
  יגשופרשת 

 טו- יד פסוק המ פרק
 םהֶ֑ לֵ עֲ  ךְּ בְ יֵּ֣וַ  ויחָ֖ אֶ ־לכָ לְ  קשֵּׁ֥ נַ יְ וַ  :וירָֽ אוָּ צַ ־לעַ  הכָ֖ בָּ  ןמִ֔ יָ נְ בִ֨ וּ ךְּ בְ יֵּ֑וַ  ויחִ֖ אָ ־ןמִ יָֽ נְ בִ  ירֵ֥ אוְּ צַ ־לעַ  לפֹּ֛ יִּ וַ 
   :וֹתּֽ אִ  ויחָ֖ אֶ  וּר֥ בְּ דִּ  ןכֵ֔  ירֵ חֲ אַ֣ וְ 

 י"רש
 ןפָ וֹסוְ  ןימִ יָ נְ בִּ  לשֶׁ  וֹקלְ חֶ בְּ  תוֹיהְ לִ  ןידִ יתִ עֲ שֶׁ  תוֹשׁדָּ קְ מִ  ינֵ שְׁ  לעַ  .ךְּ בְ יֵּ וַ  ויחִ אָ  ןמִ יָ נְ בִ  ירֵ אוְּ צַ  לעַ  לפֹּ יִּ וַ 
   .ברֵ חָ לֵ  וֹפוֹסוְ  ףסֵ וֹי לשֶׁ  וֹקלְ חֶ בְּ  תוֹיהְ לִ  דיתִ עָ שֶׁ  ה˄ישִׁ  ןכַּ שְׁ מִ  לעַ  .וירָ אוָּ צַ  לעַ  הכָ בָּ  ןימִ יָ נְ בִ וּ :ברֵ חָ לֵ 

  מושג
 וֹקלְ חֶ בְּ  תוֹיהְ לִ  דיתִ עָ שֶׁ  ה˄ישִׁ  ןכַּ שְׁ מִ  לעַ  ...ןימִ יָ נְ בִּ  לשֶׁ  וֹקלְ חֶ בְּ  תוֹיהְ לִ  ןידִ יתִ עֲ שֶׁ  תוֹשׁדָּ קְ מִ  ינֵ שְׁ  לעַ 
 .ףסֵ וֹי לשֶׁ 

Translation: 
On the two שדקמ יתב  that would be (built) in the portion of Binyomin... On the 
Mishkan in Shilo that would be in the portion of Yosef.  

Explanation:  
The Chazal that Rashi quotes reveals to us that when Yosef and Binyomin cry on 
each other’s necks, they were crying for the Mishkan and Batei Mikdash that 
would be built in each other’s portions and would be destroyed. They cried for this 
now because Yosef has just told his brothers to bring his father and the entire 
family down to Mitzrayim. He realized that the םירצמ תולג  was beginning and at 
that point felt the pain of not only this  but all the future destructions and  תולג 
exiles1.  

Looking in the Pasuk: 
There are a number of reasons Chazal saw this prophecy hinted to in the words of 
the Pasuk2. Either because the Pasuk tells us that Yosef cried on Binyomin’s 
necks, ןימינב יראוצ , the plural hinting to the two שדקמ יתב  that were destroyed3, or 
because Yosef both fell and cried (2) while Binyomin only cried. Additionally, we 
find the word ראוצ  is used as a metaphor for the 4שדקמה תיב . Finally, the fact that 
Yosef and Binyomin first cried now and not previously hints to the tears being for 
something else than the emotion of their reunion.  

Musag Learning Outcomes: 
Know: שדקמה יתב  were in the portion of Binyomin and the ןכשמ  of Shilo was in the 
portion of Yosef. When Yosef and Binyomin meet they cry over their destruction. 
Understand: Why Yosef and Binyomin cry over the ןברוח  precisely at this time. 
Think: Examine text, singular and plural usage, compare and contrast to similar 
texts. 
 

                                                        
1 See note #1 
2 While note #1 explained why Yosef and Binyomin would be crying about this now, we come here to explain how 

Chazal saw this hinted to in the words of the Pasuk. 
3 See note #2 
4 See note #3 



NOTES 

1. This understanding is taken from the ןתנוי שוריפ  who is bothered by the fact that Yosef first cries 
now on his brothers and not when he first reveals himself to them5. His explanation works well 
with the Targum Yonnason on the following Pasuk, when he cries on his brothers as well. The 
Targum explains that he was crying over future exiles. Yosef was thus moved to tears as he thought 
of his father’s הדירי  into תולג , causing him and Binyomin to cry prophetically on the שדקמ יתב ןברוח, 

םעה תולגו הלישב ןכשמה ןברוח  in the future.  
Another possible explanation of why Yosef and Binyomin prophesied just now about the תיבה ןברוח  
is because they realized how much had been lost in their own lives as the result of hatred between 
brothers. Even though they were now reunited, the years of separation and all the pain caused to 
Yaakov as a result could not be returned. This, unfortunately would become a pattern in Jewish 
history, when hatred between Jews would cause destruction of the things that are dearest to us, the 
Mishkan and שדקמ יתב . They also realized that our relationship וריבחל םדא ןיב  would affect our 
relationship םוקמל םדא ןיב . If םנח תאנש  would continue the result would be a loss of the Shechina 
dwelling within us. 
 
2. This is the most commonly held understanding of the Chazal and Rashi. However, there is much 
discussion in the commentaries regarding the explanation that יראוצ  is plural. The basis for this 
understanding (other than the fact that ראוצ  would be singular and יראוצ  is plural) is the Gemoroh in 

):זט( הליגמ תכסמ  which clearly states this as the correct understanding of our Pasuk: 
 תויהל ןידיתעש םישדקמ ינש לע הכב :רזעלא יבר רמא  ?ןימינבל היל ווה ןיראוצ המכ ,"ויחא ןמינב יראוצ לע לפיו"
 דיתעו ,ףסוי לש וקלחב תויהל דיתעש הליש ןכשמ לע הכב ,ויראוצ לע הכב ןמינבו .ברחיל ןידיתעו ,ןימינב לש וקלחב
 .ברחיל

Rashi on the Gemoroh rejects this understanding and instructs us to strike the words ול ויה ןיראוצ המכ 
ןימינבל  from the text6. Rashi explains that a single neck could be referred to in the plural. Rashi 

brings a proof from a previous Pasuk  in which )זט:זכ( וירָ אוָּ צַ  תקַ לְ חֶ  לעַ וְ  וידָ יָ ־לעַ  השָׁ יבִּ לְ הִ  םיזִּ עִ הָ  ייֵ דָ גְּ  תרֹ עֹ  תאֵ וְ  
the word ויראוצ  is used for a single neck.  
It is possible that Rashi would understand that the plural (two שדקמ יתב ) is a result of the double 
verb used for Yosef, לופיו  and ךביו . We could prove this contention from the fact that the רוביד 

ליחתמה  of Rashi is not only ןימינב יראוצ לע לפיו  but ךביו ויחא ןמינב יראוצ לע לפיו , which includes both 
verbs.  
It is also possible that Rashi understands the Chazal to be inferring from the word ראוצ  being a 
metaphor for the שדקמה תיב  as is understood by the Zohar7. According to this explanation that 
which Rashi says that he cried for the two שדקמ יתב  is just part of the prophecy, not inferred from 
the text of the Pasuk. 
What is left unexplained according to Rashi is why would we refer to a neck in the plural, יראוצ  or 

ויראוצ  and not וראוצ . A beautiful explanation is supplied by the Midrash which comes to explain the 
Pasuk describing Eisav kissing Yaakov8, in which the singular וראוצ  is used (even though it is read 
as plural). The Midrash teaches:  

                                                        
5 Yosef does cry right before he reveals himself to them, ב:המ( יכבב ולוק תא ןתיו( , however he does not hug them or cry 

on them as he does here. Therefore, explains the ןתנוי שוריפ , Chazal understood that he must be crying over 
something else. A simpler explanation to this would be that his brothers were so shocked by his revelation that he 
felt he could not yet hug them or show any emotion towards them. He first asks them to come close, ילא אנ ושג , and 
then explains to them how this was all Hashem’s plan )גי-ד םיקוספ(  and that he holds nothing against them. Only then 
does he feel free to show open emotion. One could even explain that his show of emotion was to display how much 
he loved them. It is interesting to note that his brothers only speak to him after he kisses them and cries on them 
(you can fake a kiss, but not tears). Also interesting to note is that while Binyomin returns his emotion and cries on 
Yosef as well, his brothers do not. 

ויראוצ תקלח לע םיבר ןושל יראוצ בותכל ארקמה ךרד ןכש ,ןניסרג אל - ןימינבל ול ויה ןיראוצ המכ 6  
 Also  ינש שדקמ לעו ןושאר שדקמ לע הכבש דמלמ ךביו ויחא ןימינב יראוצ לע לפיו )בותכש המ הז( ביתכד אה ונייה שדקמה תיב הז ךראוצ 7

see note #3 
)ד:גל( וּכּבְ יִּ וַ  וּהקֵ שָּׁ יִּ וַ  ורָ אוָּ צַ ־לעַ  לפֹּ יִּ וַ  וּהקֵ בְּ חַ יְ וַ  וֹתארָ קְ לִ  ושָׂ עֵ  ץרָ יָּ וַ    8  



 ביתכ המילש הביח תוקישנ יבג לבא ,דחא דצמ אלא הטה אלש ,ביתכ וראוצ :ויראוצ לע לופיו והקבחיו ותארקל ושע ץריו
 ויראוצ לע הכב ןימינבו ויחא ןימינב יראוצ לע לופיו

Eisav who did not really love Yaakov only kissed him on one side of his neck, therefore we read in 
the singular. However Yosef and Binyomin who fully loved each other cried on both sides of the 
neck, hence the plural reading. 
There is, however, a problem with Rashi’s opinion that יראוצ  is not plural. For it seems that not only 
the Gemoroh in הליגמ  has to be edited, but Rashi would have to edit at least five Chazal, found in 
various Midrashim, that all understand the word יראוצ  to be plural and to be referring to the two יתב 

שדקמ . An example is the הבר שרדמ : 
 שדוקה חורב האר ףסוי תדפ ןב רזעלא יבר רמא אלא ןימינבל ול ויה םיראוצ ינש יכו ,ךביו ויחא ןימינב יראוצ לע לופיו

 דיתע הליש ןכשמש האר ,ויראוצ לע הכב ןימינבו ,ברחיל ןידיתעו ןימינב לש וקלחב תונביל ןידיתע תושדקמה תיב ינשש
 .ברחיל דיתעו ףסוי לש וקלחב תושעהל

While we therefore may accept the plural understanding of יראוצ  (and leave Rashi’s objections 
aside) there is still another problem. For the end of the Pasuk mentions Binyomin crying on Yosef 
and there the word used is ויראוצ  which is also plural and yet Binyomin cried for only the Mishkan 
in Shilo! The א"שרהמ  answers that יראוצ  is definitely plural, while ויראוצ  may be plural or singular. 
Since the Pasuk switched from יראוצ  by Yosef, which is always plural, to ויראוצ  by Binyomin, we 
assume the later to be singular.  
We therefore offer multiple explanations as to the exact source in the Chumash text for our Musag. 
 
 
3. On the Pasuk in ד:ד( םירישה ריש(  which reads  ְּתוֹיּפִּ לְ תַ לְ  יוּנבָּ  ˂רֵ אוָּ צַ  דיוִ דָּ  לדַ גְּ מִ כ , Your neck is like the 
tower of David built with turrets, the Midrash ( ד קרפ םירישה ריש אתרטוז אתקיספ ) teaches: 

 האנ ראוצה המ .לארשי ןרק ערגנ ק"מהב ברחשמ ךכ ,םייח ול ןיא ךפהנ םאו שארל הז ראוצ המ ,שדקמה תיב הז ,ךראוצ
 םלוע לש תובוטה בור םייק שדקמה תיבש ןמזב לארשי ףא ,וב ןיטישכת בור ראוצה המ .םלועל האנ שדקמה תיב ףא ףוגל
 .םהל ויה

On a deeper level we might suggest that just as the neck connects the body (physical) to the head 
(intellect, spiritual) so too the שדקמה תיב  is the place where the Shechina resides in a physical 
structure, where the spiritual and physical meet, for the physical to be controlled by the spiritual.  
 
4. Additional Questions:  

a. How would you explain the fact that the brothers do not cry on Yosef? 
b. Look at the Pesukim describing Yosef’s reunion with Yaakov ( טכ:ומ( . How does it 
compare with Yosef’s reunion with his brothers? 

 


