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Translation:
Serving Torah (scholars) is greater than learning Torah.

Explanation:
Yehoshua would be the man entrusted with carrying on the 77107 after the death of
Moshe. As would be the case with all consequent generations of students, the key
to authentic transmission of the Sinai law would be a close and personal
relationship with the teachers of the previous generation. This relationship would
be based on constant and keen observation of the teachers’ every word and every
act, and could be achieved only through serving the sages. This initial stage of
learning would set the foundation upon which all future Torah scholarship would
be built, and is thus considered more important than the scholarship itself’.

Looking in the Pasuk:
The Musag is based on the fact that when Yehoshua’s relationship to Moshe is

mentioned in the Torah, it is only his service to Moshe which is used to describe
him”.

Musag Learning Outcomes:
Know: Serving Torah scholars is considered greater than learning Torah, for only

through close and constant observation of the words and acts of scholars can true
knowledge be transmitted and authentic understanding be achieved.

Understand: Transmitting the Mesorah, the laws and values given to Moshe on Har
Sinai, cannot be achieved by logic or study alone. It requires an initial period of
serving Torah scholars, not simply for the value of service, but because that service
allows the student to learn from the teachers how a true Torah life is led.

Think: The descriptions of personalities used by the Torah are not to be taken
lightly. These adjectives hold within them significant lessons which help us
understand the traits that are valued by the Torah.

1 See Note #1
2 See Note #2



NOTES

1. Yehoshua is described to us here as being a servant of Moshe. The Midrash wonders why he is
not described as the student of Moshe. The answer given is that serving Torah scholars is deemed
greater than actually learning Torah. This lesson is taught in the Gemoroh (:t n1371) as well,
gleaning the same lesson from a Pasuk in Novi:
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There is an additional Midrash which teaches that being Moshe’s servant was the reason Yehoshua
was chosen to lead the people into 2Xw° yIX:
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Tosafos in (.1°) M2 nNoon uses our Musag to explain a difficult 2", and by doing so adds further
significance to the message our Musag teaches. The Gemoroh there taught that 770 Tm%n Povan
7775 NDIOAYY Mian NRYITY, one is required to stop their Torah studies to assist in the burial of the dead
or to welcome a bride. This, asks Tosafos, seems to contradict a story in (7"9) Mw nNoo» in which
X2°py *21 relates the following:
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R’ Akiva, while beginning his service before the Sages, was called to task for leaving his learning
and accompanying a nn. Why was he severely criticized for doing exactly what the Gemoroh above
instructs him to do? Tosafos answers in the name of 22Mpn 777 27 that our Gemoroh only
required one who is leaning Torah to interrupt their learning to accompany a n». However, Rabbi
Akiva, as he states in the story, was serving the sages, and this may not be interrupted for any
reason.
It is indeed difficult to understand why serving Torah scholars should be considered greater than
learning Torah itself. Why should we require learning Torah to be interrupted in the above cases,
and yet forbid one who is serving the sages? And, finally, the wording of our Musag needs
explanation, for the Musag states the importance of 7n v qwww. Why did it not say 2w nwwmw
o°nom, after all one is serving the 21311 not the Torah?
The (2"x1 9P Awin 27) N2%7 mwn explains the importance behind 710 5w nwww by explaining a
curious debate found in (:3) N121N5 NJoON:
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R’ Chiya was busy with Mitzvos and Rebbi did not want to bother him. And this is the argument
between R’ Chanina and R’ Chiya. For R’ Chanina said to R’ Chiya, “You are arguing with me? If,
G-d forbid, the Torah would be forgotten from Israel I could bring it back with my powers of
logic.” To which R’ Chiya countered, “I am ensuring that Torah will not be forgotten! For I planted
flax, from which I made nets to trap deer. I gave the meat to orphans and from the hides I made
parchment. I then went to a city with no teachers and wrote the five books of Torah for five
children, and taught the six orders of Mishna to six children, and instructed each of the children to
teach their section to the others”. And, this is why Rebbi said, “How great are the acts of Chiya!”
Rebbi Shimon said to Rebbi, “Even greater than you?” To which Rebbi answered, “Yes”.
The m3a%n mawn explains that the argument between R’ Chanina and R’ Chiya was due to the fact
that the Rabbi’s had criticized R’ Chiya for leaving the w71 n°2 and going out to plant flax etc. R’
Chanina argued that R’ Chiya did not have to fear Torah being forgotten, for through logic alone he
could return any lost parts of the Torah. R’ Chiya countered that this is not true. For there are parts
of Torah that cannot be deduced or inferred, but must be taught directly from teacher to student.
Teaching Torah is not simply teaching a way to think but, he claimed, also teaching and



experiencing certain things. Not all Torah can be learned through the debates that take place in the
study hall, much must be learned through the direct teaching of the Torah sages. This is known as
the Mesorah, the laws given at Har Sinai that govern a Jew’s every action, transmitted from
generation to generation, and not given to logical inference.

The most effective way to receive this Mesorah is by remaining in close and constant proximity to
0°non >0, hearing their every word and watching their every act. Thus the purpose of serving
0°non 72N is not for the 701 involved, but rather for the 7710 790 that is gained. Only after one
has mastered the basic truths of the Mesorah, through this close and constant observation, can one
then apply their intellectual powers to deepen their understanding of Torah and apply their
understanding to new situations. This is 2»51 w1»Ww which is, in effect, 70 v w. We can now
appreciate the Midrash® which teaches: N0 111 M9¥1w 1 717 D700 *TH2N PHIY W XY 7101 XIP
70, for there are many ‘hidden’ parts of Torah which would elude one who learns but does not
serve 0’ >TMoN.

Rabbi Akiva is thus called to task, because at this early stage of his Torah education4, when the
very foundation from which he would build all his future learning was being set, nothing could
interrupt his service based learning. Any mistake or omission at this stage would have severe
consequences in the future, much in the same way a crack in the foundation of a building will
endanger any structure built upon it.

We now understand why Yehoshua was chosen precisely because of his status as 7wn nwn, and
why Yehoshua is described only with this title. Yehoshua would be the one to carry over the 7mon
from Moshe to all future generations, as the Mishnah in Avos teaches: 717021 °1°0n 770 93P nwn
21 2°3p12 Yy ywn?. The Torah, by focusing on this attribute of Yehoshua, is teaching here that
the prerequisite for this task is n7wn, to serve. Only through his constant service of Moshe could he
fully glean the totality of Torah which Moshe possessed, and thus ensure its complete transmission
to future generations.

2. While Yehoshua is never called nwn 7190, he is called 7wn nawn in two other places (other than
the one time he is called 7°19% T, as referenced in the Midrash in the note above). The two other
Pesukim are found in mnw 790:
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Both the above Pesukim seem to reinforce the idea, stated in the note above, that the service was
unique in that it allowed for a constant and uninterrupted access to Moshe. The second Pasuk
mentions this explicitly: 2ax7 71 won> X7, The first Pasuk also refers to Yehoshua not leaving
Moshe even for a moment as Rashi explains:
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Yehoshua, according to Rashi, not only accompanies Moshe to the mountain, but remains there for
40 days in order to be on-site the moment Moshe returns. Since upon Moshe’s return from Har
Sinai the era of Mesorah would begin, it was critical for Yehoshua to not miss a second of service.

3. Questions for further thought:
a. When Yehoshua is mentioned by the war with Amalek or by the Meraglim the title nawn
does not appear. Why do you think this is so?
b. What types of laws do you think require this close Rebbe-Talmid relationship?
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4 As the story with Rabbi Akiva states that he was at 031 *19% *w»nwn nonn, the beginning stages of his Torah career.
Interestingly, in our Pasuk in which Yehoshua is called a fiwn nawn the Torah tells us that Yehoshua was 1™man, one
of his young men. And also in another Pasuk in which he is called a n7wn (see next note) it is also stressed that this
was during his youth 31 111712 y@i7° inqwn3. All the above seem to confirm our contention that this service took
place during the early stages of their learning, as the foundation for all future Torah scholarship.



