
  ישבופרשת 

 כה פסוק לז פרק
ֹ נְ  םיאִ֗ שְׂ נֹֽ  םהֶ֣ ילֵּ מַ גְ וּ דעָ֑ לְ גִּ מִ  האָ֖ בָּ  םילִ֔ אעֵ מְ שְׁ יִ  תחַ֣ רְ אֹֽ  ה֙ נֵּ הִ וְ  וּא֔ רְ יִּ וַ  ם֙ הֶ ינֵ יעֵֽ  וּא֤ שְׂ יִּ וַ  ם֒ חֶ לֶ ־לכָ אֱ לֶֽ  וּ֘ בשְׁ יֵּֽ וַ   ת֙ אכ
 :המָ יְ רָֽ צְ מִ  דירִ֥ וֹהלְ  םיכִ֖ לְ וֹהֽ  ט˄֔ וָ  ירִ֣ צְ וּ

 י"רש
 ןכָּ רְ דַּ  ןיאֵ שֶׁ  ,םיקִ ידִּ צַ  לשֶׁ  ןרָ כָ שְׂ  ןתַּ מַ  עַ ידִ וֹהלְ  ?םאָ שָּׂ מַ  תאֶ  בוּתכָּ הַ  םסֵ רְ פִּ  המָּ לָ  :רמֵ וֹגוְ  םיאִ שְׂ נֹ  םהֶ ילֵּ מַ גְ וּ

ֹ שֶׁ  םימִ שָׂ בְ  וּנמְּ דַּ זְ נִ  הזֶ לָ וְ  ,ערַ  ןחָ ירֵ שֶׁ  ןרָ טְּ עִ וְ  טְ פְ נֵ  אלָּ אֶ  תאשֵׂ לָ  םייִּ בִ רְ עַ  לשֶׁ    .ערַ  חַ ירֵ מֵ  קזַּ יֻ  אלּ

  מושג
ֹ שֶׁ  םימִ שָׂ בְ  וּנמְּ דַּ זְ נִ  הזֶ לָ וְ  ...1םיקִ ידִּ צַ  לשֶׁ  ןרָ כָ שְׂ  ןתַּ מַ  עַ ידִ וֹהלְ    .ערַ  חַ ירֵ מֵ  קזַּ יֻ  אלּ

Translation: 
To make known the reward of Tzadikim... to him it happened that there were spices, so 
that he should not be harmed by the foul odor. 

Explanation:  
Although the descent of the Jewish people to Mitzrayim was commencing with the sale 
of Yosef, Hashem wanted to send a message to Yosef, and thus to the entire nation, that 
he had not forsaken them. A Yishmaeli caravan, which usually carried foul smelling 
cargo, 'happens’ to pass by carrying pleasant smelling spices. The brothers sell Yosef to 
the caravan2,  and Yosef realizes that Hashem, while punishing him, is still taking care of 
him3. This realization will help Yosef successfully survive the many ordeals he will 
undergo until he rises to greatness in Egypt. 

Looking in the Pasuk: 
The Musag is derived from the fact that the Torah saw fit to tell us what type of cargo the 
caravan carried. This seemingly irrelevant fact carried with it an important Divine 
message4: that even when He is compelled to punish, Hashem does not abandon us. 
In addition, there seem to be contradictory reports in the Torah regarding through whom 
the sale took place, the םילאעמשי  or the ידמªםי . Carefully reading the text reveals the 
‘coincidental’ appearance of both the ילאעמשי  haulers and the ידמªי  merchants which 
made the sale of Yosef possible. 

Musag Learning Outcomes: 
Know: The surprising presence of spices amongst the cargo of the Yishmaeli caravan 
which brought him to Egypt conveyed to Yosef the message that Hashem still cared for 
him. 
Understand: Even when Hashem is compelled to punish, He does not abandon us, but 
continues to seek our welfare. This is the result of us being like children to Hashem, whose 
goodness to us is expressed by His continued interest in our lives even when He displays His 
displeasure with our actions. 
Think: How the text of the Torah, when read carefully, carries with it messages that help us 
understand Hashem’s attributes as well as clarify Biblical events. 

                                                        
1 See note #3 
2 See note #1 
3 See note #2 
4 Whether it was only Yosef who understood the message, or whether the brothers also understood is discussed in 

footnote #8. 



NOTES 

1. There is a lack of clarity as to how the sale of Yosef actually took place. The problem is that the 
Pesukim themselves seem to openly contradict each other. Our Pasuk refers to םילאעמשי תחרא , and 
our Musag talks of Yosef being with them and the spices they were carrying. In זכ קוספ  Yehudah 
says: םילאעמשיל ונרכמנו וכל , again pointing to the fact that the םילאעמשי  bought Yosef from the 
brothers. In the next Pasuk, however, the םירחס םינידמ  appear and the Pasuk reports that they sold 
Yosef to the םילאעמשי  who then brought him to םירצמ . In ול קוספ  we read: םירצמ־לא ותא ורכמ םינדמהו , 
seeming to contradict our previous understanding that it was the םילאעמשי  who carried him to םירצמ , 
and, finally, in א קוספ טל קרפ  the Torah tells us:  

המש והדרוה רשא םילאעמשיה דימ ירצמ שיא םיחבטה רש הערפ סירס רפיטופ והנקיו , conflicting with the 
previous source that told of the םינידמ  bringing him to םירצמ . To explain the conflicting Pesukim, 
Rashi )ורבעיו ה"ד(  teaches, הברה םימעפ רכמנש , that Yosef was sold multiple times. Rashi )וכשמיו ה"ד(  
adds the order in which he was sold: םירצמל םינידמהו םינידמל םילאעמשיהו ,םילאעמשיל והורכמיו .  
There are a number of difficulties with Rashi’s understanding. First, if the םינידמ  bought Yosef from 
the םילאעמשי  only after the brothers sold him to the םילאעמשי , then why does the Pasuk mention the 

םינידמ  before the brothers sell him to the םילאעמשי ? Second, how does Rashi explain the Pasuk 
which says that the םילאעמשי  sold Yosef to םירצמ ? Third, if the first caravan of םילאעמשי  were not 
the ones to bring Yosef to םירצמ , then why does the Torah mention that the first group were on their 
way to םירצמ ? And, finally, if the first caravan only carried Yosef until they sold him to the םינידמ  
then Yosef only had the pleasant smell of the spices for a short time, and not all the way to םירצמ ! 
In order to answer all the above, we turn to the commentary of the שודקה םייחה רוא 5 who explains as 
follows: The םילאעמשי  were not merchants but rather more like the truckers of today; they carried 
merchandise from place to place, as the Pasuk says 'נשאים נכאת וצרי וכו. They, therefore, would not 
be the ones to buy Yosef from the brothers. However, at the same time appear the םירחס םינידמ , 
who, as the Pasuk tells us, were the םירחוס , the merchants. Explains the שודקה םייחה רוא , the םינידמ  
were the ones who actually bought Yosef, and the םילאעמשי  carried him. The brothers wished to sell 
him to the םילאעמשי , however the appearance of the םינידמ  was necessary to make this happen, 
exactly as the Pesukim relate. Upon reaching םירצמ  they again work in tandem. The םילאעמשי  bring 
the ‘merchandise’ while the םינידמ  take care of the business end. This explains why the Pasuk tells 
us והמדינים מכרו אתו אל מצרים, and also ויקנהו פוטיפר... מיד הישמעאלים אשר הורדהו שמה, the sale to the 

םירצמ  was bartered by the ינידמ  merchants, who took him from the hands of the םילאעמשי , who had 
carried him to Egypt. 
Thus, in order for the sale of Yosef to take place, two things had to happen simultaneously: Both 
the םילאעמשי  and the םינידמ  had to pass by the brothers at the same time in order for one to effect the 
sale of Yosef and the other to carry him to םירצמ . 
 
2. The source for Rashi’s comments are found in זי ןמיס דפ השרפ בשיו( הבר תישארב(  which reads: 

 המ האר אלא !ןרטעו תורוע אלא םינועט תויהל םילאעמשי לש ןכרד ןיא אלהו אנהכ רב אבא ר"א :ואריו םהיניע ואשיו
 לש ןחיר ינפמ םהב תבשנמ חורה אהתש ידכ םימשב םיאלמ םיקש העש התואב קידצ ותואל אוה ךורב שודקה ןמיז
 .םייברע

The question that must be asked is that this seems like a very small compensation for the Tzaddik, 
ףסוי . Put simply, I would highly doubt that Yosef, as he is being sold into slavery by his brothers 

and ripped away from his father and his homeland, is thinking, “Well, at least it smells good here!” 
In his misery, Yosef most probably did not even notice the spices, so what type of לש ןרכש ןתמ 

םיקידצ  is this? I am sure that Yosef would have preferred to return home to his father as his reward 
and pass on the spices. 
Perhaps we might answer by bringing a similar Chazal. The Gemoroh )חמ תוכרב:(  teaches us the 
origins of the fourth הכרב  in ןוזמה תכרב  known as ביטמהו בוטה : 

 .הרובקל ונתינש ביטמהו ,וחירסה אלש בוטה ,ביטמהו בוטה הנביב ונקת הרובקל רתיב יגורה ונתינש םויה ותוא

                                                        
5 Not coincidentally, I am writing these notes on זומת וט , the טייצראי  of the םייחה רוא . 



Again, we are forced to ask: The murder of thousands upon thousands of Jews by the Romans in 
the destruction of the city of Beitar was a national calamity that almost matched the destruction of 
the שדקמה תיב . Why in the world would I make a הכרב  over such a tragedy? True, the bodies did not 
decompose, but that is a very small consolation at a time of great suffering; why institute a blessing 
that says Hashem is בוט ? After all, the Gemoroh )דנ םש.(   teaches us: בוטה ךורב רמוא תובוט תורושב לע 

תמאה ןייד ךורב רמוא תוער תורושב לע ,ביטמהו , how then could they classify this as תובוט תורושב ? 
Even more difficult to understand is when we consider why this הכרב  was instituted in ןוזמה תכרב . 
The תופסות ילעב  explain6 that this is because usually ןוזמה תכרב  is recited over wine, which reminds 
us of this event. It seems that the Romans had stacked up the bodies of the murdered Jews around 
their vineyards, thus, explains תופסות , drinking wine reminds us of the historical background which 
led to the blessing. But, again, we must wonder: Being reminded of the piles of  bodies which 
surrounded the vineyards should make us sick to our stomachs, not inspire us to bless Hashem’s 
goodness! 
I think the explanation lies in first asking: Why did the Romans want to pile up the bodies? What 
did they want to accomplish? The answer is that they wanted to break the spirit of the Jews. They 
wanted them to relive the tragedy day after day when they passed by the slowly decomposing 
bodies. They wanted to constantly drive home the point that there was no G-d who protected the 
Jews or cared for their welfare. And, they should have been successful.  
But, then something miraculous happened. As the Jews passed the bodies day after day, they 
noticed something; even in the sweltering heat of the summer months the bodies were not 
decomposing. G-d had not abandoned his people after all! The Roman ploy had backfired. Instead 
of demoralizing the people it gave them hope for the future. Yes, Hashem was angry with us and 
had punished us, but He has not forsaken us, and was sending us a clear message that He still cared. 
Immediately, the Romans allowed for burial7.  
We may now understand why the blessing of ביטמהו בוטה  was established regarding this event. For 
the extent of Hashem’s goodness towards us is exhibited most clearly when He still cares for us 
even when we do not follow His will. Like a father towards a wayward son, He punishes us 
because it is necessary for our own good, but loves us no less. 
Yosef realized the same. Of course, the sweet smell of spices could in no way assuage the pain he 
felt. He realized that Hashem was punishing him by distancing him from his loving father. 
However, by smelling the spices he also recognized that something else was happening. Why in the 
world, he asked himself, are these Arabs carrying spices? The answer was obvious: Hashem was 
still there with him8, הרצב יכנא ומע , and this realization would be the secret to his survival and the 
inspiration which would spur him towards greatness. 
That Hashem wished to send a message to Yosef, conveying to him that He had not forsaken him, 
is echoed in the words of the Midrash which explains the words in Tehilim9  : וידיסח תא בזעי אל

                                                        
ונקית ה"ד .אל תינעת תכסמ 6  
7 Perhaps this explains the double blessing of not decomposing and the allowance for burial:  אלש בוטה ,ביטמהו בוטה 

הרובקל ונתנש ביטמהו וחרסנ . Since they did not decompose, which gave the people hope, the Romans realized their plan 
had had the exact opposite result, and immediately allowed for burial. 

8 It is interesting to note that the ליחתמה רוביד  of the הבר שרדמ  mentioned at the beginning of this note is on the words 
ואריו םהיניע ואשיו . I would have expected the Midrash to comment on the words ירצו תאכנ םיאשנ . Perhaps the brothers 

themselves came to the same realization; that something unique was happening. Maybe seeing the strange sight of 
an Arab caravan carrying spices spurred them to think that Hashem wanted Yosef on that caravan and not in the pit. 
This would seem to be borne out by the order of the Pesukim, in which the Torah informs us as to the nature of the 
cargo before telling us of the brothers’ decision to sell Yosef. We propose that the nature of the cargo was the 
catalyst to their decision. (Also, the words in the Midrash ראה מה זימן הקדוש ברוך הוא may point to the same 
understanding.) 
The same peculiarity is found in an additional Midrash which teaches: 

 ןיב אוהה קידצ ונתנש אלא ןרטעו ער חיר תורוע אלא ןיאשונ תויהל םייברע לש ןכרד ןיא אלהו םהיניע ואשיו םחל לכאל ובשיו רמוא אוה ירה
 ינועמש טוקלי( .המכו המכ תחא לע םימחרה תעשב ןהילע םימחרמ םיקידצ לש ןסעכ תעשב םא המו רמוחו לק םירבד ירהו ,ןיביבחה םירבד
 .)ד קרפ תוכרב אתפסות - זכקת זמר ינימש תשרפ הרות

Here too the words in the Pasuk the Midrash comments on are םהיניע ואשיו  and not וכו תאכנ' . The Midrash also 
strengthens our explanation of the presence of the spices assuring Yosef that Hashem was still with him even when 
Hashem’s anger was expressed against him. 

ֹ וְ  טפָּ שְׁ מִ  בהֵ אֹ  'ה יכִּ  חכ:זל 9 :תרָ כְ נִ  םיעִ שָׁ רְ  ערַ זֶ וְ  וּרמָ שְׁ נִ  םלָ וֹעלְ  וידָ יסִ חֲ ־תאֶ  בזֹ עֲ יַ ־אל  



 אלא ןועטל םילמג לש ןכרד ןיא אלהו ןינעוט ויה המו ,םירחוס םינידמ םישנא ורבעיו ?ורמש ןכיה ,ףסויב רבדמ רחא רבד
 אלו יוה ,בוט חיר ול ןימזא אלא ,ער חיר ןיב ןותנ הז קידצ אהי אוה ךורב שודקה רמא אלא ,טולו ירצו תאכנ ביתכו ,ןרטע
  )בלשת זמר םילהת ינועמש טוקלי( .וידיסח תא בוזעי
 

3. As mentioned in the above notes, Rashi is basing his commentary here on the םישרדמ  found in 
the הבר שרדמ  on תישארב  and in the ינועמש טוקלי  on Tehilim. However, neither uses the wording ןתמ 

םיקידצ לש ןרכש . What is particularly troubling is that the reward given to Tzadikim is reserved for 
אבה םלוע , and not in this world. This is taught in Pirkei Avos )זט הנשמ ב קרפ(  ˃תְּ כְ אלַ מְ  לעַ בַּ  אוּה ןמָ אֱ נֶ וְ  :

אוֹבלָ  דיתִ עָ לֶ  םיקִ ידִּ צַ  לשֶׁ  ןרָ כָ שְׂ  ןתַּ מַ  ,עדַ וְ  .˂תָ לָּ עֻ פְּ  רכַ שְׂ  ˂לָ  םלֶּ שַׁ יְּ שֶׁ  . Rashi himself10, quotes the Gemoroh in 
).בכ( ןיבוריע  which teaches םרכש לוטל ,אבה םלועל ,רחמלו .םתושעל םויה . So, how can Rashi comment 

that Yosef is receiving his reward in this world? 
Perhaps we might answer, using the idea developed above, that certainly a pleasant smell can in no 
way be construed as an actual reward for his Mitzvos given the terrible predicament Yosef found 
himself in. However, Rashi comments, knowing Hashem did not abandon him was the ‘reward’ he 
did receive. While a Tzadik is not compensated for his deeds, the mere fact that he is constantly 
aware of Hashem’s presence and guiding hand is reward in itself. This is the  םיקידצ לש ןרכש ןתמ of 
which Rashi speaks. 

 
4. Questions for further discussion: 

a. In Rashi’s understanding of the Midrash, he writes that the purpose of the spices was so 
that Yosef should not be ‘damaged’  by the foul smell11. To what type of damage do you 
think Rashi is referring? 
b. Can you think of other examples in Tanach where Hashem displays His love for us even 
in times when He seems to be angry with us? 
c. If all that Hashem does is, in the end result, for our good, why then do we make different 

תוכרב  for good )ביטמהו בוטה ךורב(  and for bad )תמא ןייד ךורב(  news? 
 
 

 
 

                                                        
  אי קוספ ז קרפ םירבד  10
11  None of Midrashim I have found that Rashi might have used as a source use the wording of קזנ , damage. 


