
  ישבופרשת 

 א פסוק לז פרק
  :ןעַ נָֽ כְּ  ץרֶ אֶ֖ בְּ  ויבִ֑ אָ  ירֵ֣ וּגמְ  ץרֶ אֶ֖ בְּ  בקֹ֔ עֲ יַֽ  בשֶׁ יֵּ֣וַ 

 י"רש
 בשֵׁ ילֵ  םישִׁ קְּ בַ מְ  םיקִ ידִּ צַ  ,ףסֵ וֹי לשֶׁ  וֹזגְ רָ  וילָ עָ  ץפַ קָ  ,הוָ לְ שַׁ בְּ  בשֵׁ ילֵ  בקֹ עֲ יַ  שׁקֵּ בִּ  :בשֶׁ יֵּ וַ 
ֹ  ,אוּה ˂וּרבָּ  שׁוֹדקָּ הַ  רמַ אָ  ,הוָ לְ שַׁ בְּ   אלָּ אֶ  אבָּ הַ  םלָ וֹעלָ  םהֶ לָ  ןקָּ תֻ מְּ שֶּׁ  המַ  םיקִ ידִּ צַּ לַ  ןיָּ דַ  אל
   .הזֶּ הַ  םלָ וֹעבָּ  הוָ לְ שַׁ בְּ  בשֵׁ ילֵ  םישִׁ קְּ בַ מְּ שֶׁ 

  מושג
  .ףסֵ וֹי לשֶׁ  וֹזגְ רָ  וילָ עָ  ץפַ קָ  ,הוָ לְ שַׁ בְּ  בשֵׁ ילֵ  בקֹ עֲ יַ  שׁקֵּ בִּ 

Translation: 
Yaakov sought to dwell in tranquility, but the ordeal of Yosef sprang upon him. 

Explanation:  
Yaakov wanted to serve Hashem from a position of quiet and serenity. He sought 
to live out his days in Eretz Yisrael, without the need to fight off the influences of 
a Lavan or the danger of an Eisav. However, Hashem informed him that the 
service of man in this world is to achieve spiritual growth by overcoming 
challenges. The battles and achievements of Yosef are the perfect examples of this 
service1. 

Looking in the Pasuk: 
The Midrash Rashi quotes explains the word בשיו  to mean not only dwell, but 
dwell in tranquility. The Midrash is explaining why this Pasuk is used as the 
introduction to the story of Yosef2 when it would have been more appropriate to 
mention Yaakov’s dwelling place towards the end of הל קרפ . Additionally, ל"זח  
are reacting to the change in Shoresh from ב.ש.י  at the beginning of the Pasuk to 

ר.ו.ג  at the end of the Pasuk. 

Musag Learning Outcomes: 
Know: Yaakov wished to live his life in tranquility but was challenged with the 
episode of Yosef. 
Understand: Man must seek to constantly strive towards growth and not be content 
with the level of spirituality he has achieved. Yosef is the perfect example of one 
who achieved tremendous spiritual heights3 by serving Hashem in extremely 
challenging circumstances. Yosef is thus the proof that Yaakov’s search for 
tranquility was inappropriate. 
Think: Changes in wording used within a Pasuk as well as wording that is out of 
context lead us to deeper understanding of the Torah’s intent. 
 

                                                        
1 See note #1 
2 See note #2 
3 Yosef is one of the few who merited to be called קידצה . 



NOTES 

1. There are two issues to be dealt with regarding this Rashi. The first is the philosophical: Why can 
a Tzaddik not seek peace and tranquility in this world? The second issue is textual: What exactly 
does Rashi mean when he says ףסוי לש וזגור וילע ץפק ? What message is contained in these rather 
obscure words? 
Rashi’s commentary here is based on the ג:דפ השרפ( הבר שרדמ(  which clues us in on why the word 

זגר  is used. 
 אוהש ןייד אל רמא גרטקמו אב ןטשה הזה םלועב הולשב בשיל םישקבמו הולשב םיבשוי םיקידצהש העשב אחא ר"א
 בשיל שקבש ידי לע וניבא בקעי ,ןכ אוהש ךל עדת ,הזה םלועב הולשב בשיל םישקבמ םהש אלא אבה םלועל םהל ןקותמ
ֹ  :"בקעי בשיו" - ףסוי לש ונטש ול גוודזנ ז"הועב הולשב ֹ וְ  יתִּ וְ לַ שָׁ  אל ֹ וְ  יתִּ טְ קַ שָׁ ־אל ֹ יָּ וַ  יתִּ חְ נָ ־אל  אל )וכ:ג בויא( :זגֶ רֹ  אב
  .ףסוי לש וזגר ילע אב ,זגור אביו ,הנידמ יתחנ אלו ןבלמ יתטקש אלו ושעמ יתולש

While reading the Midrash helps us understand where the term זגר  came from, we still need to 
understand why the Pasuk in בויא  termed the episode of Yosef with the word זגר 4. 
The Shoresh ז.ג.ר  has multiple meanings. In the Torah the Shoresh appears four times and mostly 
means fear. The three times the Shoresh is used in תומש רפס  and in םירבד רפס  all follow this pattern5. 
The fourth example of the Shoresh, דכ:המ תישארב( ךרדב וזגרת לא( , however, does not lend itself to 
being defined as fear. Rashi follows the lead of סולקנוא  and translates the word as fight. Finally, in 
modern Hebrew, the Shoresh is generally defined as anger. In םיאיבנ  we find an example: . ַרשֶׁ אֲ  ןעַ י 

 ֹ )גמ:זט לאקזחי( הלֶּ אֵ ־לכָ בְּ  ילִ ־6יזִ גְּ רְ תִּ וַ  ˂יִ רַ וּענְ  ימֵ יְ ־תאֶ  יתְּ רְ כַ זָ ־אל  In addition,  סולקנוא  always translates anger as 
זגר . The common thread in all definitions seems to be agitated or disquieted7.  

This leads us to ponder how to translate the Midrash’s words ףסוי לש וזגר . Anger, fighting or fear do 
not seem appropriate in this context. Perhaps the best definition would be turmoil. This would fit as 
the most appropriate counter to the tranquility being sought by Yaakov as understood from the 
word בשיו .  
However, I  believe that Rashi sees something deeper here. Piquing my interest is the word קפץ עליו 
that Rashi adds, which is not found in the words of the Midrash. Why did Rashi not say וילע אב , 
which would be a more accurate quote from the Midrash? 
A closer look at the Midrash forces a different understanding. The Midrash first used the term גוודזנ 

ףסוי לש ונטש ול , and only later, when commenting on the Pasuk in בויא , did they use the term ול אב 
ףסוי לש וזגר . What does the initial term mean? 

To fully understand we must begin by returning to the philosophical question of why was Yaakov 
punished for wanting to live in tranquility in הזה םלוע ? This question is sharpened by a passage in 

):י( תוירוה תכסמ 8: 
 ימלוע ירת ילכא יא יקידצ וטא :אבר רמא ...הזה םלועב אבה םלוע לש םיעשרה השעמכ םהילא עיגמש םיקידצל םהירשא
 ...הזה םלועב הזה םלוע לש םיעשרה השעמכ םהילא עיגמש םיקידצל םהירשא :אבר רמא אלא ?והל ינס ימ

The Gemoroh began by saying that fortunate are the Tzaddikim who suffer the bitter fate of the 
wicked (who will be punished in the next world) in this world. This initial thought implied that it is 
preferable for a Tzadik to suffer in this world. Rava rejected this contention claiming that there is 
nothing wrong with a Tzaddik enjoying both this world and the next. Rather, corrected Rava, a 
Tzaddik is fortunate if he merits to enjoy this world in the same fashion that it is enjoyed by a 
wicked person. This directly contradicts our Musag! 
It would seem therefore that a Tzaddik does not have to suffer in this world (other than whatever 
suffering is necessary to atone for his sins). The mistake of Yaakov was not in that he did not wish 
to suffer, but in the fact that he wished הולשב בשיל , to constantly remain in a constant state of 

                                                        
4 The Sefer המכחל תוארפרפ  writes that the Gematria of זגר  is the same as ודר , hinting that the episode of Yosef will 

begin the 210 years of the Egyptian exile. 
)הס:חכ םש( םיִ נַ יעֵ  ןוֹילְ כִ וְ  זגָּ רַ  בלֵ  - )הכ:ב םירבד( :˃ינֶ פָּ מִ  וּלחָ וְ  וּזגְ רָ וְ  ˃עֲ מְ שִׁ  ןוּעמְ שְׁ יִ  רשֶׁ אֲ  - )די:וט תומש( ןוּזגָּ רְ יִ  םימִּ עַ  וּעמְ שָׁ  5  
יתוא תסעכה :דוד תדוצמב ןכו ,סעכ ןינע :ןויצ תדוצמ 6  
7 The Malbim indeed understands the Shoresh to be an absence of tranquility, the opposite of הולש . 
8 The basic idea of the Gemoroh is that a wicked person is allowed to enjoy this world as a compensation for his 

Mitzvos while his punishment will be meted out in the next world. A Tzaddik, on the other hand, is punished for his 
sins in this world in order to allow him full reward for his Mitzvos in the next world. 



tranquility without challenge. A person must strive towards growth; to successfully face situations 
that challenge his current spiritual level in order to achieve even higher levels9. In the words of 
Pirkei Avos ( גכ הנשמ ה קרפ( ארגא ארעצ םופל  10.  
Yaakov, at the beginning of our Parsha is living in tranquility. However, he sought not only to live 
in tranquility, but to sit in tranquility, to constantly remain in such a state. His mistake can be 
summed up with one word, בשיו 11. 
This, in Hashem’s eyes, was unacceptable. Hashem wanted to provide for Yaakov an example, 
probably the very best example in all of Tanach, of someone who used life’s challenges as a 
springboard for greatness; Yosef. ול גוודזנ , Hashem provided a partner, a counter balance, to 
Yaakov. Yosef’s life became the ultimate prosecution, ןטש , to Yaakov’s wish to live the 
unchallenged life. This is the intent of the Midrash when it says ףסוי לש ונטש ול גוודזנ . Yaakov was 
not being punished by having to endure the turmoil caused by Yosef’s sale, but rather was being 
educated as to the correct service of Hashem. Rashi, therefore, did not wish to simply quote the 
words of the end of the Midrash, ףסוי לש וזגר ילע אב , since those words could be understood as a 
punishment. But rather וילע ץפק , which does not connote something negative but rather something 
that came immediately and unexpectedly.  
    We may therefore define the words ףסוי לש וזגר  as the battle of Yosef12. Thus the Pasuk in Iyov 
uses the best word to describe the life lesson provided by the story of Yosef, זגר , battle. Not the 
battle with his brothers, but the battle with life’s challenges. In summation, when Yaakov sought to 
serve Hashem through tranquility, without challenge, change or growth )הולשב בשיל בקעי שקב( , he 
was immediately corrected )וילע ץפק ) to learn from the battles of Yosef )ףסוי לש וזגר( , and his 
subsequent rise to greatness. 
 

2. The Torah never tells us explicitly why Yaakov must suffer the loss of his son Yosef. One might 
claim that the selling of Yosef was not a punishment but rather part of the Divine plan to begin the 
Egyptian exile13. The selling of Yosef actually assisted in this regard. In fact, the Gemoroh in תכסמ 

):טפ( תבש  teaches that the descent to Egypt through the story of Yosef was due to the merit of 
Yaakov: 

 ול המרג ותוכזש אלא ,לזרב לש תואלשלשב םירצמל דריל וניבא בקעי היה יואר :ןנחוי יבר רמא אבא רב אייח יבר רמא
 .הבהא תותבעב םכשמא םדא ילבחב )ד:אי עשוה( ביתכד

A similar thought is found in the חי ןמיס בשיו תשרפ( אמוחנת שרדמ( : 
 תואלשלשב םירצמל דריל לארשי ויה ןיואר ,הבהא תותובעב םכשמא םדא ילבחב בותכה רמאש הז :המירצמ דרוה ףסויו
 .ףסוי םדקש ילוליא ,לבבל ודריש םשכ ,ןירלוקבו

However, while this might explain why Yosef went to םירצמ , we still need to understand why it 
happened in a way that caused Yaakov such pain. ל"זח  understand that the Torah is coming to 
answer this question by introducing the story of Yosef with the words בקעי בשיו .  
 

3. Questions for further discussion: 
According to our understanding of Yaakov’s mistake, can we understand why when Yaakov lives 
in  Mitzrayim the Torah tells us בקעי יחיו 14? 
Can you think of other examples in Jewish history when times of tranquility lead to assimilation, 
but times of challenge led to Torah growth? 

                                                        
9 Many commentators explain the Pasuk  ְז:ג הירכז( :הלֶּ אֵ הָ  םידִ מְ עֹ הָ  ןיבֵּ  םיכִ לְ הְ מַ  ˃לְ  יתִּ תַ נָ ו( , to be conveying this message. 

Angels are referred to as םידמוע , as they retain a constant state, while humans are called םיכלהמ , as they are expected 
to attain a pattern of constant movement and growth. We might add that spirituality is called חור  precisely because 
wind by definition always moves. 

10 A more modern adaptation: No Pain No Gain. 
11 A careful reading of our Midrash supports this thought. The beginning of the Midrash reads: םיבשוי םיקידצהש העשב 

גרטקמו אב ןטשה הזה םלועב הולשב בשיל םישקבמו הולשב . How can we understand the words בשיל םישקבמו הולשב םיבשוי 
הולשב ? If they are already living in tranquility, why would they seek to sit in tranquility? Perhaps the Midrash means 

that they seek to constantly sit in tranquility, to never be challenged to be better. 
12 The Shoresh זגר  would thus have the very same definition as the Shoresh in the Pasuk ךרדב וזגרת לא  which appears at 

the conclusion of the story of Yosef. 
13 The גי:דפ( הבר שרדמ(  teaches this explicitly from the Pasuk די:זל( ןורבח קמעמ והחלשיו( . The Midrash says: 

 רבח ןיבו וניב ה"בקה ןתנש הקומעה הצעה התוא םילשהל ךלה אחא בר רמא ?ןורבח קמעמ והחלשיו ביתכו !רהב אלא הנותנ ןורבח ןיא אלהו
 םתוא ונעו םודבעו ןורבחב רובק היהש  )ןורבח םש לע האנה רבח ול םיארוקו .וניבא םהרבאל הנווכה( האנה

14  Additionally, when Yaakov sees the wagons that will bring him to Mitzrayim the Torah tells us זכ:המ( בקעי חור יחתו( . 


