
  יראופרשת 

 ג פסוק יח פרק
ֹ וַ   :˃דֶּֽ בְ עַ  לעַ֥ מֵ  רבֹ֖ עֲ תַֽ  אנָ֥ ־לאַ  ˃ינֶ֔ יעֵ בְּ  ן֙ חֵ  יתִ אצָ֤ מָ  אנָ֨ ־םאִ  ינָ֗ דֹ - אֲ  רמַ֑ איּ

 ל"זח
- א רמאיו ביתכד ,הניכש ינפ תלבקהמ ןיחרוא תסנכה הלודג :בר רמא הדוהי בר רמא
  ).זכק תבש( .'וגו רבעת אנ לא ךיניעב ןח יתאצמ אנ םא ינד

  מושג
   .הנָ יכִ שְׁ  ינֵ פְּ  תלַ בָּ קְּ הַ מִ  םיחִ רְ וֹא תסַ נָ כְ הַ  הלָ וֹדגְּ 

Translation: 
Inviting guests is greater than greeting Hashem’s presence 

Explanation:  
Avrohom saw welcoming guests as a higher spiritual value that talking to 
Hashem. Avrohom was the first to recognize Hashem in the world, in nature. 
He also realized that more than any other place in nature, Hashem is found 
within man himself, since man was created in the image of G-d, םיקלא םלצב . 
To Avrohom, welcoming guests was important because he saw within each 
guest a spark of Hashem1. Therefore, welcoming guests and thereby finding 
Hashem where he is hidden - within man - is a greater accomplishment than 
seeing Hashem where he is clearly found. Also, a person becomes closest to 
Hashem when acting like Hashem, such as by doing acts of דסח . 

Looking in the Pasuk: 
While Hashem is paying a visit to an ailing Avrohom, the three םיכאלמ  
appear. Avrohom asks Hashem to wait for him2 as he attends to his guests. 
Avrohom felt that welcoming his guests was more important than continuing 
his conversation with Hashem. 

Musag Learning Outcomes: 
Know: Avrohom Avinu interrupts his conversation with G-d to greet his 
visitors. Avrohom considered welcoming guests to be more important than 
speaking to Hashem. 
Understand: Hashem is found in all of nature, most clearly within man who 
was created in G-d’s image. Avrohom welcomed guests because he saw a 
spark of Hashem within them. To Avrohom םיחרוא תסנכה  was a higher level 
of greeting Hashem, because he found Hashem even where He is hidden. 
Think: Frequently words used by the Torah may carry multiple translations, 
leaving it up to the reader to use context for hints as to the Torah’s intent, as 
well as to consider the possibility of layers of meaning. 

                                                        
1 See note #2 
2 See note #1 



NOTES 

1. Rashi here alludes to a very interesting discussion that takes place in the Gemoroh as to whom 
Avrohom was talking when he says רובעת אנ לא . The discussion centers on the question of who the 
word ינד-א  refers to. One would imagine that it would be obvious that we are referring to G-d, who 
is called by that name many times is Tanach. However it is not so simple. There are two major 
reasons to lead us to believe that the ינדא  here refers to the guests and not to Hashem. The first issue 
is the fact that it would seem rather strange for Avrohom to make such a request of Hashem. 
Secondly, in the previous Pasuk we have already read of Avrohom running to his guests to greet 
them. If he has already run to his guests would it not be too late to ask Hashem to remain? 
Therefore we find an opinion in the Gemoroh ( :הל תועובש ) which teaches that even though every 
other mention of ינדא  indeed refers to Hashem, this one is an exception as it refers to one of the 
guests: 

  .ךיניעב ןח יתאצמ אנ םא ינדא רמאיו :רמאנש ,לוח אוהש הזמ ץוח ,שדקֹ  םהרבאב הרותב םירומאה תומש לכ
However, our Musag is of the opinion that this name is שדק  as well, that is, it also refers to G-d. 
This opinion is mentioned in the same Gemoroh: 

 בר רמאד אה אלזא ןאמכ .שדק הז ףא :ורמא יעדומה רזעלא יבר םושמ הירזע ןב רזעלא יברו עשוהי יבר יחא ןב אנינח
 ותואכ ?ןאמכ ,הניכש ינפ תלבקהמ רתוי ןיחרוא תסנכה הלודג )בר םשב הדוהי בר רמאש הז ךלוה ימכ( :בר רמא הדוהי
 .3גוזה

According to our Musag it is not peculiar at all that Avrohom should make such a request of 
Hashem, quite the contrary it teaches us all a valuable lesson. As for the second question asked 
above, Rashi answers that Pesukim will frequently record something that actually took place 
previously in a later Pasuk4. 
 
2. There are a number of interesting points of discussion regarding the lesson of our Musag. Firstly, 
why indeed is welcoming guests greater than meeting with G-d Himself? I would imagine that if 
one had merited to speak to Hashem directly that would certainly absolve him of any and all other 
Mitzvos5! Secondly, we may wonder how did Avrohom himself know that this was the right thing 
to do? After all, we have Avrohom’s actions to guide us, but what guided Avrohom?6 
Perhaps we might begin by asking why Avrohom sees םיחרוא תסנכה  as such an important הוצמ ? Why 
does he open his tent to the four directions to make sure he does not miss any possible guest? Is 

                                                        
3 The Gemoroh attributes our Musag only to this opinion, because according to the first opinion it is altogether 

possible that Hashem had left Avrohom before he ran to greet the guests. 
.ןכֵּ  רבֵּ דַ לְ  תוֹארָ קְ מִּ הַ  ˂רֶ דֶ וְ  ,התָ יְ הָ  ןכֵ לָ  םדֶ וֹק הרָ ימִ אֲ הָ  ,”םתָ ארָ קְ לִ  ץרָ יָּ וַ “ רחַ אַ  בוּתכָּ שֶׁ  יפִּ  לעַ  ףאַ וְ  4 . However, there is still a significant 

textual difficulty with this opinion. For the continuation of the dialogue, םימ טעמ אנ חקי ,  reverts back to the visitors; 
making it very peculiar that the Pasuk should start with the visitors, switch to Hashem and then, without any hint, 
switch again back to the visitors. This difficulty will be dealt with at the end of Note #2. 

5 One could argue that the law of הוצמה ןמ רוטפ הוצמב קסועה  should apply here, completely absolving Avrohom of 
welcoming the guests. 

6 I had the opportunity to ask this question to a second grade class in the Eitz Chaim school in Toronto. I received two 
brilliant (in my opinion) answers. The first was that Avrohom realized that the guests would leave if he did not 
attend to them while Hashem would always be there. The student was actually using the concept of תרבוע הוצמ  vs. 

תרבוע הניאש הוצמ  found in חכ תוכרב.  and in טכ ןישודיק: . A second student answered that Avrohom realized that since 
the day was so hot it was not natural for guests to arrive (Rashi at the beginning of the Parsha )םויה םחכ ה"ד(  quotes 
the Gemoroh in ופ( אעיצמ אבב:(  which teaches that Hashem made the day hot so that none should trouble Avrohom. 
And, only after seeing that Avrohom was pained more by not being able to welcome guests than by the pain of his 

הלימ תירב  did Hashem send the םיכאלמ  to visit Avrohom.) and therefore if guests did appear, they must have been 
sent by Hashem. If Hashem sent the guests, Avrohom realized that Hashem must have wanted him to attend to 
them! 
A Chassidik interpretation claims that a Tzaddik is so attuned to the will of G-d that his body will naturally ‘know’ 
what Hashem wants. Therefore, when caught in a dilemma as to what was the will of Hashem in this situation, 
Avrohom listened to his body. When he saw that his feet wanted to take him to his guests, he knew that his was the 
right thing to do. This interpretation fits beautifully into the Pasuk. ץריו אריו , he saw that his feet started to run and 
thus he knew to ask Hashem to wait. However, all the above answer only our second question, but do not deal with 
the question of why indeed greeting guests is the greater הוצמ . 



there any connection between the fact that Avrohom was the first to recognize the presence of 
Hashem in the world and his extreme care for this הוצמ ? 
One possible answer is that this was Avrohom’s way of being םיקוחר ברקמ . By inviting strangers 
into his home he was able to spread his monotheistic belief. However, this answer would assume 
there to be no inherent value to םירוא תסנכה  and would claim that there is no הוצמ  if the people are 
already believers. This does not seem to be the case as we attach a tremendous value to this הוצמ  in 
all situations. 
Rather, we might answer that the unique quality of וניבא םהרבא  was his ability to find Hashem in 
nature. He was the first who was able to look at the world and see a creator. This also gave him the 
ability to find Hashem in the most obvious of places: inside his fellow man. For man is created 

םיקלא םלצב  and therefore man is the most apparent of places to find the 7הניכש . According to this, 
the tremendous importance that Avrohom attached to welcoming guests was because he considered 
each man to be a םיקלא םלצ , and therefore worthy of his hospitality.  
Consequently, Avrohom did not see greeting Hashem and greeting guests to be contradictory; 
rather, they were complimentary, as he regarded both as a welcoming of the הניכש  into his home. 
And, following his reasoning, welcoming guests would be even greater, as the ability to find the 

הניכש  in nature is a greater accomplishment than finding the הניכש  in the הניכש  Itself. 
According to this we may look at the Gemoroh quoted above (in Note #1) in a new way. We have 
already mentioned above that according to the opinion that Avrohom is talking to Hashem, there is 
a difficulty in the text in that the Pasuk asking Hashem not to leave is said after Avrohom has 
already run to his guests. Even if we use Rashi’s explanation that the words לעמ רובעת אנ לא ינדא 

ךדבע  were said before the words ץריו אריו , it is still very difficult to understand how the Torah 
continues םימ טעמ אנ חקי , which switches again to the guests. Rashi’s answer, brought in the 
previous note, only explains why I might find an early discussion in a later Pasuk, but it does not 
explain why it is inserted in middle of a different conversation! 
Perhaps we might offer that the two opinions of the Gemoroh are not arguing as to whom Avrohom 
is talking. It is quite clear that Avrohom is talking to the visitors. However, what they are arguing 
about is when Avrohom called them ינדא , did he mean to do so in a non- שדק  way or in a שדק  way. 
The first opinion states that even though the word is always שדק , here, given the context of the 
Pasuk, we must say that is an exception and is לוח . The other opinion agrees that Avrohom is 
talking to his guests, but argues the word even here retains its שדוק  meaning. For when he used the 
word י- נדא  he was talking not only to them but also to the הניכש  he saw within them. Thus, 
Avrohom’s welcoming his guests was in effect an enhanced version of הניכש ינפ תלבק , making every 
act of דסח  into an act of true םשה תדובע .  
Another possible explanation, provided by my daughter Chasida, is that Avrohom realized that the 
greatest honor he could give to Hashem would be to emulate Hashem’s actions. Thus it was 
obvious to him that Hashem would prefer for Avrohom to be דסח למוג  as Hashem always does, 
rather than to stand there speaking to Hashem. In short, Hashem would rather you act like Him than 
speak to Him. That the ultimate religious experience is achieved through acts of דסח  and not 
through prayer is a lesson that must be stressed. 
 
3. Questions for further discussion: 
Avrohom found G-d in nature because it was inconceivable to him that the world was without a 
design. Why do you think he found G-d in mankind? 
Could Avrohom seeing the הניכש  in each and every man be the reason he davened for םודס ? 
 
 

                                                        
7 A powerful example of this is found in the Midrash which parallels the first 5 תורבד  to the the second 5. The 

commandment of ה יכנא'  parallels to חצרת אל . The Midrash explains that killing man is tantamount to one who 
defaces a statue of the king. 


