
 וארא פרשת

 כד  פסוק ט  פרק

תְלַקַ ִִ֣֣שׁוְא  ִִ֣֣דבָרָ ִִ֣֣יוַיְה  ִ֣ ִִ֣֣דמְא  ִִ֣֣דכָב  ִִ֣֣דהַבָרָ ִִ֣֣וֹךְבְת ִִ֣֣חַתמ  רא   א־הָיָ ִִ֣֣שֶׁׁ ץבְכָל־אֶׁ ִִ֣֣הו ִ֣כָמ  ִִ֣֣הל ֹֽ צְרַ ִִ֣֣רֶׁ םמ  אָ ִִ֣֣י  ִ֣זמ 

וֹי׃ִ֣ההָיְתָ ִ֣ ִִ֣֣לְגֹֽ

 ומושג רש״י

ם ין,ִ֣וְהַבָרָדִ֣מַי  רָב  שִׁ֣וְהַבָרָדִ֣מְע  ם.ִ֣נ סִ֣בְתוֹךְִ֣נ ס.ִ֣הָא  ינ יהֶׁ ִ֣הוא,ִ֣וְלַע שׂוֹתִ֣רְצוֹןִ֣קוֹנָםִ֣עָשׂוִ֣שָׁלוֹםִ֣ב 

ִ֣ 
Translation: A miracle within a miracle. The fire and the hail were mixed, and even 

though the hail is water, in order to fulfill the will of their Creator they made peace 

between themselves. 

 

Explanation: With מכתִ֣ברד the final stage of plagues, termed באח״ב, began,. This set 

was different in that its primary purpose was not only to punish the Egyptians, but to 

send an everlasting message to the Jewish people.  

The creating of peace between ice and fire, which may very well symbolize the 

balance between מדתִ֣רחמים and מדתִ֣הדין, exists in the heavens and within the angels: 

 to get the נסִ֣בתוךִ֣נס Hashem placed the fire within the hail as a .עושהִ֣שלוםִ֣במרומיו

attention of the Egyptians and to show ישראלִ֣בני  the power such a mixture possesses 

when the competing forces work together to do the will of Hashem. As the final stage 

towards the redemption begins, Hashem is informing the Jewish people that every 

society contains elements that will disagree and conflict with one another. This 

conflict can lead to divisiveness and chaos. While until now the common enemy of 

Egypt had united the people, they would now have to model the fire and ice and find 

a common goal and shared destiny to unite them. 

 

Looking in the Pasuk: There are many anomalies found in מכתִ֣ברד. It is the first time 

that Hashem mentions that the מכות are not just a punishment to Egypt and the first 

time the Egyptians are given a way to protect themselves. Additionally, it is the first 

time the מכה contains a double miracle, the first time Pharoh admits guilt and the first 

time the Torah sees fit to tell us which things were not affected. The presence of 

 which were not originally forecast, which seemed to bother the Egyptians קולות

tremendously, also requires explanation.  



NOTES 

In general we understand that Hashem does not create a greater miracle than is necessary. In many 

ways מכתִ֣ברד seems to go against this rule. First it is difficult to understand why a double miracle 

was needed at all. None of the previous or subsequent מכות featured a נסִ֣בתוךִ֣נס. Also of interest is 

the very nature of the double miracle. Why create a situation where fire and water would be forced 

to make peace with one another? If there would be snakes within the hail we also would call it a ִ֣נס

 Why fire? This is especially difficult to understand as we do not find anywhere in the text .בתוךִ֣נס

that the fire actually burned anything!1 In short, there seems to be a very important message the מכה 

was meant to teach which required this very unique combination. What was the message and why 

was it important to teach just now? 

 

In the הגדהִ֣שלִ֣פסח we enumerate the עשרִ֣מכות and conclude by saying that רבִ֣יהודה placed the 10 

plagues into three categories: דצ״כִ֣עד״שִ֣באח״ב. The אברבנאל, in his commentary on the הגדה, 

explains the logic behind the content of the categories and the progression of each of the three sets. 

Following the words of the פסוקים which introduce each of the three sets, we find that the first set 

was to prove )ז:יז(ִ֣אניִ֣ה׳, the second set proved )אניִ֣ה׳ִ֣בקרבִ֣הארץִ֣)ח:יח, while the third set proved ִ֣אין

 .כמוניִ֣בכלִ֣הארץ

 

We could answer that the purpose of the ultra-miracle was to get the attention of Pharoh and his 

people. While the six first plagues had most certainly made an impression on the Egyptians they 

had not really internalized the reality of what Hashem was doing. This is driven home by the fact 

that some of the Egyptians did not even bother to bring their belongings into their homes to shelter 

them from the hail. The Torah calls these: אשרִ֣לאִ֣שםִ֣לב. This plague comes to get their attention: 

 The fact that the .נסִ֣בתוךִ֣נס In order to accomplish this Hashem sends a .אניִ֣שולחִ֣אתִ֣כלִ֣מגפוניִ֣אלִ֣לבך

hail was perhaps the heaviest that מצרים had ever experienced would not necessarily impress them, 

but the fact that there was fire within the hail would. To ensure the focus of the people, Hashem 

added קולות which forced the Egyptians to take notice that something special was happening. They 

could no longer ignore the fact that G-d was speaking to them. They go so far as to call the thunder 

 For the first time the Egyptians .ורבִ֣מהיותִ֣קולות :to be unbearable קולות and find the קולותִ֣אלקים

come to the conclusion that they were being called to task for something they had done: ִ֣ואניִ֣ועמי

 .הרשעים

 

However, there seems to be an additional change that takes place beginning with the plague of ברד. 

Until now the purpose of the plagues was focused on פרעה and the Egyptian people. They were 

meant to both punish the Egyptians מדהִ֣כנגדִ֣מדה for the suffering they had brought upon the Jews2 

and to force them to free the Jews from bondage. However, before מכתִ֣ברד we find a change. For 

the first time we find the מכות seemingly having significance beyond the borders of Egypt. Hashem 

tells Moshe to tell Pharoh: ואולםִ֣בעבורִ֣זאתִ֣העמדתיךִ֣בעבורִ֣הראותךִ֣אתִ֣כבודי, but them adds ִ֣ולמעןִ֣ספר

 While the first part of the Pasuk is consistent with past messages, the second half of .שמיִ֣בכלִ֣הארץ

the Pasuk contains something new. Hashem tells Moshe that in fact the message here goes beyond 

Pharoh and his people. He is to tell Pharoh that to a certain extent he has just been a tool, a means 

by which Hashem has spread His name throughout the world. The אורִ֣החיים comments: 

ִ֣ולמעןִ֣ספרִ֣שמיִ֣באמצעותךִ֣בכלִ֣הארץ,ִ֣פירושִ֣כלִ֣העולםִ֣יספרוִ֣אתִ֣גודלוִ֣אשרִ֣עשהִ֣לממאןִ֣בדבריו.

In the same vein the אבןִ֣עזרא comments that the words ספרִ֣שמי do not refer to פרעה at all but rather 

should be taken to mean that these plagues will be spoken about for generations: 

                                                      
1 Theִ֣)מדרשִ֣רבה )שמו״ר does however mention the fact that the fire did burn them: 

ִ֣מהו,ִ֣מתלקחתִ֣ואשִ֣ברדִ֣ויהי...ִִ֣֣באשִ֣נכוהִ֣עומד,ִ֣בברדִ֣נכוהִ֣יושבִ֣היהִ֣בגיהנםִ֣הרשעיםִ֣כמשפטִ֣נדונו,ִ֣ארצהִ֣אשִ֣ותהלך

ִ֣.ושורפוִ֣האשִ֣לוקחוִ֣הברדִ֣שמכהוִ֣לאחרִ֣,לקחתִ֣מתִ֣?מתלקחת

However, the פסוקים do not tell us this explicitly, leaving us with the impression that the purpose of 

the fire was simply to impress upon the Egyptians that Hashem has the ability to create a נסִ֣בתוךִ֣נס . 
2 The Midrash talks at length about how each plague was a direct punishment for what the 

Egyptians had done to בניִ֣ישראל.  



 רקִ֣יסופרִ֣שמוִ֣בכלִ֣דודִ֣ודורִ֣בעבורִ֣אלהִ֣האותותִ֣שעשה.ִִ֣֣

 

While the target audience of this message is somewhat unclear, the Torah clarifies this point 

following the plague when it tells us: 

ִ֣ולמעןִ֣תספרִ֣באזניִ֣בנךִ֣ובןִ֣בנךִ֣אתִ֣אשרִ֣התעללתיִ֣במצריםִ֣ואתִ֣אתתיִ֣אשרִ֣שמתיִ֣בםִ֣)י:ב(

These מכות were thus meant to send a message to not only Pharoh but also to בניִ֣ישראל.  

 

While this aspect of the purpose of the מכות may have very well applied to the first six מכות as 

well3, the Torah first highlights this point beginning with ברד and the last set of מכות. The 

explanation for this is that with מכתִ֣ברד we begin a new chapter in the עשרִ֣מכות. The last 4 plagues 

 Plagues’. That is to say that the מכתִ֣בכורות are all subsumed under the heading of ‘The – באח״ב –

seventh through ninth were all meant to be a build up to, and they themselves a type of, 4.מכתִ֣בכורות 

It is abundantly clear that מכתִ֣בכורות was meant to symbolize Hashem’s unique relationship with 

at the משה as Hashem had told כללִ֣ישראל כג(ִ֣-)פרקִ֣דִ֣כב  :סנה 

יִ֣וַתְִ֣ נ  יִ֣וְיַעַבְד  ת־בְנ  יךִָ֣שַׁלַחִ֣אֶׁ לֶׁ מַרִ֣א  ל:ִ֣וָא  שְׂרָא  יִ֣י  ר  יִ֣בְכ  וָהִ֣בְנ  הִ֣אָמַרִ֣יְה  הִ֣כ  ל־פַרְע  נְךִָ֣וְאָמַרְתִָ֣אֶׁ ת־ב  גִ֣אֶׁ ר  יִ֣ה  כ  נ הִ֣אָנ  ןִ֣לְשַׁלְחוִֹ֣ה  מָא 

ךָ: רֶׁ   בְכ 

Therefore, it stands to reason that all of the plagues in this category were to be geared towards the 

Jewish people, with Pharoh simply being the tool which Hashem would use to convey the message. 

While this too might explain the need for a ִ֣בתוךִ֣נסנס , it still begs the question why the fire and ice? 

What was this meant to symbolize for כללִ֣ישראל? 

 

The מדרשִ֣רבה on our פרשה provides a משל regarding the combination of the two competing 

elements: 

עםִ֣זהִ֣לימיםִ֣הגיעִ֣זמןִ֣מלחמתוִ֣שלִ֣מלךִ֣ועשהִ֣המלךִ֣שלוםִ֣משלִ֣למהִ֣הדברִ֣דומהִ֣לשניִ֣לגיונותִ֣קשיןִ֣שהיוִ֣נלחמיןִ֣זהִ֣

ביניהםִ֣ועשוִ֣שליחותִ֣המלךִ֣ביחד,ִ֣כךִ֣אשִ֣וברדִ֣צהוביןִ֣זל״זִ֣כיוןִ֣שהגיעִ֣זמןִ֣מלחמתהִ֣שלִ֣מצריםִ֣עשהִ֣הקב״הִ֣שלוםִ֣

 .ביניהםִ֣והכוִ֣במצרים
However, the Midrash does not tell us why these two elements were needed in the first place! 

Again, if all that was required was a significant change in nature there are many other ways to 

create a נסִ֣בתוךִ֣נס. For example, why could we not suffice with the fact that one נס was the 

unprecedented amount of hail, and the second נס is the fact that Moshe predicted exactly when the 

hail would begin to fall5. And, while we might argue that this would be considered a double נס, but 

not a 6נסִ֣בתוךִ֣נס, we would still wonder why a נסִ֣בתוךִ֣נס was so crucial. 

 

While the above מדרשִ֣רבה does not provide a clue as to the message Hashem was transmitting 

through מכתִ֣ברד, the מדרשִ֣רבה on ספרִ֣במדבר adds more detail: 

החיותִ֣שלִ֣אשִ֣והרקיעִ֣שלִ֣שלגִ֣החיותִ֣שלִ֣אשִ֣שנא׳ִ֣)יחזקאלִ֣א(ִִ֣֣.במלךִ֣שהואִ֣עושהִ֣שלוםִ֣ביןִ֣בריותיוִ֣,״במלךִ֣שלמה״

)שםִ֣יחזקאלִ֣א׳(ִ֣ודמותִ֣עלִ֣ראשיִ֣החיהִ֣רקיעִ֣כעיןִ֣הקרחִ֣וגו׳ִ֣והחיותִ֣רצואִ֣ושובִ֣כמראהִ֣הבזקִ֣והרקיעִ֣שלִ֣שלגִ֣שנאמרִ֣

המשלִ֣זהִִ֣֣תיבִ֣)איובִ֣כה(ִ֣״המשלִ֣ופחדִ֣עמוִ֣עושהִ֣שלוםִ֣במרומיו״ולאִ֣זהִ֣מכבהִ֣אתִ֣זהִ֣ולאִ֣זהִ֣מכלהִ֣אתִ֣זה.ִ֣א״רִ֣יוחנןִ֣כ

זה...ִ֣תניִ֣לאִ֣זהִ֣מזיקִ֣אתִ֣זהִ֣ולאִ֣זהִ֣מזיקִ֣אתִ֣מושליםִ֣לו,ִִ֣֣מיכאלִ֣והואִ֣שלִ֣שלגִ֣ופחדִ֣זהִ֣גבריאלִ֣והואִ֣שלִ֣אש,ִ֣מהוִ֣עמו?

ואפי׳ִ֣ביןִ֣המכותִ֣הואִ֣עושהִִ֣֣.רשב״יִ֣אומרִ֣הרקיעִ֣הואִ֣שלִ֣מיםִ֣והכוכביםִ֣שלִ֣אשִ֣והןִ֣דריםִ֣זהִ֣עםִ֣זהִ֣ואינןִ֣מזיקיןִ֣זהִ֣אתִ֣זה

ויהיִ֣ברדִ֣ואשִ֣מתלקחתִ֣בתוךִ֣הברד.ִ֣רביִ֣יהודהִ֣ורביִ֣נחמיהִ֣רביִ֣יהודהִ֣אמרִ֣צלוחיותִִ֣֣)זהִ֣מהִ֣שכתוב(שלוםִ֣היינוִ֣האִ֣דכתיבִ֣

זהִ֣בזה.ִ֣א״רִ֣חנןִ֣טעמיהִ֣דרביִ֣יהודהִ֣כהדאִ֣פרטתאִ֣)מעורבים(ִ֣אשִ֣וברדִ֣פתוכיםִִ֣֣שלִ֣ברדִ֣מלאותִ֣אשִ֣רביִ֣נחמיהִ֣אמר

                                                      
3 On the Pasuk )צְרָי ִ֣םִ֣)ז:ח ץִ֣מ  רֶׁ ת־מוֹפְתַיִ֣בְאֶׁ תַיִ֣וְִ֣אֶׁ ת  ת־א  יִ֣אֶׁ ית  רְב  הִ֣וְה  בִ֣פַרְע  ת־ל  הִ֣אֶׁ יִ֣אַקְשֶׁׁ נ   :Rashi comments ִ֣וַא 

בוִֹ֣לְמַעַןִ֣הַרְבוֹתִ֣בוִֹ֣אוֹתוֹתַיִִִ֣֣֣ הִ֣ל  תְקַשֶׁ י  יִ֣שֶׁׁ יאִ֣פורְעָנותִ֣עַלִ֣טוֹבִ֣ל  ב  לִ֣הַקָדוֹשִׁ֣בָרוךְִ֣הוא,ִ֣מ  דָתוִֹ֣שֶׁׁ ןִ֣מ  י.ִ֣וְכ  תִ֣גְבורָת  םִ֣אֶׁ ירוִ֣אַתֶׁ וְתַכ 

י ִ֣ יִ֣שֶׁׁ ירָאוהָאֻמּוֹתִ֣כְד  לִ֣וְי  שְׂרָא  ִ֣.שְׁמְעוִ֣י 
4 See in particular the כליִ֣יקר (the גורִ֣אריה agrees partially) who uses this idea to explain the difficult 

Rashi on פסוקִ֣יד who refers to the words כלִ֣מגפותי as referring to ִ֣מכתִ֣בכורות even though the Torah 

is speaking about מכתִ֣ברד. He explains that מכתִ֣ברד was a type of מכתִ֣בכורות in itself, indeed only 

meant to affect the first produce, the ביכורים (for if it was meant to destroy property or kill, why 

were the people warned? And, if it was meant to cause serious damage to produce, why not wait a 

bit and destroy the wheat crop?). 
5 See Rashi on פסוקִ֣יחִ֣ד״הִ֣כעתִ֣מחר. 
6 Even though we do find that a double נס is called נסִ֣בתוךִ֣נס, see .סוטהִ֣מז. 



טעמי׳ִ֣דר׳ִ֣נחמיהִ֣כהדאִ֣שאשיתאִ֣דקנדילאִ֣דמיאִִ֣֣)כמוִ֣פריִ֣הרימוןִ֣שהגרעיןִ֣נראהִ֣בפנים(דרומנאִ֣דחרצינתהִ֣מתחמי׳ִ֣מלגוִ֣

.ִ֣אמרִ֣רביִ֣יהודהִ֣ב״רִ֣קתִ֣עליהם()כמוִ֣נרִ֣שמיםִ֣ושמןִ֣מעורביםִ֣בהִ֣כאחדִ֣והיאִ֣דולִ֣ומשחאִ֣מעורביםִ֣כחדאִ֣והיאִ֣דלקאִ֣מןִ֣גביהון

לעשותִ֣שליחותםִ֣בשבילִ֣לעשותִ֣רצוןִ֣בוראהִ֣א״רִ֣אדאִ֣למלךִ֣שהיוִ֣)מתהִ֣ושובִ֣נאספת(ִ֣סימוןִ֣מהוִ֣מתלקחתִ֣מיתאִ֣ומתקהלאִ֣

כךִִ֣֣,לוִ֣ב׳ִ֣לגיונותִ֣קשיםִ֣והיוִ֣מריביםִ֣זהִ֣לזהִ֣וכיוןִ֣שהגיעִ֣מלחמתוִ֣שלִ֣מלךִ֣עשוִ֣שלוםִ֣זע״זִ֣ובאוִ֣ועשוִ֣מלחמתוִ֣שלִ֣מלך

ִ֣זהִ֣וכיוןִ֣שראוִ֣מלחמתוִ֣שלִ֣הקב״הִ֣במצריםִ֣נאמרִ֣ויהיִ֣ברדִ֣ואשִ֣מתלקחתִ֣בתוךִ֣הברדִ֣נסִ֣בתוךִ֣נס.אשִ֣וברדִ֣מריביםִ֣זהִ֣ל

According to the Midrash the joining of fire and ice is not something unique in מכתִ֣ברד, but rather 

an occurrence that takes place in the heavens constantly. Whether when dealing with the fiery חיות 

and the icy sky, or with גבריאל the angel of fire and מיכאל the angel of ice, Hashem is constantly 

making peace in His heavens; עושהִ֣שלוםִ֣במרומיו. By sending down fire in the hail, and having the 

two coexist, Hashem is modeling the very nature of the heavens and the angels who reside therein.  

 

Perhaps we might propose that this is the message Hashem wished to convey to His nascent nation 

on the cusp of becoming a people, his בניִ֣בכורי. Until now the people had lived as individuals, the 

only unifying feature being a common oppressor. But now as the final process of redemption was 

unfolding with the onset of the מבתִ֣בכורות set of plagues, these individuals needed to learn the 

lesson of unity though a common goal and a shared destiny. If this lesson was not learned the 

experience of freedom woild be one of complete chaos as the people would pull in 600,000 

different directions. The innate differences between one individual and the next would tear apart the 

very fabric of the new society that the Egyptian slavery sought to weave. What better model to 

display to them than the model Hashem created in the heavens, by which the competing forces join 

together to fulfill the Divine will. They could look at the fiery hail and appreciate the incredible 

impression it made upon the Egyptians and realize the power they could wield as a people if they 

were to harness the many different characteristics that made up the tribes of Israel towards a 

common goal. 

 

The מדרשִ֣רבה teaches that it is the ability to make peace that earns Hashem the title מלךִ֣שלמה. This 

is the name of Hashem that מכתִ֣ברד presents to the the Jewish people. It is the name that Hashem 

refers to when He says למעןִ֣ספרִ֣שמיִ֣בכלִ֣הארץ, and the name begins the גאולה.  

 

The 7 ערוךִ֣השלחן explains that for this very reason we add on to the end of our davening the words 

 We realize that we are about to enter the ‘real world’ where .עושהִ֣שלוםִ֣במרומיוִ֣הואִ֣יעשהִ֣שלוםִ֣עלינו

competing ideas and divisiveness are prevalent. We pray to Hashem that He should help us find a 

way to bridge these differences and find peaceful resolutions much the same way that Hashem does 

in His heavens8.  

                                                      
 הלכותִ֣ברכותִ֣השחרִ֣סימןִ֣נוִ֣אותִ֣ח 7
8 The )מהרש״אִ֣)יומאִ֣נג.ִ֣ד״הִ֣שאומר explains that we first turn to our left, which is Hashem’s right side 

(as we are facing G-d when we daven), with symbolizes the מדתִ֣הרחמים, and then we turn to our 

right, which is Hashem’s left, which symbolizes מדתִ֣הדין. By turning to these two opposite sides we 

acknowledge the above idea of Hashem creating a bridge between the two competing and opposite 

 This may explain the fire and ice make up of the heavens and angels themselves. Fire .מידות

symbolizes דין while ice symbolizes רחמים, the two forces are at odds with each other and Hashem 

creates the balance between them. (We may even take this idea a step further and explain that this is 

why we say גבריאל .מימיניִ֣מיכאלִ֣ומשמאליִ֣גבריאל who is of fire which symbolizes דין, is to the left, the 

place of דין, and מיכאל, who is of ice which symbolizes רחמים, is to the right, which is the place of 

 (.רחמים

Interestingly, we may even propose that many of the fundamental arguments we find between 

people have much to do with those who view the world with דין and those who view it with רחמים. 

The most famous of such word views can clearly be seen in the arguments of ביתִ֣שמאי and ביתִ֣הלל. 

The personalities of the two as described in the Talmud (see .שבתִ֣לא) point to this difference. Even 

within the approaches of משה and אהרן we find a similar split. As the ):גמראִ֣)סנהדריןִ֣ו teaches: 

 .משהִ֣היהִ֣אומרִ֣יקובִ֣הדיןִ֣אתִ֣ההר,ִ֣אבלִ֣אהרןִ֣אוהבִ֣שלוםִ֣ורודףִ֣שלום,ִ֣ומשיםִ֣שלוםִ֣ביןִ֣אדםִ֣לחבירו
However, as in the heavens, those competing forces were able to make peace with each other and 

work together, as the ):גמראִ֣)יבמותִ֣יד teaches regarding ביתִ֣שמאי and ביתִ֣הלל: 



 

Questions for Further Thought: 
a. Can you think of other instances of נסִ֣בתוךִ֣נס? Why do you think they were necessary? 

b. Looking at Jewish history can you think of other reasons why this message of internal 

harmony might be the primary lesson that the people had to absorb at this time?  

                                                      
בזה,ִ֣לקייםִ֣מהִ֣שנאמר:ִִ֣֣לאִ֣נמנעוִ֣ב״שִ֣מלישאִ֣נשיםִ֣מביתִ֣הלל,ִ֣ולאִ֣ב״הִ֣מביתִ֣שמאי,ִ֣ללמדך,ִ֣שחיבהִ֣וריעותִ֣נוהגיםִ֣זה

ִ֣.)זכריהִ֣ח׳(ִ֣האמתִ֣והשלוםִ֣אהב

  


