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Translation:
Never should one stand in a place of danger, saying that a miracle will be
made for him, for perhaps they will not make a miracle for him. And, even if
a miracle is made for him it will cause a reduction in his merits.

Explanation:
While one may not deserve punishment, he or she may not merit miracles
either!. Therefore one should not put themselves in dangerous situations, lest
they not be sufficiently righteous to merit a 77931 03, an open miracle?.
Additionally, even if a miracle is done for them, it will diminish their merits?.

Looking in the Pasuk:
The simple meaning of the words o>7om7 %21 *nivp mean that | am not
deserving of your kindness. Literally, ‘I am small’, not worthy. However,
due to the fact that Pasuk did not say o°7om7 927 °1X Jup, but rather *nivp, the
Gemoroh reads a deeper meaning; that Yaakov is saying that ‘I have been
made small’, my merits reduced, by Hashem’s kindness.

Musag Learning Outcomes:
Know: Depending on open miracles diminishes one’s merits.
Understand: Why will Hashem at times create miracles to protect Tzadikim
and at times He will not? Why did Yaakov fear that Hashem would not
protect him?
Think: Compare Yaakov’s reaction to danger to the other Avos.

1 See note #1
2 See note #2
3 See note #3



NOTES

1. This concept has been explained in the previous Musag. When one places himself at odds with
the forces of nature, Hashem does not necessarily openly interfere with those forces, which would
leave the person in danger. The exception to the rule is a perfect Tzadik who needs not fear any
situation®. Yaakov, feared his encounter with Eisav. Rashi explains that since he had been the
recipient of much Divine kindness, his merits had diminished. If he were to view himself as a
perfect Tzadik, this would be of no consequence. However, he feared that perhaps he had ‘soiled
himself” with sin and would not be saved from Eisav. Thus he feared the combination of factors -
Eisav attacking, diminished merits and sinful behavior - would all lead to his demise.
It is interesting to examine why it was only in Yaakov that we find this constant fear. The Midrash
Tanchuma (n> 1°0 w2 nw o) notes that it was his stay in Lavan’s house that worried Yaakov:
N2 WITRT VAW QTR ,TRD 2P R 02D L(ND MOWRIL) TRIAYY TAY IR T3 RIT N2 wTpa PR
XU ARMPIVA *NO297N1 XAV 1272 N°22 °NPPIWI RAW 2PY° K KOR 277501 77 RIT
According to this explanation we can well understand the wording of the Midrash (which Rashi
also uses) nxmwva *no»a%n1, | was soiled by the impurity. Just as a person entering a dirty place will
soil his or her clothes just by being in a dirty environment, so too Yaakov feared being made
impure simply by being near Lavan.
Rov S.R. Hirsch adds an additional insight which might also explain the addition of the word 2%,
he was distressed.
“And how different is Yaakov’s attitude to Eisav to what it was to Lavan. We can recognize what
strength the consciousness of innocence gives, and what an oppressive feeling even an appearance
of guilt awakens. Twenty years endurance of a fight against wrong which you innocently have to
bear do not have such a depressing effect as one minute’s feeling towards somebody whom we
know feels hurt by us, and who may not see the motive which, though it may not justify our action,
can at least excuse it.”
Yaakov harbors feeling of guilt for his ‘stealing’ of the blessings and for the pain this caused his
brother. While his actions were justified, Yaakov fears that the tears of Eisav® may have negative
consequences for him and his children at this time of danger.
On a final note, we must remember that the one Mitzvah in which Eisav excelled was ax 712°3,
something Yaakov has not been able to actively fulfil for the past 20 years. When all the above is
taken into account it is easy to understand Yaakov’s trepidation as he prepares to meet his brother.

2. A persons should be concerned that a miracle will not be provided for him for two reasons. First
is because this would lead to his being harmed. Second is because this may cause a awi 7%m.
When a Jew is harmed, especially an outwardly religious Jew, it causes many to wonder why
Hashem did not save him. Some will question the true religiosity of the man, but many will
question G-d.

3. One could ask, “Does one use merits like a bank account?” Why do merits get reduced? It would
seem that if a person is a Tzaddik, then Hashem should do unlimited miracles for him. The
Ramban, who we mentioned in the previous note, agrees with this premise. It is only when a person
has sinned does Hashem limit the number of open miracles that He will create for him.

4. Questions for further discussion:
a.What other laws in the Torah require us to act with our safety in mind?
b. Did 271y 12 1w do the right thing by walking into m10 o before it was split? After all
he was depending on an open miracle!

4 The Ramban on lyov (1117 p19) on the Pasuk vy P73 ¥23-85 explains that according to the level of the Tzadik will
he warrant Hashem’s constant protection, and merit even open miracles when needed.

5 The words the Torah uses to describe Eisav’s pain, 71 72173 pvx pyxm are echoed almost verbatim by Mordechai
(X:7 7nOR) 79 A7 YT P, when fighting a descendant of Eisav, Haman. The message of the Tanach seems to
be that when we do not live up to the moral expectations demanded of us, the cries of Eisav come to haunt us.



