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Translation:

One may praise his fellow only partially in his presence but fully when not in
his presence.

Explanation:

Our Musag teaches us that even when praising another we must be careful.
Not all praise is appreciated and taken in the context it was meant. This is
certainly true with lavish praise said in the presence of the one you are
praising. It may seem to others to be flattery, or may cause the one you are
praising to feel slighted when you omit certain qualities. Our Musag applies as
well to one who praises Hashem. When speaking directly to God, not just
about God, one’s lavish praises will inevitably fall short, making his omissions a
slight to Hashem’s honor.

Looking in the Pasuk:

Our Musag is bothered by the fact that in the beginning of the Parsha, Noach
is called a on »>7¢ and yet here he is called only a 2>7%. Why the loss in status?
Our Musag answers by pointing out that in the beginning of the Parsha,
Hashem was talking about Noach, while here Hashem is talking to Noach. In

his presence Hashem scaled back the praise that was due to him.



NOTES

This Musag is found in two different places:
The first is the (:r> 1217°Y) X3 where the X3 teaches:
TNIX 3 2°N37 19192 AW NXPR 1IDI KOW 17101 11D DO DTR DWW NXPH WYX 12 717 227 KD
M7 0 20 PUTY WK M3 2207 1192 RPW 1912 AT T2 2197 PO ORI
The second is a (7:2% 772) 727 w1 which expands on the & nx and teaches:
PYTX WOR 1112 NIRRT 190 1192 ROW 19191 ,1°102 DIR SV AW NXPR DUAIRY 10XA 7OV 12 MYOR 1 K
DOIMIRY 11°X7 AR P97 901 1) KW 112 TYOIR 17,7192 2197 POTX NIRRT NN 0 20001, 1102 ROW 700 01N
QW) MR 17192 ROW ,TWYN R 71 27287 1K (10 2°97N0) MR 17192 DWW T INKRY D W Inaw nypn
701 22W9 %3 2 03 12 71 (19p 29N
The Midrash thus adds that not only is our Musag true when speaking 11°an% o7x 1°2, but is true
even when speaking opn? o 2.

Rashi on the & mx explains why praising a person completely in his presence is ill advised:

I2WA 71277 PR L7207 1D ROW 172N DR 7AWN DTRY *D O ARY LRI VIR 77,199 10 13w NEpH 2R

P20 AR °107 1107

Rashi explains that the Musag is a simple lesson in ya& 717, (which would explain why it is not
quoted in any of the 72771 >190) teaching that if one were to extend lavish praise upon his fellow in
his presence it appears as if he is trying to be flattering. According to Rashi, when the Musag says
that one should not relate all his praise in front of him, it does not mean that if one were to say most
of his praise it would be acceptable. Rather, the concept of all his praise is meant to mean lavish
praise.

The & wann on the & na floats the possibility that the reason behind not completely praising one in
his or her presence is because it may cause them to become haughty. However, he continues, the
fact that the Midrash teaches this rule regarding even opn> o7x 122 disproves this reasoning. We
obviously are not concerned that showering lavish praise on God will make Him arrogant, therefore
the x"w"n concludes that Rashi’s reason is correct.

However, it seems that the same problem arises when trying to apply Rashi’s reason to 27X "2
opnb. | can easily understand that if one were to lavishly praise his friend in his presence it would
appear as if he was simply trying to flatter him, while doing so while his friend was not present
would not have this effect. However, when dealing with praising Hashem there is no possibility of
Him not being present! Even though the Midrash differentiates between praise said to Hashem
(o°P%X% 1nR) and praise said about Hashem (17011 2217 °2), the difference should not apply if we are
concerned about appearing flattering. For example, if | were to lavishly praise my friend in his
presence, it would not make a difference if | was talking directly to him, or talking to someone
about him within his earshot; both would appear as if | was trying to flatter him. If so, why by
praise to Hashem should it make a difference?

Perhaps we might propose a different understanding of our Musag that might fit both the x-»x and
the Midrash. The (:x% m>72) &3 relates the following incident:

TV IR RNIT N2XT D377 IR MR (K1 27 7300 N¥ LW A 0K 12) RIAT 0207 AR N7 RO
93 N3 AT CHAW P17 I1NNRM0 Y AR 020 9,007 TV 17 PRNT 7203 ORTIM PUART PIAT IR
DITAT — DN MKW AWHWE 1AR) TVART NN 03T TR 27207 72 92 9 2997 AnY) R 9912 07 nD 2(InTR Yw oomawn
9277 P17 1107 KD 9502 171IPNT A21TAT N2 OWIR INRY ,RN1TIR 1127 1WA WPIWART IR O (RN N7
171,277 07307 099K AR 17 1AW 0T W2 TR ,5Wn 2(nam 1207 79 90 nnK A1) NPTRY ORT 0710 NOAR DR,
179 X377 ORI RO ,A00 Pw32 MR Povpn

The above text teaches us that when one comes to offer lavish praise it is often counterproductive.
One who hears lavish praise concludes that the speaker is indeed coming to innumerate all his
positive qualities. Since it is usually impossible for one to know all of his qualities, the speaker will



many times leave out certain praise, causing the person who he came to praise to feel slighted and
not complimented. Of course, with human beings this would apply only if he were to praise him in
his presence. When praising God, who is always present, we may differentiate between when
speaking directly to Him or when speaking about Him. For when speaking to Him one would be
extremely careful with his speech, making any omission a slight to Hashem’s honor. However,
when speaking about God, but not to Him, one could be forgiven for not being as careful with their
language, making omissions to lavish praise insignificant.

According to the above we may answer a different question on Rashi’s commentary in the X7n3.
Rashi understood that the terms 2w nxpn and 1912, refer to lavish praise and less lavish praise, not
to all their praise and part of their praise. If so, we might ask, why did the X7 use the terms nxpn
and 1715 and not say y1awn vyn and mawn 72777 However, according to the explanation we gave
above, although it agrees that we are referring to lavish praise and not all his praise, the X3 uses
this term to drive home the problem with using lavish praise: the person who hears the lavish praise
will assume that you are saying all his praise, and feel slighted when you fall short.

Questions for Further Thought:
a. Since Hashem was the One who was praising Noach do we have to be concerned that it
would look like flattery?
b. Can you think of other reasons why one must be careful with the way they praise others?
Did these apply to Noach?



