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Translation:

What is the source for the four cups? They are parallel to the four salvations: |
will take you out, I will save you, | will redeem you and | will take you.
Explanation:

The Rabbis mandated drinking four cups of wine at the Pesach Seder. The
drinking of wine is meant to convey a feeling of being free men. Our Musag
comes to explain why four cups of wine are required. The four terms of
salvation mentioned in our Pasuk are given as the reason behind the
requirement. The Midrash explains that the four terms of salvation actually
parallel the four decrees of Pharoh which had increased in severity, beginning
with the social ostracism, leading to slavery, growing into harsh labor and
eventually into an attempt to enslave their minds and spirits as well. Hashem is
informing Moshe that He is undoing the decrees of Pharoh. *nxxym comes to
undo the harsh labor, *n%xm the slavery, *n%&a the racial discrimination and
nnp?1 comes to uplift the mind and give direction to the spirit.

Looking in the Pasuk:

The Pasuk teaches that there were four distinct terms of redemption. The four
different words used for redemption are not redundant but rather parallel four
stages of bondage. Each term is thus descriptive of the negation of a specific

stage of the slavery.



NOTES

There is an obligation to drink four cups of wine during the 270 ros. The source of the law is found
in the mawn in (» po) onos noon which teaches:
Y287 120097 N9 .20 7Y 5K KD DXy 1y 199%) .qUnRY Ty 278 2a%0 KD ,A01n2 7Ing 2199 20V X
SITRAT 12 19981 17 PY nioid
The fact that even a poor man must be provided with four cups of wine testifies to their importance.
While the general reasoning behind the cups of wine is to arouse the feeling of 117 12 — hence they
are mentioned in the above mwn together with the law of 172°077 — the questions of why 4 cups were
mandated is not discussed in the mawn. Interestingly, the >222 71m%n does not discuss the issue at all.

Perhaps the *522 sufficed with the fact that there are four distinct phases of the Seder that seem to
mandate a cup of wine. For example, we could easily understand the need for the first and third
cups, used for wr7op and i N7 respectively, as they are mandated at every 2w oy n7wo. The
second cup marks the end of 7x», while the fourth is drunk at the completion of 557 Therefore, it is
possible that the *222 saw no need to attach any special significance to the fact that there were four
cups. Rather, drinking wine at the Seder was important to arouse m-°r and the a°»>5r found four
perfect opportunities in which to mandate the drinking of the wine?.

While the *522 7i%n does not provide reasoning for the obligation, the "»%w1° 71%n does. In the
beginning of the tenth P95 of o nos noon the &na actually provides several possibilities:
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1 Accordingly, if he were to drink the four cups of wine but not do so at these specific times he
would not fulfill his obligation, since the obligation is connected to the specific phase of the Seder
in which he is found. This seems to be the opinion of the & na as it states (:np o°nod):
RYY XD MIDID YN 07 (272w — v pmaw) KXY 1 07 NAR N2 1RO
Almost all the commentaries explain that the x7nx is referring to when one drank the four cups one
immediately after the other, and does not fulfill his obligation due to the fact that he did not drink
them at their prescribed times. However, Rashi himself on the above x 3 understands that we are
referring to a situation where he poured all the wine found in the four cups into one cup. Rashi, it
seems, would argue and conclude that if he were to drink four separate cups consecutively, he
would fulfill his obligation. It would stand to reason that according to Rashi the obligation of four
cups is not connected to the prescribed times, leaving us to seek a different explanation to
understand why four cups were mandated. (The fact that Rashi in his commentary on the Mishna
quotes our Musag to explain the obligation to drink four cups of wine, strengthens our contention.)
2 The "now17 provides four different reasons which parallel the four cups to four different types of
redemption. In three of the four the connection to redemption is quite clear. Although the four cups
of wine in the o’pwni 7w’s dream do not seem to refer to the Jewish people at all, the 727 w7
clarifies that in fact the dream of the o>pwni qw was specifically intended for Hxw> 575 as it
foretold their redemption from Egyptian bondage. In fact, the wa7n» teaches that Yosef interpreted
the dream to the o pwni T as a sign of the o°pwni 9w’s imminent release as a reward for being the
bearer of this semi-prophetic vision regarding the redemption of the Jewish people:
TR WR DO AWHW 19327 ,3°0N 071817 193 (D 022N) MR ORI 19K L2197 193 73T QPwnT W 1507
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(7:mD 1727 NPWRI2) 1 2 MWL T3 L0 7wa



Of all the reasons listed above, the most well know is the first, the connection to the four terms of
redemption: *nnp21 °noRA NP3 *nRxIT. Perhaps this reason is widely known because it is the
reason that Rashi brings in his commentary on the 7w» in o°ros:

NP2 DINK PNPR3 DONK *NYET DONK DR 28D M232 2R 72183 S 79278 730 1Mo yaoR
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I believe it is fairly obvious why Rashi chose this explanation above the others, as it provides the
strongest connection to o> x» nx°¥> and is therefore the most likely reason the o°»on mandated four
cups of wine.

However, what does need explanation is why the Torah used four terms of redemption. Surely, the
redemption could have been described with any one of the terms used, why use all four?
Additionally, why do we would use wine to represent the terms of redemption.

The 727 wa answers these questions:
IOV AW NI T TAID L, ONAPY L, ONPRA L,ON0ET IR L IND WO NIPINA 17,0778 N1720 DANK 230K DRI
TIAW) RIPR 77 AW RWR MR 01 (THP 2°27N) 'RIW 71 0P 1057 2292 MDD T 0751 1PN 1TAI ,IYID
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The end of the Midrash explains to us why a cup of wine represents salvation. It answers by
quoting the Pasuk in Tehillim xwx nww» 013, in which 77117 117 refers to a ‘cup of salvation’.
(Obviously this ties in to the fact that wine is the drink of a P11 72.)

The first part of the Midrash deals with our first question: Why four terms of salvation? The
Midrash teaches us that these were parallel to the four decrees of nys. Unfortunately, the Midrash
does not tell us which four decrees it is referring to and why each term relates to a specific decree.

I would like to use the writings of the Ramban to offer a possible explanation as to the four decrees
and how they relate to each term of redemption.

The Pesukim at the beginning of nmnw nwAs speak of the decrees of ny-s:
12 10K 2297 YRI) 27 :00HY"NR) aheTnX 7Y19Y Ni10N 7Y 1271 2522032 1N W% 0O9n M 1Y M X
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The Ramban writes that these Pesukim outline increasingly harsh decrees:

1. The first stage is recorded in x> P05 , which speaks of the Jews being forced to work for
7vI9 as a type of tax. They ‘paid’ their tax with the building of storage cities for the king.

2. When he saw that this did not break the Jews as recorded in 2> 05, he forced the Jews to
work for all and any Egyptian. This is recorded in x> mo5, where the Pasuk tells us 1722y
o°1xn; telling us that all of Egypt were now their masters, not only ny-s.

At this stage the work was not necessarily demeaning or even backbreaking. In fact, there is
one opinion* in the (:x> 7o) X3 which states that the word 7792 mentioned in 3 7109 is to
be understood as 71 175, meaning soft-spoken. At this stage the Egyptians coaxed the Jews
into working for them, even paying them for their work®.

3. In 7 oo, however, the attitude of the Egyptians changes. o> n nx 11 »7, the Egyptians
seek to embitter the life of the Jews. The above &7 teaches that according to all opinions
the 7192 mentioned at the end of this Pasuk is to be understood as backbreaking labor. The
intent of the Egyptians was to torture the Jews by giving them jobs they were not trained to
do (such as giving men the women’s jobs and vice-versa), or demanding jobs such a digging

3 Rashi calls the terms of redemption 79183 *1w>. The wording of *1w% is not found in the x7»3 or in

the Midrashim. The only Midrash which calls them 793 mnw? is the snynw vip%, which reads:
SNAPY PNRA NPT SNRXIT DMIXA2 1VARIY T2IR OW MWD YAIR TAID IR M WA R0

However the Yalkut’s source for this wording is not known.
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ditches in the fields or removing the animal dung. In the end result these decrees would
allow v1o to at first demean and eventually to dehumanize Hxw» °12.

It is possible that the above three stages were three of the decrees mentioned in the Midrash,
leaving us to wonder regarding the fourth. | would propose that the fourth decree was when the
people were denied straw to make the bricks®:
2703 003277 12577 ay? 120 nNY POONN KD 1 kKD Muny) oya o°iiathy XIND 012 7878 %0 ) 7 pIn
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If the above is correct, the first decree singled out the Jews and marked them as racially different
than the rest of the population, by making them and only them pay the ‘work tax’ to Pharoh’. The
second made them into slaves to the entire Egyptian people, while the third decree caused the
slavery to become demeaning and painful. We can easily parallel these three stages with Hashem’s
words to o2k at 0027 12 na:

;MY NN YN DDR 2] DT 077 X2 YIND TYU WP N2 VI YT 0R7 N
The first stage is m~3, being made into foreigners, followed by the second stage o172y, being made
into slaves, and finally the third stage "1y, the bitter intensification of the slavery.

The fourth and final decree did not necessarily make the work harder — gathering straw is not
particularly difficult — rather it made the work unceasing. They could never take their minds off the
work as the task of finding straw never left their attention. The fourth decree sought to not only
enslave their bodies but their hearts and minds as well, thus Pharoh says 72y 7200, not nwpn
navn. His intent was to make sure that they could never find the mental freedom to dream of
freedom — 8pw »272 W SN

I believe that with the above we can begin to match the four stages of slavery with the four terms of
redemption. (The stages of redemption will be in inverse order of the decrees. Hashem will undo
the decrees one by one, peeling away the layers of m7ay, first by taking away the harsh labor, then
by removing the slavery altogether and finally by correcting the racial bias which allowed for the
slavery in the first place.)

The first stage is o°1¥n M?20 nnnn 0onk NI, This parallels the third decree of ny9» in which the
people are forced into back breaking labor: 7wp 772va o0 nX 177, The second stage is °noxm
anTavn 0onR, which parallels the second decree of a»xn 17°2v™. At this stage the slavery is undone
allowing for the term >n>xm — the %.x.1 waw meaning to clear out or completely free, such as 1931
o°1¥n nX — to describe the status of 2xaw» »12.

® One might claim that the decrees regarding casting children into the Nile were certainly more
severe and should be included in the four decrees. | would argue that they are not included in the
Midrash. The logic would be in that the four terms of redemption refer to redemption from existing
decrees, not to decrees which no longer exist. The Midrash explains that the decree to throw the
Jewish boys into the Nile was made in order to Kkill the >xw> >w ¥>w whom the astrologers had
correctly forecasted had been conceived that day (according to this Midrash the Pasuk that tells of
the decree, takes place after on»y and 721" remarry). Once 9 months had passed the decree was
annulled. (At the end of this essay | will attach a short explanation regarding the decrees to kill the
Jewish children.) Thus, the decree regarding the boys voided itself after time and did not require
Divine intervention.
7 The concept behind this initial stage of slavery will be developed further later in the essay.
8 This idea is explained in the o>~w> n°on who writes:

N92% 595 117 0% 1R XYW MaNK AW, DOWIRA DY 712V 7200 ARY YW AYI0 DYV PV T M
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The third stage of redemption, °n%&x, undoes the first decree of Pharoh in which the Jews are

singled out to be different, the o»3. R.S.R. Hirsch explains:
Later on in the Torah (r:7 12712) “the stranger” is described as DR W R PR. X1 is the
relative who takes the need of his relation as his own, and stands up for him. The stranger in
ordinary countries has no one to take such a place. In any wrong done to the very lowest
inhabitant, every other inhabitant sees an injury done to his own rights. He sees in this wrong
a threat to his own claim for justice, and to his own feelings of security. But the alien “has no
real right to be here at all”, and so finds none amongst those who “rightfully belong here” to
champion his cause... Out of this condition, that they were a7 in Egypt, all the succeeding
miseries grew quite naturally. Because they were 0°1x they were made into o>72y, and into
ajh)}ifaRalRh)iA

Hashem thus becomes the & of 9x7w» »12. He stands up for their rights thus attesting to their

unique status, shattering the perception of the Jew as the lowly outcast.

Once both the active slavery and the legal/racial basis which provided its justification had been
eradicated, Hashem turns His attention to the final decree of Pharoh. Pharoh had sought to busy the
Jews to the extent they could no longer think beyond the physical needs that demanded their
ongoing attention. Against the decree of apw >1272 Www» HX), Pharoh’s attempt to subdue the spiritual
yearning within their hearts, comes the final term of redemption: oy > nanx *np?1. To counteract
the fourth decree, in which Pharoh sought to enslave the spirit of the Jew as well, Hashem takes us
to Him, ay% *% nanx *nnp?. It was not sufficient to only remove the enslaving force, but the Jew had
to be uplifted so that his spirit could be renewed.

We now fully understand the blessing we make at the Seder, 1wo1 n179 %31 1NN Hv. The 79183 we
thank Hashem for is related to the first three terms of redemption, while the 1ws1 nm7o, the uplifting
of our spirit, is promised in the final term oy *% 0onx *nnp?. Only after these four phases have been
completed are we ready to fully become Hashem’s chosen people, as the p105 concludes: 3% *n»m
PORY.

Questions for Further Thought:
a. Of the four decrees which do you think was most destructive to the Jews as a people?
b. Can you find parallels between Pharoh’s decrees and those of the Nazis?



The Decrees against the Jewish boys:

The x7n3 in (.2°) 70 noon teaches that there were actually three different decrees regarding the
killing of the Jewish boys:
ATIY HY AR 710291 ,012°0WN TR TP 127 20 710291 ,IMIR 1R KT 12 OR 792°002 1 M whw
The first was for the midwifes to kill them at birth, which the midwifes managed to circumvent.
We also read of Pharoh demanding that all boys be cast into the Nile. While the Pasuk does not
mention that these were two separate decrees, the above &3 teaches that there were actually two
decrees, the first to cast the boys into the Nile and later decreeing even on his own people. Why
would there be two separate decrees?
Regarding the command to cast the boys into the Nile we find two Midrashim.
The first is the 727 w97 which teaches:
DRIW DRI NP DR PAIMVOR 1AW 1D WY 7121, 10V DY AR RI9I7 772901 IR 0y 937 Y0 180
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The second is the (7 P9 2ap*1) Xmman w72 which teaches:
DN X7 9782 OR 2OUTY AR PRI LT ORI DRI AT 212,170 PAPIVOR 12 1ARY KOK 1D WY 10 A
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The two Midrashim tell two different stories. Together they clarify the intent of the above & na.

It is clear that the reason for the last two decrees was to kill the soon to be born savior of the Jewish
people. At first the astrologers had seen that Moshe was conceived as the 7127 w77 says: 772vnl
MR 13an. However, they did not know if he was Jewish or not. Thus, continues the 7127 w71, Pharoh
wanted to Kill all children who would be born in the next 9 months. However, his people did not
agree to sacrifice their children for the next 9 months, and only Jewish babies were killed. The
Xmman waTa teaches that on the day Moshe was born the astrologers reported that the savior had
been born. Pharoh again comes to his people and asks that at least for this one day all children born
should be killed. The Midrash does not say that the people refused this request.



