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Translation:
That which was in his heart was also in his mouth.
Explanation:
The Torah, while telling us of Eisav’s devious nature, 7°% v71 X, tells us
likewise of Yaakov’s simple and pure nature. Yaakov and Eisav were complete
opposites; Eisav by nature was a master of the art of deception, while Yaakov,
the nnaXk R, lacked this skill. The Torah tells us this about Yaakov so that we
understand that even though Yaakov will be forced to master this skill in order
to deal with Eisav and Lavan, it was against his true nature?.
We also learn from this Pasuk that even though Yaakov’s and Eisav’s basic
nature were so different, no one realized the difference until it was too late to
educate Eisav appropriately?.

Looking in the Pasuk:

From the fact that the Pasuk contrasted on v°X to 7°% ¥y71° ¥°X, and did not say X
77, but rather 7°X ¥71° R, we learn that the Torah is telling us something about the
character traits of Eisav and Yaakov and not their vocations. Rashi therefore
explains these terms to be alluding to Eisav’s ability to deceive, while Yaakov was

not expert in these matters.

1 See notes #1
2 See notes #3



NOTES

1. Rashi comes to explain the meaning of the word an. The word usually translates as complete?,
and should be translated here as meaning that Yaakov was a complete man“. Rashi was not satisfied
that this was the correct meaning here. Instead, Rashi translates the word here to mean simple®,
much in the same way we understand the an 32 in the nos %w 17737 to be the simple child. The
question is: Why did Rashi choose to translate in this manner®? Also puzzling is why Rashi chooses
the Midrashic translation of the words 7% 7 vX - to be a devious man’ — when he could have
translated according to the simple meaning of the words: a man who is a skilled hunter.

I believe the two questions answer each other. The Torah juxtaposes Yaakov and Eisav, comparing
the 7% v71° of Eisav to the an wx of Yaakov. Clearly the term an wR is not a vocation, therefore
Rashi understood that the 7> ¥71°> was also not a vocation, but rather something pertaining to
Eisav’s nature®. Rashi, therefore, chose to explain according to the Midrash that Eisav was 7% 77,
meaning that he knew how to ‘hunt’ others with his deceiving speech. The opposite of one who
knows how to deceive would be one who does not know of such matters. Rashi therefore explains
that the term an used here differs from the interpretation by 1 and onnax, where it refers to a
perfection of moral character; Rather it should be taken to mean that 2py> had a pure simplicity in
his nature that allowed him to freely express all that was in his heart.

It is quite easy to understand why the Torah tells us of Eisav’s devious nature. His ability to
deceive, 7 ¥7v ¥, explains how he ‘fooled’ pr¥> into thinking he was nm¥»a p7pn, as the
Midrash Tanchumah , quoted by Rashi informs us:
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But why was it important to tell us of the m»»nn of Yaakov?

% The word an meaning complete or finished appears many times in the Torah as in: 73w ahm m:n

17X 0397 WY KD OJTRTON MRI20 T3P N027 DATAR 0 V18N T717KY 12 1NN nhw mawa 1R RGN XD
INDRTRY UNNADN "N

4 The ownn here indeed translates the word on as o°%w, as he does by Noach (2°»n >3 wK) and by

Avrohom (o°nn °m). Rashi himself in (x:1°) 7% 7% nw1»o translates the words oonn 7o as a>w 77.

This ‘complete’ man refers to a state of moral perfection.

® Rashi does not write that Yaakov did not want to deceive but rather that *pa 1°x, and 577 1X.

Rashi thus understands that the term an here was not a reflection of Yaakov’s moral character but

instead a comment on his nature. That is to say that he simply did not know how to deceive others.

It is possible that this is why Rashi writes 15 151275, and not the usual 792 718 292 71X 727 KW,

The latter refers to a conscious decision not to lie, while the former refers to one to whom it does

not occur to lie. The Malbim concurs with this and writes: n¥»n1% ¥71° °n%2 :on WK

This in no way should be taken to be an evaluation of Yaakov’s intellectual ability. The term

simple here is meant as someone who was a pure soul, almost naive; who said what he thought —

19 191275 — and in that sense he was actually o%>w, making the use of the term an fully appropriate.

® 1t is possible that Rashi felt that the Torah would not call such a young boy ao»n, as having

reached moral perfection at the age of 13 is improbable.

7 (727 wATR) 1792 NPT DR TX Y YT WOR WY )

8 There is an important distinction to be made here between describing Eisav’s nature or his moral

character. The Pasuk is clearly not telling me only how Eisav acted, for if so it should read 7% wx.

The fact that it says 7% v71° @R, teaches me that this was part of his very nature. So too, an X, is

therefore to be understood as one who by nature was not given to the art of deception.



Perhaps the Torah is coming to inform us that the future actions of 2py> were not only not part of
his true nature, but were in fact, the opposite of his true nature. As the story of 2py> unfolds over the
next few chapters, we find 2p3y° to be quite the *&nn. He too fools his father, and seems to openly lie
about his identity. He has an ongoing battle of wits with Lavan, and even goes so far as to say nx
(:3 %) k2 XX, In 7w nwan he misleads 1wy regarding his intentions to travel with him, and
even his children seem to have learned the art of deception to perfection as the story of oow *wix
attests. One could read these events and possibly gain the impression that this was always a hidden
part of 2py>’s nature, a nature his descendants inherited from him. To counter this the Torah
stresses: on w°R 2py™, his true nature knew nothing of such trickery.

The real 2py° is a man of ultimate truth, 1° 151295, as we say in our Tefilah: 2py>% nak 1nn. Every
act of mx»1 went against his pure nature and had to be learned as he assumed his new role®. This
nature is that which he bequethed to & w» 592. The stereotype of the Jew as the ‘Shylock’ of
history, were traits that were learned so that they could survive among the ‘Lavan’s’ throughout
history who sought, and continue to seek, to destroy them. Thus, an w°k 2py°, teaches us, 2py° °13,
about our true nature and the levels of truth to which we should aspire.

1. Questions for Further Thought:

a. We have learned that Yaakov, although a man of truth, had to learn the art of deception
in order to survive. This seems to be a case of the end justifying the means. Do you
think this is always the case?

b. Is Yaakov called a man of truth, 2p¥>% niax 1nn, only because of his nature, or also
because of his actions? What actions of Yaakov would justify this title?

3. While not related to the Musag we have learned, it is impossible to learn this Pasuk without
reading the commentary of R.S.R. Hirsch!® who writes:

Our sages, who never objected to draw attention to the small and great mistakes and
weaknesses in the history of our great forefathers, and thereby make them just the more
instructive for us, here too on 177a'l make a remark which is indeed a ‘signpost’ for us all. They
point out that the striking contrast in the grandchildren of Abraham may have been due, not
so much to a difference in their temperaments, as to the mistakes in the way they were
brought up. As long as they were little, no attention was paid to the slumbering differences in
their natures, both had exactly the same teaching and educational treatment, and the great
law of education 1277 '© 2y W17 1IN was forgotten....

To try and bring up a Jacob and an Esau in the same college, make them have the same habits
and hobbies, want to teach and educate them in the same way for some studious, sedate,
meditative life is the surest way to court disaster. A Jacob will, with ever increasing zeal and
zest, imbibe knowledge from the well of wisdom and truth, while an Esau can hardly wait for
the time when he can throw the old books, but at the same time, a whole purpose of life,
behind his back, a life of which he has only learnt to know from one angle, in a manner for
which he can find no disposition in his whole nature.

Had Issac and Rebecca studied Esau’s nature and character early enough, and asked
themselves how can even an Esau, how can all the strength and energy, agility and courage
that lies slumbering in this child, be won over to be used in the service of G-d, and the future

%1t is very worthwhile to read my article “Yaakov and Eisav. Climbing the Stairway to Heaven’,
which explains the entire life of Yaakov.

10'While some have criticized his writings on this topic, | believe his comments are actually the
words of Rashi and ultimately of the Midrash itself. It is my opinion that those who read Rashi
differently never learned the Midrash that Rashi uses as his source, and therefore misunderstood
Rashi’s intent.



1122 be trained to become, not a T'¥ 1122, but in truth a 'n 1197 1122, then Jacob and Esau, with
their totally different natures could still have remainded twin-brothers in spirit and life; quite
early in life Esau’s ‘sword’ and Jacob’s ‘spirit’ could have worked hand in hand, and who can
say what a different aspect of the whole history of the ages might have presented. But, as it
was, D"WIN 17721, only when the boys had grown into men, one was surprised to see that, out
of one and the selfsame womb, having had exactly the same care, training and schooling, two
such contrasting persons emerge.

While some criticize Hirsch’s words as having no source in Rabbinic literature, in truth he is only
echoing the opinion of the Midrash Rabba:
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The Midrash compares Eisav and Yaakov to two different types of plants that grow without anyone
paying attention to their apparent differences until they grow and one gives off a scent and the other
grows thorns. So too, Yaakov and Eisav are brought up and sent to the same school, go and come,
without anyone taking note of the differences about them. The words of the Midrash, o371 omw
79077 N°2n 0K DI 19077 N2, convey the sentiment that as long as they ‘went to school’ all
thought that they both were internalizing all that was taught in the same fashion. When they turned
13 the overt behavior of both made all realize what a terrible error had been made; but by then it
was too late. Rov Elazar concludes the Midrash with the lesson that was missed: that we must be
involved with our children before the age of 13, for afterwards we can only hope for the best.
Clearly the Midrash is criticizing the parents of Yaakov and Eisav for not being cognizant of this.

It is my contention that this is exactly what Rashi wrote:
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Rashi quotes the Midrash which teaches that when they were young their overt actions did not
display the differences between them, and no one checked closely to clarify their nature!!; once
they turned 13 the difference between them became clear.

The educational lessons to be learned from this Pasuk are indeed monumental. It is painful to
realize how many of us follow this same path of disaster when we fail to account for the nature of
our children in their educational careers. ‘Cookie-Cutter’ education did not work then and does not
work now. Children may be exposed to the exact same environment in every way and yet be very,
very different; we ignore this universal truth at our peril.

11 The words 2w 7im o772 PP DX PX are to be understood as ‘no man checked closely in them to
ascertain their nature’. Those (see ArtScroll) who translate as ‘no man could discern what was their
nature’, are in my opinion, incorrect. Since Yaakov and Eisav were indeed so different it is not at
all likely that the differences between them were indiscernible until they turned 13. Much in the
same way the o777 and n°112x¥y mentioned in the Midrash, while similar to the untrained eye, can
certainly be distinguished from each other by anyone who is familiar with plants.



