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Translation: This teaches us that bad is brought about through those who are evil
and good is brought about through those who are virtuous.

Explanation:

Moshe was confronted by the daughters of Tzlofchad who proposed a novel Halachik
argument to counter the claim that they should not receive a portion of the Land.
Moshe was unsure whether they were correct and brought their argument before
Hashem who then validated their claim. This was a rather humbling experience for
Moshe leading Chazal to wonder why Moshe had to undergo this experience and
why he did not himself know the law. Chazal answer that Moshe had once made a
declaration that could be mistaken as arrogant, seemingly bragging about his
intellectual abilities which would allow him to solve even the most difficult of cases.
While this clearly was not Moshe’s intent, and would indeed be the very opposite of
the extreme humility that Moshe had modeled to the people, Hashem orchestrated the
episode with Tzlofchad’s daughters in order to correct this misunderstanding.
Tzlofchad’s daughters who were not learned scholars were able to understand
Hashem’s will, even when Moshe could not. This demonstrated to all that
understanding the secrets of Torah is a gift from Above, given to those who merit
Divine favor. The love that Tzlofchad’s daughters showed for the Land earned them
this favor, resulting in this novel law being taught through them.

Looking in the Pasuk: While this is not the only Pasuk in which we read of Moshe
not knowing how do decide a case brought before him, it is the only instance in

which the litigant knew a law - Ju9wn - that Moshe did not.



NOTES

The question that arises in this episode is the peculiar fashion in which the law regarding a
daughter’s inheritance is taught. Moshe is stumped by the challenge presented by Tzlofchad’s
daughters and is forced to ask Hashem for clarification. Why, wonder Chazal, was Moshe put
through such an ordeal?

Rashi offers two very different answers:
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Rashi’s first explanation is that Moshe was being punished for his haughty statement in which he
requested that all difficult cases be brought to him. Moshe was thus forced to undergo this
humbling experience in order to correct this fault. Rashi then brings a second answer which does
not seek to place the blame on Moshe but rather to credit the daughters of Tzlofchad.

Both the Midrash Rabba and the Midrash Tanchuma mention Rashi’s first answer but do not
mention his second answer of 1m>or a*2323n. The one source that does bring both of Rashi’s answers
IS the x7mx in (.17) 177730 which teaches:
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While the &7mx does mention both answers, and thus seems clearly to be Rashi’s source, there is a
significant difference between the k73 and Rashi. The xana refutes the first answer, proving from
the wording of the Pasuk that Moshe was not acting arrogantly but was simply stating that things
that might prove too difficult for the other judges he might be able to either answer immediately or
go and learn. Why would Rashi, who is using the x2n3x as a source for his second answer, ignore the
fact that the very same x-na rejected the first answer being that it was not warranted by the wording
of the text?

One possibility is that Rashi noticed that both the Rabba and Tanchuma do not mention any textual
difficulty with the first answer. Therefore, he leaves the first answer unchallenged and simply adds
the second answer as a 7nx 127. However, that would beg the question: Why did Rashi follow the
Midrashim and not the x22)?

Rashi here was bothered by an additional question. The Midrashim as well as the & nx seem intent
on finding fault with Moshe. The need to find fault seems to be connected to the fact that Moshe
did not know this law, which is inexplicable if not for the fact that Moshe is somehow being
punished and being made to forget — 111 719%7 aovni. And yet we find other instances in which
Moshe did not know the law and no such fault is mentioned. A perfect example is the episode of
the (1 P05 v P9) Wwoi? kv who could not bring the noo 12p. Here too we find Moshe left unsure
of what to do and forced to ask God directly. Rashi comments:

1 Both of the Midrashim mention that Moshe did not answer the daughters of Tzlofchad out of
honor to Hashem:
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Rashi’s words very much parallel his explanation here in his &7, but do not include any blame
placed on Moshe! In the Midrashim as well we find no mention of any wrongdoing on Moshe’s
part which led to him not knowing the law of »xw ros. Rather, Hashem left this law to be taught
through the challenge of the ws1% o°xiav because *Xa1 7 23 o1 123734, The same holds true by the
S%pn and the wwnpn, where the only reason provided for Moshe’s lack of knowledge is the fact that
Hashem wanted to have the law taught through others (albeit in the case of the 5%pn and the wwipn
it was to their detriment that the law was taught through them). Why here is it different?

I believe the answer is that there is a major difference between all the other episodes and 7r95%% na.
For in the other instances no one knew the law, but here the daughters of 71973 knew the law and
suggested it to Moshe. Moshe brings their suggestion before Hashem —where - 2uswn nX awn 2797
their understanding is validated — n11217 7n9%% N2 19. Moshe is left a bit embarrassed by the fact
that they would know the law and he would not. In order to explain why Moshe deserved this
humbling experience the Midrashim trace the fault to Moshe’s haughty statement of 7wp> WK 727
5% 127N 0on. The Swn brought by the Midrash Rabba describes the embarrassment Moshe
endured:
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We may therefore propose that this is why Rashi followed the Midrashim and not the xan3. Unlike
the X2 Rashi does not wish to reject the idea that Moshe is being punished, as this was the only
way to explain the need for Moshe to endure this humbling episode.

While we can well appreciate how the words of the Midrash answer this perplexing question, we
are left with another difficulty. We must wonder, how is it possible that Moshe, the humblest of
men, should utter such an arrogant statement? Can we even entertain for a moment the possibility
that Moshe required a lesson in humility? To be sure, we are not of the opinion that our great
leaders cannot err, but it is highly improbable that they would err in the very trait in which they
excel!

However, we might argue that this was not Moshe’s intent. Moshe actually acted with complete
humility in that he realized that he was the vessel through which Hashem had chosen to relay the
law to the Jewish people. He did not think for a moment that his knowledge of the law was a result
of his intellectual acumen, but simply as a result of Hashem using him — %w 12173 730 nam nrow
mwn. This is the point made by the ka3 which states that if were to carefully analyze Moshe’s
words — 1 nyaw, and not ooy nwRY - we would come to this very same conclusion and realize that
Moshe’s words were in line with his humble nature. However, one who did not carefully analyze
his words might come to the opposite conclusion, and read arrogance into his statement. This would
be devastating to Moshe who had dedicated himself to modeling a life of humility and teaching that
all human achievement is to be credited to Hashem and not to man. In order to ensure that Moshe’s
life lesson was not in any way misunderstood, Hashem had Moshe ‘forget’, or fail to grasp, this
fairly obvious Halacha, allowing even the unlearned to teach it, thus reinforcing Moshe’s mantra
that true wisdom is a gift from God?®. This episode did not humble Moshe, but rather reinforced the
model of humility which he both espoused and lived.

2 The mo» does not say vownn but rather Juswn taken to mean their understanding of the law.
3 This understanding is based on the commentary of the (71092 777 17570 NIw onId) NAXR NOW.
According to this, we may propose that when the X313 rejected the opinion that Moshe was being



This idea is, in itself, reinforced by our Musag. Our Musag teaches that in truth the daughters of
Tzlofchad had somehow understood the Divine intent. Were they learned? Did they spend hours
poring over Halacha texts in order to deduce this law of inheritance? No, teaches our Musag, they
did not use their intellect to understand this law, but rather they had used their heart to merit
teaching this law to >x1w»> 5%3. It was not their intellectual greatness but their passionate love for the
Land which allowed them to become the vessel which Hashem chose to convey this law.

Ultimately, this is the deeper message taught here by the words >xo1 >7> Sv m1o1 123231, Knowledge
of the Divine will is not something that is learned, for man’s intellect is very different from God’s —
Qo mawny *nawna R °. Rather, we must merit the understanding of God’s will. There are many
Divine gifts — the most precious being a glimpse into the Divine wisdom — that await those who
merit such inspiration from Above.

Questions for Further Thought:
a. The daughters of no%x merited to have this law of inheritance taught through them. Does
the wording of their request provide insight as to the nature of their merit?
b. Can you think of other instances where it was the person’s merit that earned them favor
from Hashem even though they might not have been the most skilled?

punished by proving that his words were not necessarily arrogant, they were only rejecting the idea
of this episode being a punishment. However, we could argue, the xna still agrees that the words
might easily be misunderstood as an arrogant statement, thereby requiring a ‘correction’ through
the daughters of 7no7x. Interestingly, the Midrashim never say that Moshe was punished, only that
he was weakened (\m> wwn). This leaves open the possibility that the Midrash and &2 (after
rejecting the notion that Moshe was punished) actually agree. Moshe asking that all difficult cases
be brought before him might be understood as arrogant, thus requiring a correction, which
Tzlofchad’s daughters merited to have come through them . This would allow us to say that Rashi
understood thus as well, making Rashi’s commentary consistent with the &7m3. This would help
explain why Rashi toned down the word wiy1 mentioned in the X723 to the word v193, which may be
understood as a correction and not as a punishment.



