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Translation:
Yaakov sought to dwell in tranquility, but the ordeal of Yosef sprang upon him.

Explanation:
Yaakov wanted to serve Hashem from a position of quiet and serenity. He sought
to live out his days in Eretz Yisrael, without the need to fight off the influences of
a Lavan or the danger of an Eisav. However, Hashem informed him that the
service of man in this world is to achieve spiritual growth by overcoming
challenlges. The battles and achievements of Yosef are the perfect examples of this
service .

Looking in the Pasuk:
The Midrash Rashi quotes explains the word 2¥» to mean not only dwell, but
dwell in tranquility. The Midrash is explaining why this Pasuk is used as the
introduction to the story of Yosef” when it would have been more appropriate to
mention Yaakov’s dwelling place towards the end of N> p19. Additionally, Y30
are reacting to the change in Shoresh from 2.vw.> at the beginning of the Pasuk to
9.).) at the end of the Pasuk.

Musag Learning Outcomes:
Know: Yaakov wished to live his life in tranquility but was challenged with the
episode of Yosef.
Understand: Man must seek to constantly strive towards growth and not be content
with the level of spirituality he has achieved. Yosef is the perfect example of one
who achieved tremendous spiritual heights® by serving Hashem in extremely
challenging circumstances. Yosef is thus the proof that Yaakov’s search for
tranquility was inappropriate.
Think: Changes in wording used within a Pasuk as well as wording that is out of
context lead us to deeper understanding of the Torah’s intent.

1 See note #1
2 See note #2
3 Yosefis one of the few who merited to be called p>7x:7.



NOTES

1. There are two issues to be dealt with regarding this Rashi. The first is the philosophical: Why can
a Tzaddik not seek peace and tranquility in this world? The second issue is textual: What exactly
does Rashi mean when he says o1 2 WA 1oy vop? What message is contained in these rather
obscure words?
Rashi’s commentary here is based on the (3:75 7w"9) 727 w7 which clues us in on why the word
27 is used.
X\w 77 X7 X AUpPm K2 JOWE AT o2wa mbwa Ak aklvivinla)l mowa v QIPTEAY VWA RAR "R
W0 WRAW 70 HY AR 2PY° L10 XIW T VIN L1 09wa MR 2wt 2wpan onw XX X2 22wh 037 jpnn
X2 (12:3 21K) 139 ¥ 0ANIKD) CAYRYRYY MPY K Mapye awn" - Ao Sw uow 12 AT Tmya mhwa
01 5w AT VY R LT R L3072 NN RDY 12972 SNUpY XYY WY TMOw
While reading the Midrash helps us understand where the term 11 came from, we still need to
understand why the Pasuk in 21x termed the episode of Yosef with the word 1n*.
The Shoresh 1.3.7 has multiple meanings. In the Torah the Shoresh appears four times and mostly
means fear. The three times the Shoresh is used in MW 990 and in 727 790 all follow this pattern”.
The fourth example of the Shoresh, (72:71 nwX92) 7172 wa7n 98, however, does not lend itself to
being defined as fear. Rashi follows the lead of 0Y2p1X and translates the word as fight. Finally, in
modern Hebrew, the Shoresh is generally defined as anger. In o°%°21 we find an example: WX 1v°.
(3n:T0 9RPI) 9872232 *5=139m T3 My *R5-xXY In addition, D9p1R always translates anger as
1. The common thread in all definitions seems to be agitated or disquieted’.
This leads us to ponder how to translate the Midrash’s words 701 9w wx. Anger, fighting or fear do
not seem appropriate in this context. Perhaps the best definition would be turmoil. This would fit as
the most appropriate counter to the tranquility being sought by Yaakov as understood from the
word 2w
However, I believe that Rashi sees something deeper here. Piquing my interest is the word 15 yap
that Rashi adds, which is not found in the words of the Midrash. Why did Rashi not say 1% X3,
which would be a more accurate quote from the Midrash?
A closer look at the Midrash forces a different understanding. The Midrash first used the term 117
noY Sw w17, and only later, when commenting on the Pasuk in 27X, did they use the term 17 X2
7o W 7. What does the initial term mean?
To fully understand we must begin by returning to the philosophical question of why was Yaakov
punished for wanting to live in tranquility in 717 09Ww? This question is sharpened by a passage in
() N noon®™:
MDY I 2R R OPITE IR (X2 MK LA D2W RAT DR PV DWW AWIYND DOR YW DpTER OwR
LTI 02 AT 0P W DOYWAN AWYND OTPOKR YONAY 2P X0 DI (X2 IR KPR 2979 010 01
The Gemoroh began by saying that fortunate are the Tzaddikim who suffer the bitter fate of the
wicked (who will be punished in the next world) in this world. This initial thought implied that it is
preferable for a Tzadik to suffer in this world. Rava rejected this contention claiming that there is
nothing wrong with a Tzaddik enjoying both this world and the next. Rather, corrected Rava, a
Tzaddik is fortunate if he merits to enjoy this world in the same fashion that it is enjoyed by a
wicked person. This directly contradicts our Musag!
It would seem therefore that a Tzaddik does not have to suffer in this world (other than whatever
suffering is necessary to atone for his sins). The mistake of Yaakov was not in that he did not wish
to suffer, but in the fact that he wished m>wa aw°%, to constantly remain in a constant state of

4 The Sefer 7nom? NR1970 writes that the Gematria of 137 is the same as 177, hinting that the episode of Yosef will
begin the 210 years of the Egyptian exile.
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The Malbim indeed understands the Shoresh to be an absence of tranquility, the opposite of m7w.

The basic idea of the Gemoroh is that a wicked person is allowed to enjoy this world as a compensation for his
Mitzvos while his punishment will be meted out in the next world. A Tzaddik, on the other hand, is punished for his
sins in this world in order to allow him full reward for his Mitzvos in the next world.
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tranquility without challenge. A person must strive towards growth; to successfully face situations
that challenge his current spiritual level in order to achieve even higher levels’. In the words of
Pirkei Avos (3 73wn 71 p9) R XwE 209,

Yaakov, at the beginning of our Parsha is living in tranquility. However, he sought not only to /ive
in tranquility, but to si¢ in tranquility, to constantly remain in such a state. His mistake can be
summed up with one word, 2wm'".

This, in Hashem’s eyes, was unacceptable. Hashem wanted to provide for Yaakov an example,
probably the very best example in all of Tanach, of someone who used life’s challenges as a
springboard for greatness; Yosef. 12 a1, Hashem provided a partner, a counter balance, to
Yaakov. Yosef’s life became the ultimate prosecution, jow, to Yaakov’s wish to live the
unchallenged life. This is the intent of the Midrash when it says 701 5w nvw 12 7. Yaakov was
not being punished by having to endure the turmoil caused by Yosef’s sale, but rather was being
educated as to the correct service of Hashem. Rashi, therefore, did not wish to simply quote the
words of the end of the Midrash, 701 5w 131 "%y X2, since those words could be understood as a
punishment. But rather v%¥ y5p, which does not connote something negative but rather something
that came immediately and unexpectedly.

We may therefore define the words no» w 137 as the battle of Yosef'?. Thus the Pasuk in Iyov
uses the best word to describe the life lesson provided by the story of Yosef, 17, battle. Not the
battle with his brothers, but the battle with life’s challenges. In summation, when Yaakov sought to
serve Hashem through tranquility, without challenge, change or growth (M%wa aw°? 2py° wpa), he
was immediately corrected 19y y5P)) to learn from the battles of Yosef (qor 5w wa1), and his
subsequent rise to greatness.

2. The Torah never tells us explicitly why Yaakov must suffer the loss of his son Yosef. One might
claim that the selling of Yosef was not a punishment but rather part of the Divine plan to begin the
Egyptian exile". The selling of Yosef actually assisted in this regard. In fact, the Gemoroh in n>oon
(:u9) naw teaches that the descent to Egypt through the story of Yosef was due to the merit of
Yaakov:
12 772793 IMITW ROR 2172 20 MIRDWIW 02817 7777 1R 2p8° 710 2IRD 1771 027 MR RAN 72 RO7 027 N
727X MIN2Ya Qownk 7K *9ana (7:%° Y1) 2°n37
A similar thought is found in the (7 12°0 2wW™ NWID) XMMIN WITH:
MRPWHWA 0717 7777 PRI 17 IR ,TAIR NNV DOWNHR OTR "9 N7 MARY AT RN TIN50 A0
DY QTPW SR L5220 17w awd L Pp
However, while this might explain why Yosef went to 27¥n, we still need to understand why it
happened in a way that caused Yaakov such pain. "m understand that the Torah is coming to
answer this question by introducing the story of Yosef with the words 2py> 2w™.

3. Questions for further discussion:

According to our understanding of Yaakov’s mistake, can we understand why when Yaakov lives
in Mitzrayim the Torah tells us 2py> s '*?

Can you think of other examples in Jewish history when times of tranquility lead to assimilation,
but times of challenge led to Torah growth?

9 Many commentators explain the Pasuk (1:3 7°757) :987 227093 12 02390 77 AN, to be conveying this message.
Angels are referred to as 07, as they retain a constant state, while humans are called 0°3%7, as they are expected
to attain a pattern of constant movement and growth. We might add that spirituality is called mn precisely because
wind by definition always moves.

10 A more modern adaptation: No Pain No Gain.

11 A careful reading of our Midrash supports this thought. The beginning of the Midrash reads: 02wy o°p*73aw nywa
30PN K2 VW 717 22w MOw2 Awh owpamt mPwa. How can we understand the words 2w°2 2wpam mowa 02wy
mowa? If they are already living in tranquility, why would they seek to sit in tranquility? Perhaps the Midrash means
that they seek to constantly sit in tranquility, to never be challenged to be better.

12 The Shoresh 131 would thus have the very same definition as the Shoresh in the Pasuk 7172 w310 %% which appears at
the conclusion of the story of Yosef.

13 The (3:79) M1 w1 teaches this explicitly from the Pasuk (7°:19) 17172n payn ynow. The Midrash says:

927 12112 A"3APA I APV ARV AMR 29w 720 XX 27 MK 771020 pava \new 22001 1972 ROKR 71301 P20 PR XYM
NN 1YY D17 NN NP v (PH2an aw DY IRIT 72712 DRPY IR ONARY aMD) R
14 Additionally, when Yaakov sees the wagons that will bring him to Mitzrayim the Torah tells us (12:71) 2p¥> M nm.



