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Translation:
No one had ever called Hashem by the name 117x (my master) until 27728 came and
called him N7x.
Explanation:
This Musag comes to highlight the fact that Avrohom’s belief in G-d was unique in
that he was the first to believe that Hashem possessed complete mastery over nature.
Even among those who believed that Hashem had created the world, many thought
that Hashem set the laws of nature but did not interfere with them, as He did not
concern Himself with the lives of man. Avrohom believed that Hashem could change
nature at will, which would allow Him to provide Avrohom with a child or give the
land of Israel to whomever He saw fit. This power is what Avrohom referred to when
he called Hashem 117x.
Looking in the Pasuk:
The Chazal from which this Musag is taken is relating to the fact that until now no
one in the Torah had called Hashem by the name Adon?. In the first 8 Pesukim of this
Perek, Avrohom uses the name twice, both by Hashem’s promise of giving him a son
and by the promise to give the Jewish people the land of Israel as an inheritance. The
fact that Avrohom used the name in addition to the name m:-> certainly teaches us

that Avrohom was trying to refer to Hashem in a new and unique way.

1 See note #1
2 See note #2



NOTES

1. To best understand the meaning behind the usage of the name >-17x, we must first try and
understand what Avrohom was asking when he said ¥7x 2. There are two opinions found in Chazal.
The first is that Avrohom was not challenging G-d and asking for proof of Hashem’s promise, rather
he was simply trying to understand on what basis Hashem would grant this promise. This approach
is found in the Midrash Rabba:
MOT IR 17 MR ROKR 30 RPI K7 KR R1IT 0272 RO PIN 722 20728 7080
and in the Gemoroh (:12 n°avn) as well:
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A second approach is that Avrohom is asking G-d for a sign to prove His promise will be fulfilled.
which states: (.2% o>171)This opinion is found in the Gemoroh
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These two opinions are found in Rashi (1 p1o9).
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Rashi begins by bringing the opinion of Sxww that Avrohom was challenging G-d for a sign to prove
His intent to fulfill His promise. This opinion, continues Rashi, seems extremely problematic. For in
the previous Pesukim Avrohom is praised for his trust in G-d, as he did not ask for a sign. How is it
possible that the very next Pasuk should tell us of Avrohom questioning the same G-d in which he
blindly believed? When we take into account the fact that the first set of Pesukim did not actually
take place before the latter Pesukim (see following note) but rather three years later, it becomes clear
that the Torah placed the stories together for a very specific purpose. The Torah first told us of
Avrohom’s perfect trust in Hashem’s promise to give him a son, even though it had not yet happened,
so that we would understand that in the next story of o>2nai 12 n°93, Avrohom is not questioning G-
d as a simple reading of the text might infer. Rather, Rashi concludes, there is a different explanation
of Avrohom’s words that is consistent with his complete trust in Hashem. Avrohom here too is not
asking for a sign, just as he did not ask for one in the previous Pesukim: rather he wants to know 17rxa
72 1>pn° M1, in what merit they will remain in the land.

According to Rashi’s understanding of Avrohom’s question®, we can now understand why Avrohom
asks this question only by the promise of Eretz Yisroel and not by the promise of being given a son.
For he knows that Hashem has unlimited power and is indeed the master of the Universe, %5 NX
vxn. Hashem can easily provide him with a son and give the Jewish people the land of Israel, for
Hashem has full mastery over the natural world*. This is the 117x that is the common factor in both
promises. However, in order to remain in Eretz Yisroel the Jews will have to live lives consistent
with the holiness of the land. Therefore, Avrohom wonders what will happen when the Jews sin?
How will they merit remaining in the land®?

3 It must be noted that the idea of explaining Avrohom’s question as in what merit will they remain in the land is
Rashi’s novel explanation.

4 The idea that the name of >-17x refers to Hashem’s power over the natural world is taken from the (Xaw 7v 777) X"wmn,
who writes: .0°nw n27wm1 MTTAT MWD IN213°1 IMIAR ¥ 777 RITW NTR OW3 03 INRIPY 5°017 077X

5 Until now Avrohom had been told that Eretz Yisroel was to be given as a gift to him and his descendants, nx jnx 77
v, However now for the first time Hashem called this gift a mwy, inferring a more lasting and permanent tie to the
land. (See 111190 who explains: pooi7 77 PRY WYY NN TR MWD 2210w 70 (Inwa?). Therefore, Avrohom wonders, as
Rashi explains, by what merit will the Jewish people be able to remain in the land if they sin. This is inferred from



Therefore, the Torah connects the question of ¥y7x 7n2 to Avrohom’s future request for a son, and
highlights the usage of a new name for G-d, in order that we might correctly understand the nature
of Avrohom’s question. Thus, the way to read the Pasuk is that Avrohom is saying even though I
understand that Hashem is 117&, and therefore | do not need an mx for proof that Eretz Yisroel is to
be gifted to the Jewish people, 1 still need to know how they will be able to hold on to the land as a
7w, as they might sin. To this Hashem answers that they will have the mia9p and Tefilah to atone
for their sins.

2. The obvious question is that this is not the first time that Avrohom had used the mane Adon.
Previously, in a2 05, Avrohom had already used the exact same terminology, m7-> °37-X 072K 1MKR”
"5 1nn 7. Why then does the &3 from which our Musag is taken call our Pasuk, i p109, the first time
Avrohom used this name? The ®nooin answer by proving that the Pesukim at the beginning of the
Perek, in which Avrohom asks for a son, actually happened three years after the Pesukim of the n°1a
2027 2. (This follows the concept of 7702 amRm o721 1K, that the Torah is not necessarily written
in chronological order.) Therefore Avrohom’s usage of the name Adon in 11 P09 was the first time
the name was mentioned. Of course this begs the question: Why would the Torah place the two
incidents, asking for a son and o°1n2an 1°2 n°13, one following the other, if they did not take place at
the same time, and why place them in reverse order?

3.Questions for Further Thought:
a. In the o027 1°2 n>12 Hashem informs Avrohom that ni29p and 3%°5n will be the merit that will
allow the Jews to remain in &7 yx should they sin. Why do you think Hashem felt it was
necessary to tell Avrohom of the Egyptian slavery at this point?
b. The only other time Avrohom uses the term of "17x is when he prays for Sdom. Why do you
think it was fitting to use this name of Hashem in those prayers? (And, the only other person to use
this name of Hashem in n>w&"2 990 is (7:2) 21228, Why do you think he used this name?)

Avrohom’s question, 71w7*K 3 ¥7& 2. Also see R.S.R. Hirsch for a different explanation on why the change from mann
to mw caused Avrohom to ask ¥7x mna.
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" Not including x:m which is a subject of debate whether the 17X there is wip.



