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Translation:
This verse teaches us that the Holy One, blessed be He, drew his n°v around

Him like the prayer leader of a congregation and showed Moshe the order of
prayer. He said to him: Whenever Israel sin, let them carry out this service

before Me, and I will forgive them.

Explanation:
Hashem teaches Moshe the essence of Tefilah. To do so, He assumes the role

of a m2°x mHw, one who prepares and leads the congregation. Hashem reads out
the myn a7, Hashem’s attributes of mercy, and informs Moshe that whenever
the people sin, they should do as He does and they will be forgiven. The point
of appearing as a M2°x 5w was to stress the need of the people to not only say
the words, but also to follow Hashem’s lead, internalize the attributes the words
represent, and ‘do as He does’. This lesson is to be applied to all 7%°5n as well.
We do not daven to change Hashem by spouting empty words, but rather

internalize the words and change ourselves.

Looking in the Pasuk

Both in our Pasuk and above in the previous o the Torah uses the word 22y to
describe Hashem’s revelation to x> »12. To explain this peculiar usage 2”1
connect this word to its parallel usage, referring to a m12°x 5w who leads the

congregation in Tefilah.



NOTES

Our Musag is taken from the x7nx in (:1) 72w wi" ndon which comes to explain the peculiar
wording of our Pasuk: "7 22y,
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In fact, this is not the first time this word is used in this context. In the previous P75 in v° P10,
Hashem tells Moshe: 723575y *230772 7°29R *I8 7K. The &3 explains that the word 22y in both
instances should be understood in the context of a 12°¢ r*>w, as we find in numerous® nyawn that
one who leads the congregation is referred to as an 72°n7 °19% 292!

The reference here to a 2’z m°%w - which the X3 understands to be the message imbued in the
word "2y~ and 2°2vk - is appropriate in that Hashem was leading Moshe in prayer, preparing him as
would a m2°x m5w. Previously (v p109 3% p79), Rashi explained Hashem’s intent:

;790 70 77227 %) 7317 VIRY 97 ,NIRY7 AN AWIRY 70 071272 INIAY AYY AYaT 1) IR IR MR
TR I LMPA TV PR NI MIOT 0 OXY ARR 21393 L0128 N3] 02 021 XY 9 000 Wpd? DIIRIWIY
M3} 220 OX A8 D01 NWR32 70 T7327 " I97 1 OWI NRPY ,TWH2 TIN3 TAN) MRT %Y 797 030 NN 22

DINY 197 1VIRY 0T 9¥1 12 NTWY2 PRI DY TR2n 17 NITH 37 XIIP) QYR NIRRT AR8Y A1 9792) 01N
.0°92 X7 07 92,1711 1 am)

Rashi’s commentary is based on the &= min w7 which teaches:
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The Tanchumah answers why Hashem saw a need to tell Moshe this now. Since Moshe had called
upon maxr Mo to save the people — 121 oi71ar> 7151 — Hashem felt compelled to teach Moshe what
would happen once those merits expired. The 8713 quoted above adds that Hashem did so by
wrapping himself in a n°%v like a 712°x m°%w and read out the m7» . He told Moshe that when the
Jewish people would need Divine mercy, they should do exactly what Hashem was showing
Moshe. Rashi’s commentary thus combines the &3 and the xaman wan.

The above %11 »727 are the reason we focus on reciting the nmy7on 27 during our mmoo prayers. The
unique power imbued within the recitation of these attributes is revealed four o>mo» later in > P09
where we read:
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On this mo» the (aw) & mx comments:
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The Rashi quoted above mentions this X723 in his commentary on the end of the p10s and writes:

1 See 7 P9 a°an noon
2 Why the word 121w is used for a 12°% 5w is not clear. | would propose that the word 721y here
should not be understood as to pass but rather as to precede or lead. An example for this translation
in Rabbinic literature is found in the (:1 o°rod) &7n3 which teaches that:
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One who examines the o°»oo the above & na uses to illustrate the meaning of the word 22w will
realize that the translation goes beyond ‘to pass’ but rather is to be understood as to ‘come before
for reasons of introduction or preparation’. For example, the reason that yv»°nix saw a pressing need
to reach 717 before the *m> was to prepare 717 for the tragic news. Thus, the word 121 perfectly
illustrates the mission of the m2°x 5w, as one who leads the congregation and prepares them for
prayer.
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There are, however, two major difficulties which require explanation.
The first is, why did Hashem see a need to act as a 112°¢ m°>w and model the recitation of the a7
mn? Could Hashem not simply instruct Moshe that in times of need the Jewish people should
recite the attributes? Why the need for a visual aid?
Secondly, how are we to understand the n>1a that Hashem has forged with the m7n» 3? Why are
these words so effective? What is it about them that ‘guarantees’ that Hashem will forgive our sins?
What is particularly peculiar is that these words seem to speak nothing of repentance, regret or
promises of improved behavior. They only speak of Hashem’s goodness — 211 %5 — and nothing of
our obligation to change.

Rov Moshe Schwab in his 2% »>7vn 190 explains the essence of the myon a:
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The purpose of the recitation of the thirteen attributes of Divine mercy is not to merely say the
words, but to connect with the attributes and aspire to act in accordance with them. Hashem does
not reveal to us His attributes so that we can use them to manipulate Him, but rather to emulate
Him.

Rov Schwab explains that we are able to emulate G-d because each person has within himself a part
of the Divine. This Divine spark demands that we too guide our actions in accordance with these
attributes. According to Rov Schwab, this is what the X3 was referring to when it taught, X925
ARG WK K 21N ’pn, “If it were not written in the text, | would not be able to say such a thing”.
I would never have dared to imagine that a person might be able to emulate G-d, that a person
might have a part of the Divine within himself! However, this is precisely what the >0 is teaching
us. By Hashem revealing His attributes to us, He is in essence commanding us to follow His lead,
which is only possible if we have a part of Him embedded within us. In truth, explains Rov
Schwab, this idea is not a novel concept, but rather it is stated explicitly in the X723 in naw noon
(:x7p) which teaches:
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w1717 7172 we may find this concept in the words of the xna itself, as the & na reads: a1 9212 K
.02 DM IR LT 700 2100 1wy PRI DR, It is not sufficient to simply say the words, rather
you must act — wy> — in line with the attributes which the words represent. We may even go further
and suggest a novel reading to the continuation of the X3 which read: j1°Rw N7 3% 7M12 N2
o> mnn. By adding a comma in the middle of the sentence and reading: j°&w ,n17 3% 7M15 N2
ap> mnn, the understanding would be that a covenant has indeed been created with the thirteen
attributes, but not in every instance. Only when op>1 mann 12°R, only when they have not returned
empty. If they are recited as empty words, without having an impact on the behavior of the reciter,
then they are not included in the n>a.

3 It is interesting to note that the xn%°2n uses almost the exact same wording as the X33 with one
small, but significant, variation. The xn%°>n reads: 7nX AR NI DI RIT 72,12 70T MR IR KINX
Mam 2. The difference between the two is that the Xana teaches 21177 1 7°0 170X A%, while the
xn2°on leaves out the word 1. Using Rov Schwab’s insight we might explain that the two reflect
the two ideas he gleaned from the first x9n3: that we are imbued with the attributes of Hashem and
that we are therefore obligated to act in accordance with those very attributes. Thus the xn%°an
teaches us that just as Hashem is 21771 1amn so too are you: 21771 1an anR AR. The X na teaches the
next step, that therefore you are obligated to act accordingly: 171m 2177 7°7 70X AX.



The comparison to a M2°s °%w now becomes obvious. Just like a 112x mw is present to act as a
model for others, so does Hashem’s revelation of His m7n. In effect, G-d is saying watch what | do
and do the same, precisely the role of a 112°% °%w. Just as Hashem did not simply say the words,
but they were a representation of His attributes, so too we must say the words and internalize their
meaning until they represent our attributes as well.

In truth, this is the essence of all 77°sn. We should not daven in order to change G-d, but rather to
change ourselves. For this reason we do not say 5%5%, but rather %sni%; to have our m>sn be
reflective and engender change within ourselves. Indeed, with the lesson of our Musag, Hashem
was not only teaching Moshe the essence of the m7» a7, but the essence of all 7%°5n, as the Musag
reads: 72790 170 17 RO

Questions for Further Thought:
a. Why do you think Hashem saw fit to teach Moshe this lesson now? Does it somehow
connect to the particular sin of idol worship?
b. Can you think of things we might do to help us internalize our m>°sn?



