains that the concept of justice is the fundamental basis to the continued existence of the
universe. He thus explains that our Musag echoes the teaching of the mwn:
ROW 21217 N7 I1XAY M ,TWYNI NI P Q20PN QYT QYW 2P MR 07w DR K12 773p0
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The o>1v17 Hv2 continues to describe how every leader of the Jewish people was lauded for ensuring
that the society in which they lived was one based on justice for all. He concludes by adding:
JIR MWD MW 1N 2097 PRI VWY 20T VWM 1272 PIODT INAWN 1PN TN AW wnn Ton aN

There was, however, another reason that Moshe could not adequately undertake all three roles. In
truth it was not only the all-consuming role of judge that precluded the successful completion of the
tasks, but there was an even more compelling reason for Yisro to criticize his son in law. The
reason is contained in a peculiar phrase found in > moo, where Yisro advises Moshe:
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Rov S.R. Hirsch finds the wording annx narm (instead of amx nanrm) to be without parallel in all
of Tanach. He writes:
This is the only occasion where 21177 occurs with a double accusative. It is used either by
itself as avi1 nX 7°77rm or as in 1277 yw Ao, and in both cases in means to warn... On the
other hand =771 quite definitely means light, luster, brightness and 217117 to spread light,
YOI T 100 2 ownm. So 7 must mean to light up an object for somebody which

6 (.1 M212) .ARWY 129K 210377 1LY 79YH ARWY XYY DIRN M¥n Mwy? o8 2wn. However, this would not
help him fulfill his obligation of 7707 n>wy, only of 7nn TIN5,

7 We now comprehend what Rashi was trying to convey when he added the issue of 7712 PO 19°KRD
o 93, for this was to be the crux of Yisro’s complaint.

8 Rabbeinu Yaakov Ben Asher 1269-1340, authored the o> 7y2x which was the forerunner of
the Shulchan Aruch.



otherwise he would not have seen. Hence also in the double accusative, to cause an object to
receive rays of light and to cause these rays to fall in the eyes of someone. So here it would
mean: Cause the Law and the Teaching to shine clearly and brightly into their eyes and make
them so important to them that they guard themselves against transgressing them.

Thus, one who truly wishes to teach must not merely convey the lessons but must illuminate them.
He must teach them in a fashion whereby they will have an everlasting impact upon his students®.
Yisro realized that this role was one that Moshe could best fulfill. He was the one who received the
Torah directly from Hashem, and was thus best suited to become not only 707 22pn nwn but awn
11°27. He, more than any other, experienced the fire of Sinai, the fire of passion and illumination, in
which Hashem gave the Torah to His people. He therefore must be the model of how Torah is to be
taught for all time. This all-encompassing role, claimed 17n°, should never be compromised with
any other obligation®®, and most certainly not with the role of a judge.

We can now fully appreciate the criticism that 170> levels at his son in law. To attempt to undertake
both the role of teacher and judge, roles that ensure the survival of the Jewish people and indeed the
survival of the entire world, would surely do injustice to both.

Questions for Further Thought:
A. Why do you think that it was only Yisro who noticed this issue? Why didn’t G-d
Himself or someone else inform Moshe of his mistake?
B. Why do you think that it is justice that stands as the force that upholds the world?

9| feel compelled to insert here a story | heard regarding a master Rebbe who was teaching a small
group of five or six students. However, he taught the class with a thundering voice as if tens if not
hundreds of students were present. When asked why the fiery passion was necessary, the Rebbe
answered that he was not only teaching the five or six students in front of him but their children and
their grandchildren as well. To have an impact that will last generations — anx nanrm — the lesson
had to be taught with all the passion, depth and skill he could muster.

10 All o»23m should take heed of Rov Hirsch’s words, for in them is contained the essence of what
makes a teacher truly successful.



