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Translation:
Since Yosef depended on him (the butler) to remember him, he was compelled to remain
imprisoned for two (more) years.

Explanation:
Normally we are required to be active in trying to help ourselves and not sit back and
wait for Hashem to do it all by Himself'. Therefore, Yosef seemed to be doing the right
thing in urging the butler to remember him to Pharoh. However, in this instance Yosef
did not do the right thing. For he knew he needed a miracle for the butler to be put in the
position to help him. Once Hashem was fashioning one miracle, Y osef should have
realized that Hashem did not need his assistance in order to fashion another”.

Looking in the Pasuk:
The Midrash that Rashi quotes is commenting on the extra word 115w". For the Pasuk
had already written 157 XY, that the butler did not remember Yosef, why add, “And he
forgot him”? The Midrash answers that not only did the butler not remember Y osef, but
Hashem made sure that he remained forgotten, as his reliance on the butler resulted in
Yosef being jailed for two additional years. Interestingly, the double wording matches
the double wording used by Yosef *1n7271 ok 2 and *1n701M, relating the message that
Hashem reacted to Yosef’s pleading to be remembered by ensuring that he would be
forgotten”.

Musag Learning Outcomes:
Know: One’s 'Mv2 - trust - in Hashem should be complete and he should not question
Hashem’s ability to fashion miracles.
Understand: Under normal circumstances Hashem intervenes through natural processes,
which are called 0>7no1 o°0°1. However, in times of open miracles, 0°731 0°0°1, one must
rely on Hashem’s unlimited ability to fashion any required miracle.
Think: When reading text, look for seemingly needlessly repeated words, both within
Pesukim and within surrounding Pesukim. Focus on these words reveals hidden
messages.

1 See Musag 027 qwow> ey Ppni in mow™ nwo, note #1 for a fuller discussion of this topic.
2 See note #1
3 Seenote #2



NOTES

1. Almost everyone asks, “Do we not have an obligation to do our part?” What of our requirement to do
our MYy 1nwin? Don’t we go to work and not depend on food to fall from Heaven? Aren’t we told not to
depend on miracles*?
Upon a closer look at the Midrash that Rashi quotes, another question arises. The Midrash reads as
follows:
MM NN DPWNN WY IINRY ST BY 703N IN M9 XYY ,q0Y MY NN N DY TWUN TN MUNRY
(> V9 N2 MYNIL) DNIYOINY D GOIN
“Fortunate is the man who places his trust in Hashem” - this refers to Yosef - “and does not turn to the
proud - since he said to the butler remember me, 2 years were added.
The Midrash seems to contradicting itself. It begins by quoting the first half of the Pasuk, which talks of
one who trusts G-d, and says this is Yosef. And, it then goes on to say that he was compelled to remain
in jail for “turning to the proud”! Did he trust Hashem or did he depend on the Egyptian?
We might answer that both are true. Yosef did place his trust in Hashem but he did also depend on the
Egyptian.
Yosef realized that he had a skill. He could interpret dreams. However, what good is his skill unless
someone has a dream that needed interpreting? Yosef knew that his skill would only be valuable if
Pharoh had a dream that bothered him to the extent that he was desperate for an interpretation, and his
cadre of interpreters would not be able to interpret. Only then could the butler step forward and say, “I
know this guy....”. So, Yosef knew he would need a miracle. He knew that Hashem had to first place
such a dream in Pharoh’s head so that the rest of his plan would work. Hence, the Midrash says,
Fortunate is the man who trusts Hashem, this is Yosef.
However, once Yosef realized that he needed direct Divine intervention to have any chance of gaining
his freedom, he should have depended on continued Divine assistance and had no need to ask for
human intervention®. In fact, by asking for human intervention he did not sin, but rather, restricted his
salvation to that very human response. Hence, Yosef was not punished for his request that the butler
remember him, but once he depended on the butler for that part of his release, he now would have to
wait for events to play out in a quasi-natural fashion (which took 2 years) the way he requested. He
would now have to wait for Pharoh to have the dreams, and for the butler to remember him. A careful
reading of the Midrash, and of Rashi, bears out this idea, as neither says Yosef was punished. The
Midrash says o qoym and Rashi writes pptn; neither uses the word wiyy. What Yosef should have
done is simply to say, “Hashem, I know I can’t do this without you; please get me out tomorrow!”

2. This idea is found in the XmIn w371 which seems to go so far as to directly connect the two m ot

to the two years Yosef remains in prison. The Midrash reads:

Y, MPIT YNV D NINNY DPYNN TYI NNV NNV NIOVN NNN NPAPN AN 10NIY NV OV 1D 19DIN NN

IV NN DY HOINY , DD DY PN 1 ND TID NN N2 DNOY SNY NONYN ,MINMIDTM MHNIOT DN
NN NN DYPYNN

3. Questions for further discussion:

Are there times in our lives when we depend on man and not on Hashem?

Can you think of other times when Yosef should have realized that his life was being led in a
miraculous way?

4 See the Musag on X:2% 17w nw1o, where we discuss the issue of 017 2y Pon0 PX.

5 This idea answers a famous question posed concerning the miracle of Chanukah. The Jews found the one bottle of
oil that could last for one day, but they knew it would take an additional 7 days to produce pure oil. They had the
following choice: Pour all the oil in the Menorah, use regular sized wicks, and light only one day, or pour 1/8th of
the oil in the Menorah for each of the next 8 days, and make the wicks only 1/8th the regular size. Sure, the smaller
wicks were not the preferred way to light the Menorah, but isn’t that better than no light at all? We all know which
way they chose. They poured it all in the Menorah, and hoped for a miracle. Why? Because they already knew they
were living in an age of miracles. Finding the one jug of oil was an incredible miracle, as was the victory over the
Greeks. In an age of miracles there is no need to depend on the natural state of things, one can continue to depend
on miracles. And, in fact, it is preferable to do so. Because once one depends on the natural order, he is restricted to
that order and will not benefit from above-natural. (This last idea is developed by the Ramban
(%°:13 Xp"1) who uses it to explain why those who depend on doctors will only be healed through them.)



