
  אראופרשת 

 יט פסוק ז פרק
ֹ֨ וַ   ־הטֵ נְ וּ ˃֣ טְּ מַ  חקַ֣  ןרֹ֡ הֲ אַֽ ־לאֶֽ  רמֹ֣ אֱ  השֶׁ֗ מֹ ־לאֶ  הוָ֜ הֹ -יְ  רמֶ איּ  םיִ רַ֜ צְ מִ  ימֵ֨ ימֵ ־לעַ  ˃֩ דְ יָֽ
 ם֙ דָ  היָ הָ֤ וְ  םדָ֑ ־וּיהְ יִֽ וְ  םהֶ֖ ימֵ ימֵֽ  הוֵ֥ קְ מִ ־לכָּ  לעַ֛ וְ  םהֶ֗ ימֵ גְ אַ ־לעַ וְ  םהֶ֣ ירֵ אֹֽ יְ ־לעַ  םתָ֣ רֹ הֲ נַֽ ־לעַ 
 :םינִֽ בָ אֲ בָֽ וּ םיצִ֖ עֵ בָֽ וּ םיִ רַ֔ צְ מִ  ץרֶ אֶ֣ ־לכָ בְּ 

 י"רש
ֹ  ˂כָ יפִ לְ  וֹכוֹתלְ  ˂לַ שְׁ נִּ שֶׁ כְּ  השֶׁ מֹ  לעַ  רוֹאיְ הַ  ןגֵ הֵ שֶׁ  יפִ לְ  :ןרֹ הֲ אַ  לאֶ  רמֹ אֱ   וֹדיָ  לעַ  הקָ לָ  אל
 ֹ ֹ וְ  םדָּ בַ  אל    .ןרֹ הֲ אַ  ידֵ יְ  לעַ  הקָ לָ וְ  ,םיעִ דְּ רְ פַ צְ בַ  אל

  מושג
ֹ  ˂כָ יפִ לְ  וֹכוֹתלְ  ˂לַ שְׁ נִּ שֶׁ כְּ  השֶׁ מֹ  לעַ  רוֹאיְ הַ  ןגֵ הֵ שֶׁ  יפִ לְ     .וֹדיָ  לעַ  הקָ לָ  אל

Translation: 
Since the Nile protected Moshe when he was cast into it, it therefore was not 
struck by his hand1. 

Explanation:  
The Pasuk teaches an incredibly important lesson in בוטה תרכה , recognizing good. 
When we recognize that someone has done us a favor we feel compelled to repay. 
By minimizing the favor we lessen the need to repay. Therefore, the Torah 
commands us to recognize the good done to us, even by inanimate objects, or even 
if the person did not have our good in mind at all, in order to train ourselves to 
never minimize the goodness of others.  

Looking in the Pasuk: 
Rashi questions why Hashem involves Aharon in the bringing of the תוכמ ? After 
all, Moshe had been told that he would bring Hashem’s wonders on םירצמ  with his 
staff,  why is he being told to , )זי:ד( תתֹ אֹ הָ ־תאֶ  וֹבּ־השֶׂ עֲ תַּ  רשֶׁ אֲ  ˃דֶ יָ בְּ  חקַּ תִּ  הזֶּ הַ  הטֶּ מַּ הַ ־תאֶ וְ 
delegate to Aharon2? Rashi, quoting the Tanchumah answers that Moshe was 
instructed not to strike the Nile in the first two תוכמ , nor the sand of Egypt in the 
third, since they had assisted in saving his life.  

Musag Learning Outcomes: 
Know: Moshe could not strike the Nile (nor the sand of Egypt) because it had 
protected him. This teaches us the extent of the obligation to show בוטה תרכה . 

Understand: The fundamental aspect of teaching people to show gratitude is in 
teaching them to fully recognize the good done for them. Once the extent of the 

favor is fully understood, the next step, repaying the favor, will be forthcoming. 
Think: Looking at a Pasuk in the context of previous Pesukim helps us better 
understand the words of ל"זח . 
 

                                                        
1 See note #1 
2 See note #2 



NOTES 

1. This is the first of three תוכמ  in which Hashem tells Moshe to instruct Aharon to bring the plague. 
The reason that Moshe was not act, explains Rashi, is that Moshe was compelled to show בוטה תרכה  
towards the Nile (and later to the sand in Egypt) for they had assisted in saving Moshe’s life. 
Rashi’s source is found in the 3אמוחנת שרדמ  which teaches: 

 השמל אוה ךורב שודקה ל"א םוחנת ר"א .'וגו ךטמ חק ןרהא לא רומא ביתכ ךכש ?ןרהא י"ע רפעהו םימה וקל המ ינפמו
 ידי לע וקל ךכיפל ךידי לע וקליש ןיד וניא ירצמה תא תגרהשכ ךילע ןיגהש רפעו ,רואיל תכלשוהש העשב ךורמשש םימה
 .ןרהא

Although Rashi here only mentions the first two plagues, עדרפצו םד , he does so only due to the fact 
that he is speaking about the Moshe not striking the Nile. Indeed, later in בי קוספ  Rashi comments: 

 ֹ  .ןרֹ הֲ אַ  ידֵ יְ  לעַ  הקָ לָ וְ  ,)בי:ב ליעל( לוֹחבַּ  וּהנֵ מְ טְ יִּ וַ  ירִ צְ מִּ הַ  תאֶ  גרַ הָ שֶׁ כְּ  וילָ עָ  ןגֵ הֵ שֶׁ  יפִ לְ  ,השֶׁ מֹ  ידֵ יְ  לעַ  תוֹקלְ לִ  יאדַ כְּ  רפָ עָ הֶ  היָ הָ  אל
What is extraordinary here is that Moshe is told to show appreciation to inanimate objects! Both the 
Nile and the sand of Egypt did not go out of their way to help Moshe, nor make any conscious 
decision to assist him; why would Moshe be compelled to show appreciation? 
Perhaps the most extreme example of בוטה תרכה  is found in תומש תשרפ  when the daughters of ורתי  
refer to the man who saved them from the shepherds as an ירצמ שיא . The Midrash wonders why 
they would refer to him as such: 

 דחאל לשמ -  ירצמ שיא א"ד .ירבע אוהו ירצמ ושובל אלא ?השמ היה ירצמ יכו ,םיעורה דימ ונליצה ירצמ שיא הנרמאתו
 הארו רהנל ןנתנ ,םימב וילגר ןתיל ץר היהו )תומי וא םימב ךושנה םוקמ לובטל םיכירצש שחנ לש גוס( דורעה וכשנש
 אלא ךיתלצה ינא אל ול רמא !תמ יתייה רבכ התא ילוליא קוניתה ול רמא ,וליצהו ודי חלשו ,םימב עקוש אוהש דחא קונית
 השמ םהל רמא ,םיעורה דימ ונתלצהש ךחכ רשיי השמל ורתי תונב ורמא ךכ ,ךליצה אוה ונמיה יתחרבו ינכשנש דורעה
 .גרהש ירצמ שיא ונלצא אביש הזל םרג ימ רמולכ ,ירצמ שיא ןהיבאל ורמא ךכלו ,םכתא ליצה אוה יתגרהש ירצמ ותוא
 )א השרפ תומש תשרפ )אנליו( הבר תומש(

The Midrash explains that Moshe, upon being thanked by the daughters of Yisro for saving their 
lives, instructs them to thank instead the 'ירצמ שיא' 4 who had beaten the Jewish slave. Moshe, had 
killed that ירצמ שיא  which touched off a series of events which eventually culminated with Moshe 
being in the right place at the right time to save the daughters of Yisro. But why thank the ירצמ שיא ? 
Not only was he not actively trying to assist Moshe, his intentions were evil, mercilessly beating a 
defenseless slave! For this he is to be thanked? 
In order to fully understand we must first explain why ל"זח  refer to the showing of appreciation as 

בוטה תרכה , literally translated as recognizing good. Wouldn’t repaying good be a more appropriate 
term? After all, if one recognizes good but does nothing to repay his or her benefactor, have they 
fulfilled their obligation? Also, in the negative, לּ"זח  refer to not repaying good as בוט יופכ , literally 
meaning to cover up or deny good. Should it not be called simply non-payment of good. Again, is it 
not possible that one may recognize good, not deny or cover it up, but still do nothing towards 
repayment? Why does it seem that the only obligation is to recognize the favor, and the only 
problem is to deny the favor? 
The above question ignores a very basic aspect of human nature. When one is the recipient of a 
favor from another, he or she feels immediately obligated to repay that favor. However, if for 
whatever reason they do not wish to repay the favor, they do not simply decide to ignore the favor, 
as this runs contrary to the natural feelings of obligation, rather they justify their lack of action by 
denying or significantly minimizing the favor. In truth, many people who receive help from others 
are very uncomfortable with the ensuing feelings of need-to-repay. Thus, their first thought is to 
say, “It wasn’t really that bid a deal”.  
The major focus, therefore, is to ensure that one truly recognizes the good that others do. Once we 
are taught to truly recognize, to be בוט ריכמ , then the resulting gratitude is almost automatic. 
Therefore, ל"זח  stressed the need to recognize the good and not to cover it up. Once this is achieved 
the rest is fairly simple. 

                                                        
די ןמיס אראו תשרפ )אשרו( אמוחנת שרדמ 3  
אי:ב תומש :ויחָ אֶ מֵ  ירִ בְ עִ ־שׁיאִ  הכֶּ מַ  ירִ צְ מִ  שׁיאִ  ארְ יַּ וַ  4  

 



With this in mind we now understand why Moshe is not allowed to strike the Nile nor the sand of 
Egypt. For the object in teaching בוטה תרכה  is not in the giving but in the recognizing. Therefore, 
even if the benefactor does not truly deserve the gratitude, as was certainly the case in the Egyptian 
who beat the Jew, it is incumbent on the recipient to recognize the favor. Only when we are trained 
to pay close attention to every detail of the favor can we truly hope to repay the good receive from 
others and from Hashem. 
 
2. This point becomes even more powerful when we realize that Hashem had just told Moshe to go 
to הערפ  with his staff and tell him that with this staff I will strike the Nile: 

 'ה רמַ אָ  הכֹּ  זי :5˃דֶ יָ בְּ  חקַּ תִּ  שׁחָ נָ לְ  ˂פַּ הְ נֶ ־רשֶׁ אֲ  הטֶּ מַּ הַ וְ  ראֹ יְ הַ  תפַ שְׂ ־לעַ  וֹתארָ קְ לִ  תָּ בְ צַּ נִ וְ  המָ יְ מַּ הַ  אצֵ יֹ  הנֵּ הִ  רקֶ בֹּ בַּ  העֹ רְ פַּ ־לאֶ  ˂לֵ  וט
ֹ בְּ   :םדָ לְ  וּכפְ הֶ נֶ וְ  ראֹ יְ בַּ  רשֶׁ אֲ  םיִ מַּ הַ ־לעַ  ידִ יָ בְּ ־רשֶׁ אֲ  הטֶּ מַּ בַּ  הכֶּ מַ  יכִ נֹ אָ  הנֵּ הִ  'ה ינִ אֲ  יכִּ  עדַ תֵּ  תאז

We could just imagine Moshe standing with his staff in hand ready to fulfill Hashem’s command to 
strike the Nile and bring the first הכמ , when he is told that things would happen differently. The 
Torah seems to be stressing the fact that the plague should have, could have and would have been 
brought by Moshe, however the obligation to be בוט ריכמ  overrode all other considerations.  
 
3. Questions for further discussion: 

a. Which other Mitzvos are based on the principle of בוטה תרכה ? 
b. Can you think of other examples in Tanach where we are instructed to show בוטה תרכה  
even to inanimate objects, or to those who actually sought to harm us? 
c. Why does the Torah go to such lengths to stress the importance of בוטה תרכה ? 

 

                                                        
5 It is rather clear that this does not refer to Aharon’s staff, as it had turned into a ןינת  and not a שחנ . A point of 

interest, not in the scope of our discussion, is that one might argue that Moshe actually never uses his staff to bring a 
plague. A close look at the Pesukim will show that the Torah never says explicitly that Moshe brought a הכמ  with 
his הטמ . 


