
 בשלח פרשת

 ח פסוק יז פרק

ל  ֹֹ֖֖אוַיָּב  ֹ֖ לָּ ֹֹ֖֖קעֲמָּ א  ֹֹ֖֖חֶםוַיִּ רָּ שְׂ ם־יִּ ם׃ֹ֖לעִּ ִֽ ידִּ פִּ רְׂ ֹ֖  ֹ֖בִּ

 חז״ל

ים ידִּ פִּ שׁוֹןֹ֖רְׂ מֶר?ֹ֖מַאיֹ֖לָּ יעֶזֶרֹ֖א  יֹ֖אֱלִּ הּ:ֹ֖רַבִּ מָּ יםֹ֖שְׁׂ ידִּ פִּ מֶר,ֹ֖רְׂ עַֹ֖א  הוֹשֻׁׁ יֹ֖יְׂ יהֶם:ֹ֖רַבִּ ד  יפוֹ֖יְׂ רִּ  1ֹ֖שְׂ
ן( מָּ הֹ֖)עַצְׂ יֹ֖תּוֹרָּ ר  בְׂ דִּ ם:ֹ֖מ״ז:ג()ירמיהוֹ֖שֶׁנֶאֱמַרֹ֖,ֹ֖מִּ יִּ וןֹ֖יָּדָּ י  פְׂ רִּ יםֹ֖מ  נִּ בוֹתֹ֖אֶל־בָּ נוֹּ֖אָּ פְׂ  ֹ֖ל א־הִּ

 מושג

יםֹ֖ ידִּ פִּ יפו:ֹ֖רְׂ רִּ יהֶםֹ֖שְׂ ד  יֹ֖יְׂ ר  בְׂ דִּ הֹ֖מִּ  תוֹרָּ

 
 Translation: They weakened their hands from the words of the Torah. 

 Explanation: רביֹ֖יהושע is of the opinion that the name רפידים is not simply the name 

of the place at which עמלק attacked בניֹ֖ישראל, but carries within the name the reason 

they were attacked. The ancestor of עמלק was Eisav, who saw himself as a 

completely physical being; הנהֹ֖אנכיֹ֖הלךֹ֖למות. This focus on his physical existence led 

to his fatigue – עיףֹ֖אנכי - and to his willingness to ‘sell’ his first-born status, and thus 

relinquish his rights to the service of Hashem which wasֹ֖the exclusive domain of the 

יעקבהקולֹ֖קולֹ֖ – Yaakov Avinu, whose voice of Torah and Tefilah .בכור  - focused his 

energy on the spiritual, was thus able to negate the ידיםֹ֖ידיֹ֖עשיו. However, when ֹ֖בני

 thus severing themselves from ,רפידים weakened their connection to Torah in ישראל

the source of their spiritual strength, they too became fatigued -ֹ֖ יףֹ֖ויגעע  – and 

endangered their hold on the rights to serve Hashem. This allowed Amalek to regain 

their ידיםֹ֖ידיֹ֖עשיו, and to attack. 

Looking in the Pasuk: It is possible that רביֹ֖יהושע reads a deeper meaning into the 

word רפידים because we had previously been told that בניֹ֖ישראל were in רפידים, why 

would the Torah repeat this fact if not to teach the lesson of our Musag? He knew 

that this was a result of a weakening of their connection to Torah by the fact that we 

are told that they lacked water, which is a metaphor for lacking Torah. Additionally, 

the fact that they were fatigued and questioned whether Hashem was still in their 

midst, likewise points to a lack of connection to the Torah. 

 

 

                                                      
1 See Notes 1 



NOTES 

 

1. When our Musag is quoted it is almost always quoted as ֹ֖ידיהםֹ֖מדבריֹ֖תורהשריפו . However, 

that wording may not be accurate. The Musag is mentioned twice in the גמרא, the first in ֹ֖מסכת

שריפוֹ֖ not ,שריפוֹ֖עצמן In both places the text reads .מסכתֹ֖בכורותֹ֖)ה:( and the second in סנהדריןֹ֖)קו.(

 :However, there are many reasons to justify the more popular version .ידיהם

A. Rashi inֹ֖):מסכתֹ֖בכורות )ה, reads the text as שרפוֹ֖ידיהם.  

B. The מכילתא, which also teaches our Musag reads: 

אחריםֹ֖אומריםֹ֖איןֹ֖רפידיםֹ֖אלאֹ֖רפיוןֹ֖ידיםֹ֖לפיֹ֖שרפוֹ֖ישראלֹ֖ידיהםֹ֖מדבריֹ֖תורהֹ֖לכךֹ֖באֹ֖שונאֹ֖עליהםֹ֖לפיֹ֖שאיןֹ֖השונאֹ֖

 .אלאֹ֖עלֹ֖רפיוןֹ֖ידיםֹ֖מןֹ֖התורהבאֹ֖

The מכילתא thus explains that the word רפידים is actually a combination of two words, רפיון and 

 :and writes מכילתא seems to follow the סנהדרין Rashi in .ידים

ֹ֖מפניֹ֖כלומר,ֹ֖הואֹ֖ידיםֹ֖רפיוןֹ֖רפידיםֹ֖נמיֹ֖והכי,ֹ֖ומצותֹ֖תורהֹ֖שלֹ֖ידיםֹ֖רפיוןֹ֖מפני.ֹ֖להםֹ֖להטיבֹ֖-ֹ֖בניםֹ֖אלֹ֖אבותֹ֖הפנוֹ֖לא

 .עמלקֹ֖עליהםֹ֖באֹ֖התורהֹ֖מןֹ֖ידיםֹ֖שרפו
C. Finally, the Pasuk which the גמרא brings as a support also speaks of רפיוןֹ֖ידים. 

In light of the above, we will follow the wording of the מכילתא and Rashi and present the Musag as 

ידיהםֹ֖שרפו . 

ֹ֖

2. The גמרא which is the source of our Musag brings a difference of opinion between רביֹ֖אליעזר and 

 it is רביֹ֖אליעזר mentioned in our Pasuk. According to רפידים as to the meaning of the word רביֹ֖יהושע

simply the name of the place in which the battle between בניֹ֖ישראל and עמלק took place. רביֹ֖יהושע 

reads deeper significance into the word and says that it describes the spiritual state of the people at 

that time. We might ask: Why would רביֹ֖יהושע assume that the word is anything more than what it 

seems to be, the name of a place? One possible answer is that the Torah repeats twice that בניֹ֖ישראל 

were in רפידים. In Pasuk א׳ of our Perek the Torah has already told us that the people had camped in 

 ,Therefore ?רפידים attacked in עמלק Why would the Torah tell us again in our Pasuk that .רפידים

reasons רביֹ֖יהושע, there must be an additional or different meaning of the word. 

 

While we might therefore understand why רביֹ֖יהושע would seek a deeper meaning to the word 

 we might ask: How did he know that it was because they had slackened or weakened רפידים

themselves from Torah? We do know that בניֹ֖ישראל had begun to doubt whether or not Hashem was 

still within them –)הֹ֖הֲי שׁ )פסוקֹ֖ז הוָֹּ נוֹּ֖יְׂ ב  רְׂ קִּ ןֹ֖בְׂ יִּ ם־אָּ אִּ  – but we do not know why they should have felt so. 

 

I believe the answer is found in the ).גמראֹ֖)בבאֹ֖קמאֹ֖פב which teaches2: 

:ֹ֖שנאמר,ֹ֖תורהֹ֖אלאֹ֖מיםֹ֖אין:ֹ֖אמרוֹ֖רשומותֹ֖דורשי.ֹֹ֖֖מיםֹ֖מצאוֹ֖ולאֹ֖במדברֹ֖ימיםֹ֖שלשתֹ֖וילכו(ֹ֖כב:ט״וֹ֖שמות:ֹ֖)דתניא

 .3נלאוֹ֖תורהֹ֖בלאֹ֖ימיםֹ֖שלשתֹ֖שהלכוֹ֖כיון,ֹ֖למיםֹ֖לכוֹ֖צמאֹ֖כלֹ֖הוי(ֹ֖נ״הֹ֖ישעיהו)
At the beginning of our Perek the Torah tells us of a lack of water: ם עָּ תֹ֖הָּ תּ  שְׁׂ םֹ֖לִּ יןֹ֖מַיִּ א  יםֹ֖וְׂ ידִּ פִּ רְׂ  .וַיַחֲנוֹּ֖בִּ
Thus, רביֹ֖יהושע explains that not only is the word רפידים a description of the people’s spiritual state, 

but the words איןֹ֖מיםֹ֖לשתות are to be understood in the same sense. בניֹ֖ישראל had weakened their 

connection to Torah thus severing themselves from their connection to Hashem. The purpose of the 

Torah and its מצוות is to connect us to God in our every action and every thought. The Torah takes 

the spiritual, heavenly, world and brings it down to earth, ensuring that Hashem is a real presence 

in our lives. When בניֹ֖ישראל reached a state of איןֹ֖מיםֹ֖לשתותֹ֖העם they naturally began to question 

הֹ֖בְֹׂ֖ הוָֹּ יִֹּ֖הֲי שֹׁ֖יְׂ ם־אָּ נוֹּ֖אִּ ב  רְׂ ןקִּ ; severing our connection to Torah severs our connection to God. 

 

It is, therefore, no wonder then that the Torah )דבריםֹ֖כה:יח( describes the people before the attack of 

ים :as עמלק אֹ֖אֱלֹהִּ ל אֹ֖יָּר  עַֹ֖וְׂ יָּג  י ףֹ֖וְׂ הֹ֖עָּ אַתָּּ  Interestingly, the Pasuk connects their lack of fear of Hashem to .וְׂ

the fact that they were tired and exhausted. What was the source of this fatigue? Again, we may 

                                                      
2 The גמרא is discussing the obligation to read the Torah not only on שבת but on every Monday and 

Thursday as well. The גמרא answers that the purpose of the obligation is so that we do not go three 

days without hearing דבריֹ֖תורה. 
3 They became exhausted. 



connect this episode to the גמרא in בבאֹ֖קמא mentioned above. The גמרא there tells us that when they 

went three days without Torah they became tired; נלאו. It is clear that it is our connection to 

Hashem through His Torah that is the source of our strength. Therefore, here too, at רפידים, when 

they weakened their connection to Torah – רפוֹ֖ידיהםֹ֖מןֹ֖התורהֹֹ֖֖  -  they weakened their connection to 

Hashem –ֹֹ֖֖הישֹ֖ה׳ֹ֖בקרבנו - and became tired, עיףֹ֖ויגע. This, in turn, invited the attack from 4.עמלק 

 

There is another interesting connection between being tired and the attack of עמלק. The word עיף 

rarely appears in the Torah. In fact, there is only one other instance where the word appears. In ֹ֖פרק

ל-כה:כט , we read: 

בֹ֖וַיָּזֶדֹ֖כט ידֹ֖יַעֲק  זִּ וֹ֖וַיָּב אֹ֖נָּ שָּ דֶהֹ֖ע  ן־הַשָּ הוּאֹ֖מִּ י ףֹ֖וְׂ וֹ֖וַי אמֶרֹ֖ל:ֹ֖עָּ שָּ בֹ֖ע  יֹ֖אֶל־יַעֲק  נִּ יט  עִּ םֹ֖נָּאֹ֖הַלְׂ ד  אָּ ן־הָּ םֹ֖מִּ ד  אָּ יֹ֖הַזֶהֹ֖הָּ י ףֹ֖כִּ יֹ֖עָּ כִּ נ  ֹ֖אָּ

ן מוֹֹ֖עַל־כ  א־שְׁׂ רָּ  :אֱדוֹםֹ֖קָּ
The fact thatֹ֖the word עיף is used only by עשיו and by עמלק, the descendants of עשיו, points to a 

strong connection between the two.  

 

I believe the connection is explained in the commentary of the Sforno. He comments that Yaakov’s 

insistence that Eisav sell his rights to the בכורה was a direct result of Eisav’s fatigue. The Sforno 

writes: 

ֹ֖תוכלֹ֖שלאֹ֖ספקֹ֖אין,ֹ֖הנזידֹ֖מכירֹ֖שאינךֹ֖עיףֹ֖כךֹ֖כלֹ֖שאתהֹ֖באופן,ֹ֖מלאכתךֹ֖אלֹ֖פניךֹ֖מגמתֹ֖כלֹ֖היוםֹ֖בהיותֹ֖כי:ֹ֖כיוםֹ֖מכרה

ֹ֖.לבכורֹ֖הראויֹ֖אתֹ֖ולעשותֹ֖יתברךֹ֖לאלֹ֖לשרת,ֹ֖הבכורהֹ֖בעניניֹ֖להתעסק

The Sforno explains that Eisav’s fatigue, which was so severe that he could not even recognize (or 

possibly did not care to recognize) the food in front of him, would not allow him to undertake the 

role of the בכורות who were destined to dedicate themselves to the service of Hashem (until they 

were replaced by לויֹ֖שבט  after the העגלֹ֖חטא ). In light of the above, we can now easily understand 

why עמלק, Eisav’s descendants, attack when ישראלֹ֖בני  display the exact same character flaw that 

caused Eisav to lose the בכורה in the first place: עיף! 

 

I believe, however, that the connection goes beyond a similar word. It is not only the fatigue that 

typifies Eisav’s approach to life, rather it is that which leads to the fatigue that describes the nature 

of Eisav. Eisav himself clearly communicates his approach towards things spiritual when he says 

(לב:שם)ֹ֖בכורהֹ֖ליֹ֖זהֹ֖ולמהֹ֖למותֹ֖הולךֹ֖אנכיֹ֖הנה . Eisav displays a disdain for the spiritual and claims 

himself to be a physical being, one that will surely die and therefore have no use for things beyond 

the material. This approach leads to terrible fatigue. A person burdened by the demands of the 

physical world, in which one cannot find meaning beyond his or her next paycheck, will quickly 

tire of the ‘rat race’, never achieving a feeling of contentment; a feeling that the material world 

simply cannot supply5. When בניֹ֖ישראל question הישֹ֖ה׳ֹ֖בקרבנו they are echoing Eisav’s claim that 

we are purely physical beings without a spark of spirituality within us. Their ensuing fatigue 

mirrors Eisav’s state when Yaakov demanded he relinquish the exalted spiritual status of a בכור. 

The subsequent attack by the descendants of Eisav should have, therefore, come as no surprise. 

 

It is thus clear that our battle with Eisav and that which he represents is won by strengthening our 

connection to Hashem through Torah and Tefilah. It is the קול of Yaakov that defeats the ידים of 

Eisav as the (קטוֹ֖רמזֹ֖שמעוניֹ֖ילקוט)ֹ֖מדרש  teaches: 

 ֹ֖.6בזמןֹ֖שקולוֹ֖שלֹ֖יעקבֹ֖מצויֹ֖בבתיֹ֖כנסיותֹ֖ובבתיֹ֖מדרשותֹ֖איןֹ֖הידיםֹ֖ידיֹ֖עשוהקולֹ֖קולֹ֖יעקב,ֹ֖

                                                      
4 Rashi brings the מדרשֹ֖תנחומא which connects their question of Hashem residing in their midst to 

the attack from עמלק: 

קֹ֖וַיָּב א ל  רֹ֖עֲמָּ גוֹמ  מַךְ.ֹ֖וְׂ הֹ֖סָּ שָּׁ אֹ֖זוֹֹ֖פַרְׂ רָּ קְׂ מִּ יד,ֹ֖לוֹמַרֹ֖זֶהֹ֖לְׂ מִּ יֹ֖תָּּ ינ יכֶםֹ֖אֲנִּ ןֹ֖ב  זֻׁמָּ לֹ֖וּמְׂ כָּ יכֶםֹ֖לְׂ כ  רְׂ אַתֶּם,ֹ֖צָּ יםֹ֖וְׂ רִּ נוֹּ֖ה׳ֹ֖״הֲי שֹׁ֖אוֹמְׂ ב  רְׂ קִּ ֹ֖בְׂ

ם ן״ֹ֖אִּ יִּ אֹ֖שֶׁהַכֶלֶבֹ֖חַי יכֶם(,ֹ֖זֹ֖פסוקֹ֖לעיל)ֹ֖אָּ ךְֹ֖בָּ נוֹשׁ  כֶםֹ֖וְׂ אַתֶּםֹ֖אֶתְׂ יםֹ֖וְׂ יֹ֖צוֹעֲקִּ עוֹּ֖לִּ דְׂ ת  ןֹ֖וְׂ יכָּ יֹ֖ה  נִּ ל.ֹ֖אָּ שָּׁ םֹ֖מָּ דָּ אָּ יבֹ֖לְׂ כִּ רְׂ נוֹֹ֖שֶׁהִּ ֹ֖עַלֹ֖בְׂ

פוֹ ת  אֹ֖כְׂ יָּצָּ יָּה,ֹ֖לַדֶרֶךְֹ֖וְׂ הָּ ןֹ֖אוֹתוֹֹ֖וְׂ פֶץֹ֖רוֹאֶהֹ֖הַב  רֹ֖ח  אוֹמ  א,ֹ֖וְׂ פֶץֹ֖טוֹלֹ֖אַבָּ תֶןֹ֖זֶהֹ֖ח  יֹ֖וְׂ הוּא,ֹ֖לִּ ןֹ֖וְׂ ן,ֹ֖לוֹֹ֖נוֹת  כ  יָּהשְֹֹׁׂ֖֖וְׂ ןֹ֖נִּ כ  יתֹ֖וְׂ ישִּׁ לִּ עוּ.ֹ֖שְׁׂ גְׂ ֹ֖פָּ

ם דָּ אָּ דֹ֖בְׂ מַר,ֹ֖אֶחָּ ןֹ֖אוֹתוֹֹ֖לוֹֹ֖אָּ יתָֹּ֖,ֹ֖הַב  אִּ אֹ֖אֶתֹ֖רָּ מַר.ֹ֖אַבָּ יוֹ֖לוֹֹ֖אָּ בִּ ךָ,ֹ֖אָּ ינְׂ עַֹֹ֖֖א  ןֹ֖יוֹד  יכָּ יֹ֖ה  נִּ יכוֹ,ֹ֖אָּ לִּ שְׁׂ יוֹ֖הִּ לָּ עָּ א,ֹ֖מ  כוֹֹ֖הַכֶלֶבֹ֖וּבָּ שָּׁ  .וּנְׂ
5 As our Rabbis teach ישֹ֖לוֹ֖מנהֹ֖רוצהֹ֖מאתים. 
6 There is a similar מדרשֹ֖רבה which teaches: ֹ֖,א״רֹ֖ברכיהֹ֖בשעהֹ֖שיעקבֹ֖מרכיןֹ֖)מחליש(ֹ֖בקולוֹ֖ידיֹ֖עשוֹ֖שולטות

.ֹֹֹֹֹֹ֖֖֖֖֖֖שולטותֹ֖עשוֹ֖ידיֹ֖איןֹ֖עשוֹ֖ידיֹ֖הידיםֹ֖איןֹ֖בקולו(ֹ֖מגביה)ֹ֖מצפצףֹ֖שהואֹ֖ובשעה,ֹ֖עמלקֹ֖ויבאֹ֖משהֹ֖עלֹ֖העםֹ֖וילןֹ֖דכתיב  



Interestingly, the מדרש does not simply say that when the voice of Yaakov is found in the Batei 

Knesset and the Batei Midrash then Eisav’s hands are rendered powerless, but rather that his hands 

are not his hands: איןֹ֖הידיםֹ֖ידיֹ֖עשיו. Perhaps the Midrash is teaching that when we connect to 

Hashem through Torah and Tefilah, then the hands of Eisav are not his, but ours. Not only is Eisav 

rendered powerless, we receive the power that was his.  

 

With this understanding of the Midrash the words of our Musag become clear. Our Musag taught 

that the name רפידים was a combination of two words יהםרפוֹ֖יד . Since we are talking about a 

weakening of their Torah study would not the term רפוֹ֖קולם be more appropriate? However, 

according to the Midrash it was not only their voices that weakened, but as a result of their lack of 

רפוֹ֖ which they took from Eisav, were weakened as well. The term ידים the very same ,ידים their ,קול

 is – הקולֹ֖קולֹ֖יעקב – thus teaches a significant lesson in what we lose when the voice of Yaakov ידיהם

silent.  

 

While it is obvious that Jewish strength is found in our connection to Hashem, this is even more 

manifest in the battle against the descendants of Eisav. Whenever we are lax in our Torah 

observance, we give Eisav back his ‘hands’ and allow him to challenge our spiritual mission and 

thus disrupt the spread of מלכותֹ֖שמים. This is what the Torah )שמותֹ֖יז:טז( means when it saysֹ֖י־יָּד ֹ֖כִּ

ל ק הֹ֖בַעֲמָּ הֹ֖לַיהוָֹּ מָּ חָּ לְׂ סֹ֖יָּהֹּ֖מִּ  However, as long as our voice of Torah and Tefilah remain strong we .עַל־כ 

retain the upper hand in this monumental struggle and firmly establish Hashem’s presence in our 

midst.  

 

3. Questions for Further Thought: 

a. The battle against עמלק seems to won by Moshe raising his hands and lost when he lowers his 

hands; ק ל  בַרֹ֖עֲמָּ גָּ יחַֹ֖יָּדוֹֹ֖וְׂ כַאֲשֶׁרֹ֖יָּנִּ לֹ֖וְׂ א  רָּ שְׂ בַרֹ֖יִּ גָּ שֶׁהֹ֖יָּדוֹֹ֖וְׂ יםֹ֖מ  יָּהֹ֖כַאֲשֶׁרֹ֖יָּרִּ הָּ )שמותֹ֖יז:יא(ֹ֖וְׂ . The ).משנהֹ֖)ר״הֹ֖כט 

corrects this notion and teaches: 

 ,ֹ֖מעלהֹ֖כלפיֹ֖מסתכליןֹ֖ישראלֹ֖שהיוֹ֖זמןֹ֖כל:ֹ֖לךֹ֖לומרֹ֖אלא?ֹ֖מלחמהֹ֖שוברותֹ֖אוֹ֖מלחמהֹ֖עושותֹ֖משהֹ֖שלֹ֖ידיוֹ֖וכי
ֹ֖.נופליםֹ֖היוֹ֖לאוֹ֖ואם,ֹ֖ריםמתגבֹ֖היוֹ֖שבשמיםֹ֖לאביהםֹ֖לבםֹ֖אתֹ֖ומשעבדין

How might our explanation above help us understand this משנה.  
b. The story of Purim also tells of our struggle with עמלק. Can you find in the Purim story the 

same challenges and successes that we find in the original battle? 


