
 נח פרשת

 יא פסוק ז פרק

 ָ֚ הה   רְד  ָָ֚֚ב  ֵֽ בְל  ָָ֚֚הנ  ת  ָָ֚֚םש  ָָ֚֚הוְנ  ר ָָ֚֚םשְפ  הוּ׃ָ֚תשְפ  ָָ֚֚ישאִ ָָ֚֚וּיִשְמְע ָָ֚֚אל  ָָ֚֚אֲשֶׁ עֵֽ  ָ֚רֵֽ
 

 ומושג רש״י

ית ךְָ֚דִינוָֹ֚בְבֵֽ נוּתוָֹ֚נִמְל  נְוְת  ע  הָ֚מֵֽ ר  ָ֚:יְתֵֽ
 
Translation:  

Hashem consulted His court due to His exceeding humility.  

Explanation:  

Although we had previously learned the lesson of humility when Hashem said 

 .the Torah here is teaching that one should be exceedingly humble ,נעשהָ֚אדם

The first lesson was to include others in a decision that affects them even 

though you have the ability to act without their consent. Thus Hashem 

consulted the angels regarding the creation of man as they might be jealous. 

The Torah here is teaching that one should aspire to even higher levels of 

humility, and never judge others by himself, but always seek the insight of 

others as well. An additional lesson regarding judging others was taught in a 

previous Pasuk – וירדָ֚ה׳ָ֚לראות -  in which Rashi teaches the importance of 

judging others only after we personally see and thus understand the situation. 

Looking in the Pasuk: 

Our Musag is commenting on the fact that the Pasuk uses the plural form when 

Hashem speaks of going down to mix the languages of the tower builders. 

Who, wonders Rashi, was Hashem consulting with, and why would He feel a 

need to consult them in His decision? 

 

 

 

 

 



NOTES 

 

The first difficulty we encounter with Rashi here is his use of the word exceeding humility. As we 

will see in similar commentaries, Rashi did not add the word exceeding; we wonder why he felt the 

need to do so here. However, much more difficult is to find Rashi’s source. There is no Chazal 

which matches Rashi’s explanation, leaving us truly perplexed as to from where Rashi learned this?  

 

This Pasuk is referenced in the ):גמראָ֚)סנהדריןָ֚לח which teaches: 

ָ֚הבא.ָ֚בצלמוָ֚האדםָ֚אתָ֚אלהיםָ֚ויבראָ֚(ואומר)ָ֚בצלמנוָ֚אדםָ֚נעשהָ֚,בצידןָ֚תשובתןָ֚המיניםָ֚שפקרוָ֚מקוםָ֚כל:ָ֚יוחנןָ֚רביָ֚אמר

 .…המגדלָ֚ואתָ֚העירָ֚אתָ֚לראתָ֚ה׳ָ֚וירד,ָ֚שפתםָ֚שםָ֚ונבלהָ֚נרדה
The גמרא teaches us that every Pasuk in the Torah which a heretic might use to prove his heresy (by 

saying there is more than one God) the refutation to his claim is written immediately afterwards. 

The גמרא brings a number of examples, one being our Pasuk and another a previous Pasuk in ָ֚פרשת

 continues and asks why the Torah would use wording which seems to infer that גמרא The .בראשית

God acts in partnership with others. The גמרא answers: 

ָ֚עיריןָ֚בגזרת(ָ֚ד׳ָ֚דניאל)ָ֚שנאמר,ָ֚מעלהָ֚שלָ֚בפמליאָ֚נמלךָ֚כןָ֚אםָ֚אלאָ֚דברָ֚עושהָ֚הואָ֚ברוךָ֚הקדושָ֚אין:ָ֚יוחנןָ֚רביָ֚דאמרָ֚

ָ֚.שאלתאָ֚קדישיןָ֚ובמאמרָ֚פתגמא

Rav Yochanan says Hashem does not act unless He consults with His Heavenly Court, as it is 

written, “The matter is by the decree of the angels, and the sentence by the word of the Holy Ones” 

We thus learn that when deciding whether to punish the builders of the tower, He will consult with 

the angels before acting. Why He would do so is, however, not stated. Rashi inserts the reason as 

being a result of Hashem's exceeding humility. Again, we ask, where did Rashi learn this from? 

 

There is a somewhat similar Rashi found in בראשיתָ֚פרשת  where he explains the first Pasuk brought 

by the above גמרא, in which Hashem says (ָ֚כוָ֚פסוקָ֚אָ֚פרק) אדםָ֚נעשה  . Rashi there also explains why 

the plural term is used: 

הכ ָ֚ םָ֚עֲשֶׁ ד  נוּתוֹ.ָ֚א  נְוְת  לָ֚ע  דוֹשָ֚שֶׁ ק  רוּךְָ֚ה  דְנוָּ֚הוּאָ֚ב  מ  אןָ֚ל  םָ֚לְפִי,ָ֚מִכ  ד  א  ה  כִיםָ֚בִדְמוּתָ֚הוּאָ֚שֶׁ לְא  מ  נְאוָּ֚ה  ךְ,ָ֚בוָֹ֚וְיִתְק  ךְָ֚לְפִיכ  ָ֚נִמְל 

ם הֶׁ ףָ֚…ב  אןָ֚א  לְי אָ֚כ  מ  לּוָֹ֚בְפ  לָ֚שֶׁ ר,ָ֚רְשוּתָ֚נ ט  מ  םָ֚א  הֶׁ לְיוֹנִיםָ֚יֵֽש,ָ֚ל  עֶׁ יןָ֚אִם,ָ֚כִדְמוּתִיָ֚ב  חְתוֹנִיםָ֚כִדְמוּתִיָ֚אֵֽ ת  י,ָ֚ב  הָ֚יֵֽשָ֚הֲרֵֽ ָ֚קִנְא 

ה עֲשֵֽ אשִיתָ֚בְמ   :ָ֚בְרֵֽ
ה םָ֚נ עֲשֶׁ ד  ף.ָ֚א  לָ֚א  לּ אָ֚פִיָ֚ע  תוָֹ֚סִיְעוּהוָּ֚שֶׁ קוֹםָ֚וְיֵֽש,ָ֚בִיצִיר  פִיקוֹרְסִיםָ֚מ  אֶׁ תוּבָ֚נִמְנ עָ֚ל א,ָ֚לִרְדוֹתָ֚ל  כ  דָ֚ה  מֵֽ ךְָ֚מִלְּל  רֶׁ ץָ֚דֶׁ רֶׁ תָ֚אֶׁ הָ֚וּמִד  ו  ,ָ֚עֲנ 

א יְהֵֽ דוֹלָ֚שֶׁ ג  ךְָ֚ה  לָ֚נִמְל  ןָ֚מִןָ֚רְשוּתָ֚וְנוֹטֵֽ ט  ק  בָ֚וְאִם.ָ֚ה  ת  הָ֚כ  עֱשֶׁ ם׳ָ֚׳אֶׁ ד  דְנוָּ֚ל אָ֚א  מ  י הָ֚ל  ה  רָ֚שֶׁ בֵֽ יתָ֚עִםָ֚מְד  א,ָ֚דִינוָֹ֚בֵֽ לּ  צְמוָֹ֚עִםָ֚אֶׁ .ָ֚ע 

ת הָ֚המִינִיםָ֚וּתְשוּב  א(ָ֚הבאָ֚בפסוק)ָ֚בְצִדוָֹ֚כְתוּב  יִבְר  תָ֚אֱלֹהִיםָ֚״ו  ם״ָ֚אֶׁ ד  א  יִבְרְאוּ׳ָ֚כְתִיבָ֚וְל א,ָ֚ה  ָ֚:׳ו 

In the above passages from Rashi (I do not know why Rashi splits them into two sections), Rashi 

mentions twice the idea of Hashem's humility. In fact, Rashi stresses the point that the Torah felt 

that the lesson of humility was so critical that it should be taught even at the risk of giving heretics 

ammunition for their heresy. Here too, however, we are challenged to understand from where Rashi 

knew this. 

 

There is a (ח:ח)ָ֚רבהָ֚מדרש  which is most probably Rashi’s source: 

ָ֚שהגיעָ֚כיון,ָ֚ויוםָ֚יוםָ֚כלָ֚מעשהָ֚כותבָ֚היהָ֚התורהָ֚אתָ֚כותבָ֚משהָ֚שהיהָ֚בשעהָ֚אמרָ֚יונתןָ֚רביָ֚בשםָ֚נחמןָ֚ברָ֚שמואלָ֚רביָ֚

?ָ֚למיניםָ֚פהָ֚פתחוןָ֚נותןָ֚אתהָ֚מהָ֚לםהעוָ֚רבוןָ֚לפניוָ֚אמרָ֚כדמותנוָ֚בצלמנוָ֚אדםָ֚נעשהָ֚אלהיםָ֚ויאמרָ֚שנאמרָ֚הזהָ֚לפסוק

ָ֚מעמידָ֚אניָ֚וקטניםָ֚גדוליםָ֚לא,ָ֚שבראתיָ֚הזהָ֚האדם,ָ֚משהָ֚הקב״הָ֚לוָ֚אמרָ֚!יטעהָ֚לטעותָ֚והרוצהָ֚כתובָ֚לוָ֚אמר?ָ֚אתמהא

ָ֚לוָ֚אומריםָ֚והןָ֚?ממניָ֚הקטןָ֚מןָ֚רשותָ֚ליטולָ֚צריךָ֚אניָ֚מהָ֚אומרָ֚והואָ֚ממנוָ֚הקטןָ֚מןָ֚רשותָ֚ליטולָ֚הגדולָ֚יבאָ֚שאםָ֚?ממנו

ָ֚.השרתָ֚במלאכיָ֚נמלךָ֚האדםָ֚אתָ֚לבראתָ֚שבאָ֚כיון,ָ֚התחתוניםָ֚ואתָ֚העליוניםָ֚אתָ֚בראָ֚שהואָ֚מבוראךָ֚למוד

While not explicitly using the word ענוה, the Midrash does teach us that the lesson the word נעשה 

was coming to teach was one of humility. The second passage of Rashi is clearly taken directly 

from the Midrash as is evidenced by the use of the words הקטןָ֚מןָ֚רשותָ֚נוטלָ֚הגדול . In addition, Rashi 

seems to be referencing the above גמרא as well when he comments that בצידוָ֚כתובהָ֚המיניםָ֚תשובת .  

 

However, the first passage of Rashi is baffling. While the idea of humility can be traced to the ָ֚מדרש

בהר , the entire conversation between Hashem and the angels is not found anywhere in Chazal. 

Perhaps we might answer that Rashi created the dialogue to explain how the Midrash could apply 

the lesson of the הקטניםָ֚מןָ֚רשותָ֚נוטליםָ֚גדולים . The entire idea of asking permission is only applicable 

if the other party cares. Why, wondered Rashi, might the angels care if God creates Man? The 



answer, explains Rashi, is that the angels might be jealous of something else being created in God’s 

image. For this reason God ‘consults’ with the angelsָ֚ - בהםָ֚נמלך  - at the same time taking 

permission - רשותָ֚נוטל  - not really asking for their permission but explaining to them why He is 

creating man: וכו׳ָ֚כדמותָ֚בעליוניםָ֚יש . Thus we learn that even though one might be more powerful 

than his fellow and can do as he wishes, if the weaker party will be affected, it is a טובהָ֚מדה  to 

consult and explain. 

 

We may now understand the Rashi on our Pasuk and our Musag. Rashi explains the usage of the 

plural in the word נרדה in the same vein as the word נעשה. Both are used to teach humility. 

However, there are two problems that Rashi must deal with. First, if the Torah already taught us 

this lesson in אדםָ֚נעשה , why should the Torah write it again? Why give the heretics more 

ammunition? Second, in the case of אדםָ֚נעשה  it made perfect sense to consult with the angels as the 

decision to create Man impacted them directly. But why should the angels care if Hashem decided 

to mix up the languages of the tower builders? Why include them in the decision? 

 

Rashi answers the two questions with one simple answer; מענותנתוָ֚היתרה. In truth there is no need to 

ask the angels for the reason we mentioned above. However, even so Hashem felt that there was a 

lesson to be learned. The lesson is that one should be exceedingly humble and ask others for their 

opinion even if they will not be affected by the decision. This is, therefore, a higher level of 

humility than the one learned from אדםָ֚נעשה , and an important lesson for the Torah to teach.  

 

One should always be aware of the fact that the way he sees a certain situation may not be the way 

that others see it. This lesson is taught in (חָ֚משנהָ֚דָ֚פרק)ָ֚אבותָ֚מסכת  where ישמעאלָ֚ר׳  teaches: ל ןָ֚תְהִיָ֚א  ָ֚ד 

ין,ָ֚יְחִידִי אֵֽ ןָ֚שֶׁ אָ֚יְחִידִיָ֚ד  לּ  דָ֚אֶׁ ח  אֶׁ . Even though Hashem can judge by Himself, he uses this opportunity to 

teach this lesson of exceeding humility to others.  

 

This Pasuk thus becomes the second in this event in which Hashem teaches a lesson to all those 

who judge others. The Torah in פסוקָ֚ה had taught of the need for every person to never draw 

conclusions about another’s behavior until he sees the situation firsthand and understands the 

factors that led to that decision, as Rashi comments1: כדיָ֚שיראוָ֚ויבינו.ָ֚ This lesson as well is taught in 

ָ֚לִמְקוֹמוֹ :says רבןָ֚גמליאל where אבותָ֚)פרקָ֚בָ֚משנהָ֚ד( גִיע  ת  דָ֚שֶׁ ךְָ֚ע  ר  תָ֚חֲבֵֽ דִיןָ֚אֶׁ לָ֚ת   .וְא 
 

 

 

Questions for Further Thought: 

a. Why do you think that it is specifically here that the Torah chose to teach lessons in judging 

others? 

b. Do you think there is value in asking for the opinions of others if you do not plan on 

listening to their advice? 

                                                      
1 The Midrash Tanchumah )סימןָ֚יח(, which is Rashi’s source reads:  

ָ֚.ןרואיָ֚שלאָ֚מהָ֚דברָ֚לומרָ֚ושלאָ֚הדיןָ֚אתָ֚לגמורָ֚שלאָ֚לבריותָ֚ללמד
Interestingly, Rashi adds the word ויבינוָָ֚֚ in his commentary, explaining why it is important for the 

judge to see for himself, as that is the only way he may truly understand the situation and  

accurately evaluate the action.  

 


