
  ויחיפרשת 

 לג פסוק מט פרק
 :וימָּֽ עַ ־לאֶ  ףסֶ אָ֥ יֵּ וַ  עוַ֖ גְ יִּ וַ  הטָּ֑ מִּ הַ ־לאֶ  וילָ֖ גְ רַ  ףסֹ֥ אֱ יֶּֽ וַ  וינָ֔ בָּ ־תאֶ  תוֹּ֣ צַ לְ  ב֙ קֹ עֲ יַֽ  לכַ֤ יְ וַ 

 י"רש
ֹ  התָ ימִ וּ .ףסֶ אָ יֵּ וַ  עוַ גְ יִּ וַ  ֹ  וּניבִ אָ  בקֹ עֲ יַ  ,ל"זר וּרמְ אָ וְ  ,וֹב הרָ מְ אֶ נֶ  אל   1.תמֵ  אל

  מושג
ֹ  וּניבִ אָ  בקֹ עֲ יַ    .תמֵ  אל

Translation: 
Yaakov Avinu did not die. 

Explanation:  
Whether this Musag is to be understood that Yaakov did not die in a physical 
sense or in a spiritual sense is the subject of debate among the 
commentators2. In any case the Musag teaches us that Tzaddikim even after 
death remain somewhat physically alive.3 This is because in their lifetimes 
they have sanctified their physical bodies and dedicated all they do and all 
they own to the service of Hashem. Their bodies thus become spiritual 
beings which never die. This was particularly true of Yaakov Avinu who 
more than the other Avos was involved in, and challenged by, the physical 
world, but was able to successfully infuse השודק  into all he did. In this merit 
the Jewish people will be redeemed from exile. 

Looking in the Pasuk: 
The Gemoroh Rashi quotes is commenting on the fact that the Pasuk does 
not use the word תמיו  by the death of Yaakov. Another possibility is the fact 
that Yosef kisses his father after his death. It is the only time in Tanach 
where someone is kissed after death, leading Chazal to comment that Yosef 
did not really see his father as deceased4.  

Musag Learning Outcomes: 
Know: Yaakov Avinu does not die in the usual sense, but continues to live. 
This is true as well, to some extent, with all Tzaddikim. 
Understand: When a person uses material things for spiritual purposes he or 
she elevates them to a spiritual level. The holiness in that material thing 
never dies. One may thus elevate their physical bodies in the same way, 
making their bodies immortal in the process. 
Think: The Torah uses many words to describe death. The Torah’s choice of 
words informs us as to the nature of the death. 

                                                        
1 See note #1 
2 See note #2 
3 See note #3 
4 One will usually not kiss a deceased person since we do not perceive as if that person is still there. 



NOTES 

1. Rashi infers that Yaakov never died from the fact that the Pasuk never uses the word תמיו , but 
only ףסאיו עוגיו . One might ask that Yaakov himself did use the word התימ  when talking of his death, 
both in אכ:חמ  and in ה:נ . The Ramban answers that Yaakov did so either because he himself did not 
know he would not die or out of respect for other Tzaddikim by whom the Pasuk does say תמיו . 
Rashi’s source is found in ה( תינעת תכסמ:( . The Gemoroh teaches: 

 ינא ארקמ :היל רמא ?איירבק ורבקו אייטנח וטנחו אינדפס ודפס ידכב יכו :היל רמא .תמ אל וניבא בקעי :ןנחוי יבר רמא
 ץראמ ךערז תאו קוחרמ ךעישומ יננה יכ לארשי תחת לאו 'ה םאנ בקעי ידבע ארית לא התאו )'ל והימרי( רמאנש ,שרוד
 .םייחב אוה ףא םייחב וערז המ ,וערזל אוה שיקמ ,םיבש

It is interesting to note that ןנחוי יבר  does not infer our Musag from the fact that the Pasuk never 
uses the word התימ  by Yaakov, but rather by quoting a Pasuk in Yirmiyahu in which Yaakov is 
paralleled to his living descendants. If Rashi is correct that we may infer from the lack of the word 

תמיו , why did ןנחוי יבר  not mention it? We might answer that the Gemoroh understood that ןנחוי יבר  
was indeed inferring from the lack of the word התימ 5. However, challenges the Gemoroh, this 
inference should be outweighed by the fact that the Pasuk says that he was embalmed6 and buried! 
To this ןנחוי יבר  answers that his opinion is not based solely on the Pasuk in Chumash but by the 
Pasuk in Yirmiyahu. 
 

2. Rashi on the Gemoroh quoted above understands this to be taken in a physical sense. According 
to Rashi when ןנחוי יבר  answered that he was basing his statement on the Pasuk in Yirmiyahu, he 
was stating that the embalming and burial of Yaakov was done because he appeared to be dead 
even though he was actually alive7. Tosafos )בקעי ה"ד(  supports this view and references a story 
brought in גי( הטוס תכסמ.(  which tells that when Chushim the son of Dan killed Eisav (who was 
holding up the burial of Yaakov), Yaakov opened his eyes and smiled. 
The obvious question is why would Yaakov stay alive and not the other Avos? Rashi8 explains that 
Yaakov was kept alive in order that he might witness the redemption of his children with his own 
eyes: 

 ,'וגו הלודגה דיה תא לארשי אריו .םירצמב וניצמש ומכ ,ויניעל וינב תא לואגל ידכ הלוגב ונאיביש :םייחב אוה ףא
 .9אבס לארשי :ןנישרדו

Many other commentators find the contention that Yaakov never physically died to be difficult to 
accept. Rather, they feel that ןנחוי 'ר ’s statement should be interpreted in a spiritual sense10. An 
example is found in the Ramban who writes: םייחה רורצב תורורצ םיקידצה תושפנ יכ הזה שרדמה ןינעו . 
The א"שרהמ  explains that the question of whether to take ןנחוי 'ר ’s words literally or not was the 
crux of the dialogue found in the Gemoroh in תינעת  that we quoted above. At first the Gemoroh 
tried to understand his words literally, for if he was talking spiritually the same should apply to all 
Tzaddikim as the Ramban explained11. But, asks the Gemoroh, how could we possibly understand 

ןנחוי 'ר  to mean that Yaakov never died, after all the Torah tells us he was embalmed and buried! To 
this ןנחוי 'ר  answers that he did not mean literally, only spiritually, And, as for the question of why 

                                                        
5 Which would explain why the Gemoroh did not ask, “Where did ןנחוי יבר  know this from?” 
6 There is a fascinating קה םייחה רוא'  who explains why Yosef had his father embalmed. Yosef knew that his father 

being a Tzaddik, would not decay (this would certainly hold true if he never actually died). The Egyptians, upon 
seeing this miracle, might attach divine attributes to Yaakov, would worship him as a God, and would never let 
Yosef remove him from Egypt. Therefore, Yosef used the embalming process to explain why Yaakov did not decay 
and was thus able to take him out of Egypt. 

היה יח לבא תמש םהל המדנ איטנח וטנחדו )םייחב אוה ףא ה"ד ,:ה הטוס( י"שר ןושל הזו 7  
םש ,םש 8  
9 Rashi may be referring to the בצ השרפ ץקמ תשרפ( הבר שרדמ(  which states: 

 תאצב ביתכד אה ונייה ךינב םע השוע ינאש םיסינ הארְ  ול רמא ,םיב ןדימעהו וניבא בקעי ילגר אוה ךורב שודקה לטנ איעשוה 'ר 'שב סחניפ 'ר
  .אבס לארשי )א:דיק םילהת( םירצממ לארשי

     Accordingly, we might explain the Pesukim in Tehilim:  
ֹ ־ינֵ בְ כִּ  תוֹעבָ גְּ  םילִ יאֵ כְ  וּדקְ רְ תִּ  םירִ הָ הֶ  ו :רוֹחאָ לְ  בסֹּ תִּ  ןדֵּ רְ יַּ הַ  סוּנתָ  יכִּ  םיָּ הַ  ˃לְּ ־המַ  ה  :בקֹ עֲ יַ  הַּ וֹל-אֱ  ינֵ פְ לִּ מִ  ץרֶ אָ  ילִ וּח ןוֹדאָ  ינֵ פְ לִּ מִ  ז :ןאצ

10 The םימכח יתפש  explains that the Gemoroh means that Yaakov never felt the pain of death. 
11 And, if were to understand his words literally it would explain why the Pasuk never used the term התימ .  



this was only mentioned by Yaakov even though it would hold true by all Tzaddikim, ןנחוי 'ר  
answers that he is simply following the lead of the Pasuk in Yirmiyahu which parallels Yaakov 
Avinu to his descendants to teach that just like his descendants are alive so is Yaakov. Why the 
Pasuk only sought to teach us this by Yaakov could be explained as above; that we will be 
redeemed in the merit of Yaakov. However, his merit will lead to our redemption only as long as 
the spirit of Yaakov Avinu is still alive in the hearts of his descendants. 
 

3. It is important to note that the difference between the two opinions mentioned above - whether 
the words of ןנחוי 'ר  are to be taken literally or not - is not as extreme as it seems. Even according to 
the opinion that Yaakov did not actually die, it is clear that he did not get up and walk around, but 
rather was indeed buried. Nor, obviously did he feel the pain of being embalmed. And, even 
according to the opinion that Yaakov did physically die it does not mean that he lost all contact 
with his physical self. There are various ל"זח  which teach us that a body of a Tzaddik in a grave is 
compared to a person who is resting peacefully12. The only difference, therefore, between the two 
opinions is to what extent Yaakov remained connected to his body after death. If we take ןנחוי 'ר ’s 
words literally, then Yaakov was strongly attached to his physical self, while according to the 
second opinion he was loosely attached. 
The connection that a Tzaddik retains to his physical self even after death is the result of his 
sanctification of his body during life. If one uses their body purely for physical pursuits then the 
body remains constantly at odds with the המשנ  as the המשנ  finds no place for its spiritual yearnings. 
Upon death the soul sees no use for such a body and separates itself from the body, leaving it to 
decay as all physical things do. However, one who understands that the role of a true ה דבע'  is to use 
his body as a vessel to do Mitzvos and to imbue the physical with spirituality, transforms his body 
into a spiritual being. Even upon death, when the physical being expires, the spiritual parts of the 
physical body continue to live.  
Of all the Avos, no one typified the sanctification of the physical realm more than Yaakov13. 
Therefore it is understandable that the Torah should reveal this concept precisely by him. Whether 
we maintain that Yaakov literally never died, surpassing the other Avos, or whether his lack of 
dying is only to be understood in the spiritual sense, as we find by all Tzaddikim, Yaakov Avinu 
serves as the paradigm of a physical being that has been transformed into a spiritual one14. 
 

4. Questions for further discussion: 
a. What does the term וימע לא ףסאיו  mean? 
b. Is there a connection between the sanctification of the material world achieved by 
Yaakov and the fact that in his merit we will be redeemed? 

                                                        
12  See בנק( תבש תכסמ:(  which tells the story of people who mistakenly disturbed the grave of הישאי רב יאחא 'ר . He 

scolded them for disturbing his sleep. The Gemoroh continues with a discussion that ensued between the deceased 
and ןמחנ 'ר . When ןמחנ 'ר  asked him why he doesn’t get up and go home, יאחא 'ר  chastised ןמחנ 'ר  for not knowing a 
Pasuk in איבנ  which says:  ִגי:זל לאקזחי( :ימִּ עַ  םכֶ יתֵ וֹרבְ קִּ מִ  םכֶ תְ אֶ  יתִ וֹלעֲ הַ בְ וּ םכֶ יתֵ וֹרבְ קִ ־תאֶ  יחִ תְ פִ בְּ  'ה ינִ אֲ ־יכִּ  םתֶּ עְ דַ יו( . The Gemoroh 
had previously taught regarding the state of Tzaddikim after death that their bodies rest while their תומשנ  return to 
be stored under the דובכה אסכ : 

 רורצב הרורצ ינדא שפנ התיהו )הכ:א לאומש( רמוא אוה ןתמשנ לעו םתובכשמ לע וחוני םולש אובי )ב:זנ והיעשי( רמוא םיקידצ לש ןפוג לע
םייחה  

There is also a Gemoroh in גק( תובותכ תכסמ.(  which tells that יבר  used to return to his home every Erev Shabbos even 
after his death (according to the םידיסח רפס  he even made שודיק  for others) and that he only stopped doing so out of 
fear that this would somehow disparage other Tzaddikim who did not merit such a level of connection to their 
bodies. The Ramban in his commentary in Chumash references these two sources. 

13 The ‘stealing’ of Eisav’s role, the vision of the םלוס , living in תולג , the challenge of Lavan, the lessons of Yosef and 
living out his life in Egypt all point to this.  

14  Interestingly, the best example of such a person outside of Tanach is found by יבר  who continued to physically exist 
after his death (quoted above in footnote 11). יבר  was extremely wealthy (see זנ תוכרב תכסמ: ) and yet the Gemoroh 

).בק תובותכ תכסמ(  tells us that upon his death יבר  exclaimed that he did not receive any physical pleasure from this 
world: 

 וליפא יתינהנ אלו הרותב יתועבצא רשעב יתעגיש ךינפל עודיו יולג ,ע"שבר :רמא ,הלעמ יפלכ ויתועבצא רשע ףקז ,יבר לש ותריטפ תעשב
 .םתובכשמ לע וחוני םולש אבי )ז"נ והיעשי( :הרמאו ק"ב התצי ,יתחונמב םולש אהיש ךינפלמ ןוצר יהי ,הנטק עבצאב

If someone as wealthy as יבר  was able to claim that he received no pleasure from the world, it is obvious that he 
used his substantial material objects solely for spiritual purposes, thus raising his physical self to a fully spiritual 
level.  


