
  ישלחופרשת 

 ב פסוק לט פרק
ֹ֕ וַ     :הטָֽ ילֵ פְ לִ  ראָ֖ שְׁ נִּ הַ  הנֶ֥ חֲ מַּֽ הַ  היָ֛ הָ וְ  וּהכָּ֑ הִ וְ  תחַ֖ אַ הָ  הנֶ֥ חֲ מַּֽ הַ ־לאֶ  ושָׂ֛ עֵ  אוֹב֥ יָ ־םאִ  רמֶ איּ

 י"רש
 ”וינָ פָּ  לעַ  החָ נְ מִּ הַ  רוֹבעֲ תַּ וַ “ ,ןוֹרוֹדלְ  .המָ חָ לְ מִּ לַ וְ  הלָּ פִ תְ לִ  ןוֹרוֹדלְ  ,םירִ בָ דְ  השָׁ ˄שְׁ לִ  וֹמצְ עַ  ןיקִ תְ הִ 
 ”הטָ ילֵ פְ לִ  ראָ שְׁ נִּ הַ  הנֶ חֲ מַּ הַ  היָ הָ וְ “ ,המָ חָ לְ מִּ לַ  .)י קוספ( ”םהָ רָ בְ אַ  יבִ אָ  יהֵ ˄-אֱ “ ,הלָּ פִ תְ לִ  .)בכ קוספ(
   )ט קוספ(

  מושג
   .המָ חָ לְ מִ לְ וּ הלָּ פִ תְ לִ  ןורוֹדלְ  םירִ בָ דְ  השָׁ ˄שְׁ לִ  וֹמצְ עַ  ןיקִ תְ הִ 

Translation: 
He prepared himself for three things: to give gifts, to pray, and to wage war. 

Explanation:  
Yaakov prepared himself to confront his brother Eisav by giving Eisav gifts, 
by praying to Hashem and by preparing himself for battle. Yaakov did not 
suffice himself with prayer, even though Hashem had promised to protect 
him1, for a person should not rely on miracles but rather do his or her 

תולדתשה : personal effort. In addition, he feared אטחה םורגי אמש , that perhaps 
because of his sins he would not merit a miracle2.  

Looking in the Pasuk: 
The Midrash3 that Rashi quotes learns this from the fact that Yaakov sent 
gifts to Eisav, davened for Hashem’s help and split the camp in preparation 
for battle. The Midrash mentions the gifts first, even though in the Torah 
they are mentioned last, because Yaakov realized that Hashem would answer 
his Tefilos only after he had done his תולדתשה , an effort to appease Eisav in a 
natural way4.  

Musag Learning Outcomes: 
Know: Yaakov prepares for his meeting with Eisav, not depending on 
miracles. 
Understand: Why we believe that Hashem provides for us and protects us 
and yet we go to work to earn a living and establish police and armies to 
protect us. 
Think: Compare the order of Yaakov’s preparations mentioned in the 
Midrash to the order in which they are mentioned in the Pasuk. What do we 
learn from the changes? 
 

                                                        
˂לֵ תֵּ ־רשֶׁ אֲ  לכֹ בְּ  ˃יתִּ רְ מַ שְׁ וּ ˂מָּ עִ  יכִ נֹ אָ  הנֵּ הִ וְ  וט קוספ חכ קרפ 1  
2 See note #1 
חלשיו ןשי אמוחנת 3  
4 See note #2 



NOTES 

1. The Gemoroh in זט הנשה שאר:  tells us5: 
וריבח לע ןיד רסומו ,הלפת ןויעו ,יוטנ ריק :ןה ולא ,םדא לש ויתונוע ןיריכזמ םירבד השלש :קחצי יבר רמאו  

Three things call attention to the sins of man, and these are them: A falling wall, etc.  
Rashi explains why a falling wall would call attention to one’s sins: 

 קדבנ אוה ךכ ךותמו ,סנ ול תושעיל הז יואר םולכ :רמואש ,ויתונווע ריכזמ ויתחת רבועו -  יוטנ ריק
When a person walks under a falling wall he calls attention to his sins because Hashem asks if the 
person is deserving of a miracle (after all, the laws of nature would have the wall collapse on him, 
therefore, saving him would call for a change to the laws of nature, i.e. a miracle). Because of this, 
his actions are examined. In effect, there could be a situation in which Hashem does not deem it 
necessary to punish a person, however, that person has put himself in a situation in which he is at 
odds with the forces of nature and requires a miracle to save him. In such a case his תוריבעו תווצמ  
will be examined to see whether or not he merits being saved. 
For example, even though we are taught that those who do Mitzvos are not harmed, םניא הוצמ יחולש 

):ח םיחספ( םיקוזינ , when there is a clear and present danger, the protection of the Mitzvah is not 
necessarily forthcoming )ינאש אקיזיה אחיכש( . The reason is as explained above; when a person puts 
himself  in a situation in which the forces of nature would harm him, a miracle (change of the laws 
of nature) is needed to save him, and he may not warrant such a miracle. The greater the danger, the 
more obvious the miracle )הלגנ סנ( , and only great Tzadikim warrant open miracles to save them6. 
Therefore, anything one might do to minimize either the danger or the need for an open miracle 
increases their chances for survival.  
Yaakov is in an obviously dangerous predicament. By trying to bribe Eisav through giving gifts, he 
is not only trying to appease Eisav, but is also providing Hashem with an avenue by which he 
might be saved through a hidden miracle, i.e. Hashem having Eisav change his mind. The same is 
true regarding Yaakov’s preparation for war. He strategizes so that he may win on a natural level, 
but at the same time his preparations provide Hashem with an avenue via which to effect a hidden 
miracle should the natural means not suffice. 
When a person goes to work to earn a living he is basically doing the same thing. On one level he 
works so that he might be successful on the ‘natural’ level. On another level, even though his 
efforts may not lead to success on the natural level, he may daven that Hashem uses his actions as 
an avenue by which to effect success through a hidden miracle. The better he or she is at what they 
do (better training, harder work, etc.) not only increases the chances for success on the natural 
level, but also allows for any Divine intervention to work in a more hidden mode, thus increasing 
the chances for such intervention. 
 
2. It is indeed difficult to understand the order in which the Midrash mentions Yaakov’s three 
preparations. If we follow the order of the Pesukim that the Midrash itself uses as the source for 
each, the order should be first ט קוספ( המחלמ( , then י קוספ( הליפת(  and finally )בכ קוספ( ןורוד  . We 
might answer that even though Yaakov immediately prepared for war,7 since it was obviously a last 
resort the Midrash mentions it last. However, why mention the gift, which the Torah mentions last, 
before Tefilah8?  
According to what we have written above, Yaakov’s Tefilah was for Hashem to use the ‘natural’ 
avenue (of bribing Eisav in order to calm him) to effect the ‘hidden’ miracle. Therefore, the 

                                                        
5 The following explanation appears in Parshas Miketz on the Musag הנכס תעשב גרטקמ ןטשה  
6 Why Yaakov felt he was not deserving of such a miracle will be discussed in the next Musag. 
7 According to the Midrash )ןשי אמוחנת(  Yaakov had secretly armed the entire הנחמ . 
8 The Midrash which Rashi quotes actually does mention הליפת  first and then ןורוד . Our question, therefore, is on 

Rashi’s version of the Midrash. According to the Ramban one might claim that the gift was actually mentioned first 
in the Torah. The Ramban explains that when Yaakov first sent the messengers to Eisav and told Eisav רוש יל יהיו 

רומחו , he was communicating to Eisav that these would be given to Eisav as gifts. However, the Midrash does not 
quote this Pasuk, but rather Pasuk בכ , and Rashi does not seem to agree with this Ramban, leaving our question 
unanswered. 



Midrash mentions the gift first as this was to be the way in which his consequent Tefilos would be 
answered. 
 
3. Questions for further discussion: 

a. When proving that Yaakov sent gifts, why does the Midrash first quote Pasuk בכ  and not 
Pasuk די ? 
b. Did Yaakov misread Eisav’s intentions or was it the Tefilah and gifts that changed his 
mind?  

 


