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Translation:
From the time he moves to exit his mother’s womb the yan 1¥' is placed in
him.

Explanation:

Each good action we take creates within us a positive moral force which is
termed the 210N Y, literally that which has been formed by good. Evil,
conversely, acts create a Van X' Even acts done as children, although not
truly intentional or calculated, impact our moral character, as does the
environment in which we live. Thus our Musag teaches us that from birth our
moral character begins to be formed, affected by all that we do, see and hear.
This fact was particularly damaging to the generation of the flood, as they did
not benefit from the changes in nature that serve to remind us that we too
have the ability to begin anew. However, our Pasuk and the following Pasuk
teach us that nature would now undergo seasonal and even daily changes
inspiring man to shake off — 17 —bad habits and renew himself. Hashem, by
making these changes in the natural order, thus ensures that man will never
again fall into a state of total evil from which he can no longer be redeemed.

Looking in the Pasuk:

The difficulty in our Pasuk is both textual and logical. If we are to understand
that Hashem promises to no longer destroy the world because man is
inherently evil from birth, this reason — I"1yan y1 0T8N 27 ¥ ' - should be
placed at the end of the Pasuk, not sandwiched in the middle of the Pasuk
between Hashem’s promise not to destroy the world. Logically we struggle to
understand why Hashem should first destroy the world because of the x!
V1N, and then change His mind and pledge to never destroy the world
because of the very same reason! Also puzzling is the relevance of the
following Pasuk which talks about the seasons.



NOTES

It is difficult to understand the middle of the Pasuk which seems to give a reason why Hashem will
no longer curse the land or punish all living things. The Pasuk says a1 ¥7 2787 2% 9% °3, which
might be translated as ‘the inclination of man’s heart is evil from his youth’. This is difficult to
understand for this should be the very reason that man should be punished. In fact, above we read
that this was why the flood was brought:
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Further, why would Hashem change his mode of punishment? If Hashem felt that the evil
committed by the people before the flood resulted in the need to eliminate them, why should this
change after the flood? Is Hashem saying that He was too harsh beforehand and now must ‘lighten-
up’? It is clear that Hashem does not change, so what did change? In short, how could it be that the
very reason for which Hashem brought the flood now be used as a justification not to bring
another?

There is also a textual difficulty to explaining that Hashem is stating the reason nature is not to be
punished. For if w1 v1 o787 2% 13 was the reason and the focus of the Pasuk, then it should
have been placed at the end of the Pasuk, not sandwiched in between Hashem’s promises not to
destroy the world.

In order to explain we must first start by providing a clearer understanding of the very essence of
the y71 7%°. We normally understand that the y27 2% is an evil inclination within man that attempts
to convince him to sin. The idea would be that Hashem placed this within man to challenge him.
However, this is not true. If this were so, the correct term should be ¥2 %>, not ¥27, and the usage
of the word x> would not be appropriate.

On the Pasuk :01°37%2 ¥1 21 2% nawnn 2%2-92) yIX2 2787 Ny 727 °2 M) X)), Rav Shimshon
Rephael Hirsch explains clearly what the word 2x> means, which causes a significant shift in the
way we might understand the term v77 2%°. He writes:
It is unfortunate that this word is so often translated by “instinct, inclination, impulse”, as
if there was a force in man that drives him to evil. From that here was then formed the
hopeless view of life on which a great ‘religious’ society rests, that dogma of the power
of evil in which Man is supposed to be born, and out of which he can only be saved by a
certain belief. Out of this little word 1> accordingly a strong cord has been woven by
which mankind is bound and gagged, and yet nothing is further from this idea than this
very word.
Already in the root 2% there is absolutely nothing of forcing but rather of forming. But
the form of the word %> is not active at all, but passive, it does not mean ‘the former’,
the one who forms, but that which is formed. 2%> is clearly in relation to 2% as the
creation is to the creator:(tu:02 ¥Yw?) 11357 MR 132, ‘And the created said to the
creator’. 7% is accordingly like the material, %153 7°2 91172, subordinated to the 2xY, and
is the creation, the formation of our thoughts.
Our soul is a 2w, a weaver, the material is given to it. As the raw material, all
possibilities, good and bad, lie in its hand. The soul has to weave them together to form
into shapes, My, i.e. our thoughts our ideas, and these m11x are our 1%, the formations
of our weaving soul....
Thus David calls the the joy in devotion to God, the 27an77% amaw, which the people
showed in their gifts for the building of the Temple oy 22% mawnn» 9%, and prays 7w
nxr i.e. “this joy of giving things up for holy purposes, preserve You for ever to be the
formation of the thoughts of Your people.”
Rav Hirsch thus translates the Pasuk: (77:1 n°wR12) 01°7 92 ¥1 7 12% mawnn 2x° %5 to mean: ‘Every
formation of the thoughts of his heart was only evil all of the day.” (He goes on to prove that the
use of the words 1% 55 in the Pasuk cannot possibly be understood as referring to an evil
inclination, as the use of 92 would be unintelligible.)



The term vai 2% is thus understood as the evil that we have created by our negative actions and bad
choices. Unfortunately those choices create a basis by which we weigh all future choices, much in
the way that bad habits are incredibly powerful predictors of future behavior. Bad choices become
bad moral habits and are hard to break. This is what "1 mean when they say 7722y n771 7772,

It is clear that while all choices somewhat impact our moral character, the more intentional the
choice the more powerful and longer lasting the influence. Moral decisions that we make after
careful deliberation create a very influential ¥777 2%, a force that will weigh heavily into future
decisions. On the other hand, decisions that are made without intelligent consideration will have a
much weaker influence, providing the ¥177 %> with a voice that may be easier to ignore in the
future.

One of the challenges we face is that there are decisions we make or acts that we do without much
thought that nevertheless do influence us. A perfect example are the decisions we make when we
are young. Not much intelligent deliberation went into these decisions yet we carry the weight of
their influence into adulthood. Bad moral habits are created almost mindlessly and we are left to
fight the effect they have on us.

In addition, we must be cognizant of the fact that it is not only our decisions or actions that
combine to fashion our =x°. Our environment, all the sounds, sights and scents, that bombard our
senses are also both consciously and unconsciously incorporated by our minds into our moral
selves and contribute to the makeup of our 1¥>. From the moment we are born, >van nRY? wwn
MR, our 1% is being formed, well before the very first conscious act is taken. While the dominion
they have over us is relatively minimal?, it is still a force to be reckoned with. How do we counter
these pernicious influences?

The answer is renewal, the ability to change. Man must be convinced that yesterday's decisions,
while influencing future actions, do not dictate nor predict tomorrow’s decisions. It is for this
reason that Hashem instructs the Jewish people as their very first commandment to set their lives by
the cycles of the moon. Hashem had witnessed how evil had overtaken Pharoh to the extent that he
lost his ability to choose anything but evil, and realized that man needs an nx, a reminder to renew
himself periodically. o>w7n wxa 03% 717 w1nn, looking at the renewal of the moon should be the
first of renewals for you?. Seeing the constant waxing and waning of the moon reminds man that
every day is different than the one before, and just as nature is constantly changing so may he. We
all feel this sentiment with the changing of seasons; they provide man with constant inspiration,
urging him to renew himself as the world around him changes.

Perhaps we might now understand what doomed the generation of the flood. We have to wonder:
How is it that they reached such a level of depravity that Hashem considered them beyond saving?
When we look closely at the Pasuk which describes the reason for their demise we are shocked:
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How does one reach the level where 1%° 93, every part of his 2%°, was ¥ 3, only evil, o1 %2, every
part of the day? How could they become so totally consumed with evil that there was simply no
redeeming feature that might save them?

The answer is that nature did them in. The Sforno® writes that before the flood there was no
variation whatsoever in the path of the sun and no resulting change in temperature or season; it was

1 For this reason, explains Rav Hirsch, we call the period of youth a>1w1 from the Shoresh ..,
which means to shake off. These early formations of the 2x> can be shaken off, as they are not the
result of deliberate, fully intelligent acts.

2 This idea is discussed in depth in the Musag (X2 n7ws) 1ara 777 9y 712n7 22. 1 would strongly
suggest reading that essay in order to fully appreciate what I write here.

3 On Pasuk 2> the Sforno writes:



always perfect weather outside. In addition, we know that man lived for hundreds of years, making
even the cycle of life almost indiscernible. People saw no change around them whatsoever. For
such people even the simple, somewhat unintentional, moral mistakes committed while young, or
the impressions made upon them through exposure to their evil environment, became almost
impossible to overcome. They did not conceptualize the factor of change, since they saw none
around them. Thus even the impressions of o1 became powerful forces that they were not able to
overcome.

When G-d saw this, He did not change Himself, nor change man, rather He changed nature. This is
what our Pasuk is telling us. Hashem says that the mistakes of youth will no longer damn mankind
as they to the generation of the flood. For even if* man is influenced by his behavior as a youth — *3
MY ¥ 0787 2% ¥ - something almost impossible to prevent, this will no longer lead to the
destruction of the world®. For, as the following Pasuk teaches:
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In the post-flood world man will be surrounded by change. This in turn will help him overcome the
mistakes of youth and provide him with constant reminders, and even inspire him, as to the
possibility of beginning anew. Post-flood man will never be condemned to his ¥2:7 2%, that which
was created within him as the result of his past moral lapses, determining his future actions. Man
will always have hope.

Thus the changes in nature, and even in man’s life expectancy, were not an unfortunate
consequence of the flood but rather a guided design change for the benefit of man and nature itself.
They led to God being able to guarantee to Mankind that such a calamity will never be repeated.

Questions for Further Thought:

a. Does the above idea help explain why the Torah connects the o°an to the seasons of the
year? And, if there is such a connection, why are 73w w1 and 7192 o1 not connected to any
season?

b. According to our understanding of life after the flood can you explain why God chose a
rainbow to be the nix of the new n>2 between man and God?°
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* We are thus understanding the word >> as meaning if, not because. This is consistent with the

(.3 mwn wRI) X3 which teaches: X7 898 X977 R :MNwh ¥aIRa wnwn °3; the word °3 can be used
to mean four things: if, perhaps, but and for.

> This may help us explain the seemingly redundant wording of the Pasuk in which Hashem
promises twice not to destroy the world, once at the beginning of the Pasuk and again after saying
Y7 0787 27 °2. Hashem is saying that He will not destroy the world and even if the influences of
youth will impact man, which in the past would have been a fatal flaw, still, Hashem says, | will not
destroy nature.

® See Rav Hirsch who provides a beautiful explanation.



