
  אראופרשת 

 ב פסוק ו פרק
ֹ֥ וַ  השֶׁ֑ מֹ ־לאֶ  םיהִ֖ ˄- אֱ  רבֵּ֥ דַ יְ וַ   :הוָֹֽ ה-יְ  ינִ֥ אֲ  וילָ֖ אֵ  רמֶ איּ

 י"רש
ֹ וַ  ֹ וְ  .ינַ פָ לְ  םיכִ לְּ הַ תְ מִּ לַ  בוֹט רכָ שָׂ  םלֵּ שַׁ לְ  ןמָ אֱ נֶ  .'ה ינִ אֲ  וילָ אֵ  רמֶ איּ  ירִ בָ דְּ  םיֵּ קַ לְ  םאִ  יכִּ  ˃יתִּ חְ לַ שְׁ  םנָּ חִ לְ  אל

 ןמָ אֱ נֶ  ”'ה ינִ אֲ “ ,תוֹמוֹקמְ  המָּ כַ בְּ  שׁרָ דְ נִ  אוּהשֶׁ  וּניצִ מָ  הזֶּ הַ  ןוֹשׁלָּ בַ וּ .םינִ וֹשׁארִ הָ  תוֹבאָ לָ  יתִּ רְ בַּ דִּ שֶׁ 
 רמֵ וֹא אוּהשֶׁ כְ וּ ,)בי:טי ארקיו( ”'ה ינִ אֲ  ˃יהֶ ˄אֱ  םשֵׁ  תאֶ  תָּ לְ לַּ חִ וְ “ ןוֹגכְּ  שׁנֶ וֹע לצֶ אֵ  רמֵ וֹא אוּהשֶׁ כְּ  ,ערַ פָּ הִ לְ 
 .רכָ שָׂ  ןתֵּ לִ  ןמָ אֱ נֶ  )אל:בכ םש( ”'ה ינִ אֲ  םתָ וֹא םתֶ ישִׂ עֲ וַ  יתַ וֹצְ מִ  םתֶּ רְ מַ שְׁ וּ“ ןוֹגכְּ  תוֹוצְ מִ  םוּיּקִ  לצֶ אֵ 

  מושג
   .רכָ שָׂ  ןתֵּ לִ  ןמָ אֱ נֶ  ...תוֹוצְ מִ  םוּיּקִ  לצֶ אֵ  רמֵ וֹא אוּהשֶׁ כְ וּ ...שׁנֶ וֹע לצֶ אֵ  רמֵ וֹא אוּהשֶׁ כְּ  ,ערַ פָּ הִ לְ  ןמָ אֱ נֶ  :'ה ינִ אֲ 

Translation: 
“I am Hashem”, “I am trustworthy to exact punishment”, when it is said by 
punishment, and when it is said by fulfilling Mitzvos it means, “I am trustworthy 
to give reward”.  

Explanation:  
When Hashem rewards us for our good deeds, we trust in Him to reward us in a 
fashion that is beneficial for us in every way. So too, when Hashem punishes us 
we trust in Him to punish us in a way that is beneficial for us1. Since both are for 
our benefit it is appropriate to use the term ה ינא' , which refers to Hashem in תדמ 

םימחרה , for both.  

Looking in the Pasuk: 
Chazal were bothered by the fact that the Pasuk switched from רבדיו  to רמאיו  as 
well as from םיקלא  to הוה-י . It is well known that רבד  is a sterner tone than רמא , and 
that םיקלא  often refers to ןידה תדמ  while הוה-י  refers to םימחרה תדמ . The Pasuk thus 
begins with the harsh tone of judgement and ends with the softer tone of mercy. 
Rashi explains that even punishment can be seen as part of G-d’s mercy, for even 
when referring to punishment we use the name הוה- י .  

Musag Learning Outcomes: 
Know: The words ה ינא' , tell us that Hashem is trustworthy to reward and to punish.  
Understand: All Hashem does is for the good and beneficial to man. Even Hashem’s 
punishment is really דסח  and can therefore be couched in the term ה ינא' , which is 

םימחרה תדמ . The fact that things got worse after Moshe came to Pharoh was part of 
Hashem’s plan and thus, in itself, was beneficial to them2. 
Think: Differences in choices of words, whether as synonymous verbs - such as ר.מ.א  
and ר.ב.ד  - or in names of Hashem - such as םיקלא  and הוה-י  - focus our attention on 
the drama being related in the Pasuk. 
 

                                                        
1 See note #1 
2 See note #2 



NOTES 

1. The Rashi from which this Musag is taken is rather difficult to understand. Rashi is usually 
known for his brevity, and yet here Rashi spends over 50 words in saying what he could have said 
in 5, 3רכש ןתיל ןמאנ :'ה ינא . Also, why does Rashi deem it necessary to explain to me what the words 

'ה ינא  mean when said in the context of a punishment and what they mean when said in the context 
of reward? All Rashi should have done is explain to me what they mean here and leave the other 
explanations for the appropriate Pesukim4. And, finally, why does Rashi first comment that 
Hashem gives בוט רכש  to those who go before him, and then explain the words ה ינא'  in the context 
of punishment and then again explain the words ה ינא'  in the context of reward? 
Rashi, however, knew exactly what he was doing, and he never wastes words. If Rashi saw fit to 
significantly elongate his commentary there was most definitely a reason.  
In order to answer all the above questions we must begin by first asking three others:  

a. How can ה ינא'  be used for both reward and punishment? After all, if ה'  is used in 
connection with םימחרה תדמ  how can it be used for punishment? 
b. We can easily understand the concept of רכש םלשל ןמאנ , that Hashem is trustworthy to pay 
reward. We trust that Hashem will reward us in full for each and every Mitzvah we have 
done. However, how can we explain the concept of ערפהל ןמאנ ? Were we afraid that perhaps 
Hashem would not punish us in full? What type of trustworthiness is applicable to 
punishment5? 
c. What in the words ה ינא'  connotes that Hashem in ןמאנ ? 

The Gemoroh in ל( תבש תכסמ:(  explains the enigmatic Pasuk in ג:ז( תלהק(  םינִ פָּ  עַ רֹ בְ ־יכִּ  קוֹחשְּׂ מִ  סעַ כַּ  בוֹט :
:בלֵ  בטַ ייִ  . The Gemoroh comments: הזה םלועב םיקידצה לע אוה ךורב שודקה סעוכש סעכ בוט ,קוחשמ סעכ בוט, 

הזה םלועב םיעשרה לע אוה ךורב שודקה קחשמש קוחשמ . The Gemoroh understands ךלמה המלש  to be 
teaching us that when Hashem punishes םיקידצ  in this world he is actually doing them a favor 
because this will allow them to receive full reward in the next world, as the Gemoroh concludes: 

אבה םלועב םיקידצה םע אוה ךורב שודקה קחשמש קוחש הז :)ב:ב םש( ללוהמ יתרמא קוחשלו . Therefore, in truth 
there is never a true ןידה תדמ , for in every act of judgement there is an aspect of mercy, much the 
same way in which a doctor who operates on a sick patient is doing him a great favor. Even though, 
because of the sickness, the doctor has to inflict great pain now, he is doing an act of kindness that 
will ensure the patient’s health and welfare in the future. In short, Hashem’s end game is always the 
same: to benefit His creation in the long run. At times, due to man’s actions, this is achieved 
through what seems like mercy, and at times through what seems like punishment. 
When we say that Hashem is רכש ןתיל ןמאנ , what we mean is that Hashem will only give us a reward 
that is beneficial for us. This is the idea of שכר טוב that Rashi mentions  נאמן לשלם שכר טוב למתהלכים)

)ינפל , reward that is good, that is beneficial. Giving a reward in this world which would reduce 
reward in the next world is not beneficial at all. In the same vein, we may now understand the 
concept of ערפהל ןמאנ . We are not saying that we trust that Hashem will punish; that is obvious. 
What we are saying is that we trust that Hashem will punish in a fashion that is completely 
beneficial for us. Therefore, ה ינא'  can be used equally for both reward and punishment, for in both 
Hashem is acting in our best interest, doing the utmost to ensure our welfare. 
This is Rashi’s understanding of what Hashem was telling Moshe. ה ינא' , all that I do is truly םימחר , 
giving בוט רכש , even when it seems that my judgement is harsh6. Moshe you were not sent for 

                                                        
3 See Rashi on גל:בכ ארקיו  in which Rashi writes exactly those 5 words.  
4 Interestingly enough, on the Pasuk of  ְבי:טי ארקיו( ”'ה ינִ אֲ  ˃יהֶ ˄-אֱ  םשֵׁ  תאֶ  תָּ לְ לַּ חִ ו( , which Rashi uses here as the example 

of ה ינא'  said by punishment, Rashi does not even comment on the words ה ינא'  at all! Why mention it here out of 
context and not mention it in ארקיו  in context? 

5 In truth we could ask even on the idea of רכש ןתיל ןמאנ : Why would we think that Hashem would not reward in full? 
Hashem certainly has the ability to pay in full, why would he not do so? Why does He need תונמאנ  for this? 

6 Rashi’s words ינפל םיכלהמל בוט רכש םלשל ןמאנ  are thus referring to the ןידה תדמ . We may assume that Rashi in his 
words ינפל םיכלהמל  is referring to the Pasuk in א:זי( תישארב(  where Hashem tells Avrohom םימת היהו ינפל ךלהתה . Rashi 
comments on the Pasuk and says:  ֱיתַ וֹנוֹיסְ נִ  לכָ בְּ  םלֵ שָׁ  היֵ ה . It is, therefore, clear that Rashi in his comments here םלשל 

ינפל םיכלהמל בוט רכש  does not refer to the רכש תניתנ  he talks about at the end of his words, but rather is referring to 



naught, you were sent to make matters worse. All that I am doing is part of a plan that was 
fashioned at the time of the Avos, in which they were told that the Jewish people would suffer as 
slaves for 400 years and because of the suffering they would inflict, the Egyptians would be 
punished. But, continues Rashi, even in this seeming punishment to the people, אני ה': נאמן להפרע, 
there is mercy, for in my punishment lie the seeds of redemption. And, concludes Rashi, this is 
precisely why the same ה ינא'  can be used by punishment as it is here, and can also be used in the 
context of reward as we see later in the Torah.  
This entire idea is summed up beautifully by the Midrash: 

 רמאנש ןינעכ ,הזה םלועב םיקידצה לע סעוכ ה"בקהש סעכ בוט ,)ג ז תלהק( בל בטיי םינפ עורב יכ קוחשמ סעכ בוט ביתכ
 םהו ופא ךיראמש ,הזה םלועב םיעשרה םיקחושש קוחשמ ,)די ד תומש( יולה ךיחא ןרהא אלה רמאיו השמב 'ה ףא רחיו
 ומכ םיעשר חורפב רמואו ,)זט ט םש( יחכ תא ךתוארה רובעב ךיתדמעה תאז רובעב םלואו רמאנש ןינעכ ,םיברו םירפ
 השמ רמאיו רמאנש ,הנסב השמל אוה ךורב שודקה רבדש העשמ הארו אוב ,)ח בצ םילהת( ןוא ילעופ לכ וציציו בשע
 ינפל השמ רמאש ןויכו ,רמאיו רמאיו אלא ,רוביד רמאנ אל םלוכבו ,הרובג לש תורימא רשע השש ,)ד ג תומש( השמ
 השמ לא םיהלא רבדיו רמאנש ,וילע גרטקל ןידה תדמ הליחתה דימ ,)גכ ה םש( ךמע תא תלצה אל לצהו אוה ךורב שודקה
 תדמ וז םיהלא ,)ל במ תישארב( תושק ונתא ץראה ינודא שיאה רבד רמאנש ,השק ןושל אלא רובד ןיא ,)ב קוספ ןלהל(
 ארבנ אלש דע אוה ינא ,'ה ינא ,םימחר תדמ וז ,'ה ינא וילא רמאיו רמאנש ,וילע אירוגינס םימחר תדמ הדמילש דע ,ןידה
 ,אובל דיתעל םיקידצל בוט רכש םלשמש 'ה ינא ,וידבעמו הערפמ ערפיל דיתעש 'ה ינא ,םהרבאל יתילגנש 'ה ינא ,םלועה
 )א ןמיס ו קרפ )בוט חקל( אתרטוז אתקיספ( :רחא אלו אוה ינא 'ה ינא
 

2. It is rather surprising that Moshe was stunned by Pharoh’s negative reaction to his mission. After 
all, Hashem had told Moshe at the הנס  that is exactly what would happen:  

ֹ  יכִּ  יתִּ עְ דַ יָ  ינִ אֲ וַ  ֹ וְ  ˂˄הֲ לַ  םיִ רַ צְ מִ  ˂לֶ מֶ  םכֶ תְ אֶ  ןתֵּ יִ ־אל  )טי:ג תומש( :הקָ זָ חֲ  דיָ בְּ  אל
The Midrash picks up on this and writes: 

 םירצמ ךלמ םכתא ןתי אל יכ יתעדי ינאו רמאנש ,ךליל הערפ םתוא חיני אלש השמל אוה ךורב שודקה עידוה רבכש יפל
 רמוא ליחתהו אוה ךורב שודקה לש ותריזג לע םכחתהל אב אלא הזה רבדה תא רמש אל השמו ,ובל תא קזחא ינאו ךולהל
 תוללוה לש השמ לש תעדו המכח התואש רמאנ ז"עו ,)הלעמל בותכש ומכ( וינפל ןודל ליחתה הזה םעל תוערה המל 'ה
 רבכ רשא תא אוה ךורב שודקה לש ויתודמ רחא רהרהל ול היה המ יכו ,ךלמה ירחא אביש םדאה המ יכ ,7ויה תולכסו
 הז רבד לעו ,השק הדובעב םדיבעה רשא תחת ןיד ול תושעל רובעב ובל תא קזחל דיתע אוהש ול הליג רבכש המ ,והושע
 לארשי רעצ ליבשבש ה"ב שודקה לכתסנש יפלו ,השמ לא םיהל-א רבדיו ביתכד אה ונייה ,השמב עוגפל ןידה תדמ השקב
 )ו השרפ אראו תשרפ )אנליו( הבר תומש( .'ה ינא וילא רמאיו ביתכד אה ונייה ,םימחר תדמב ומע גהנו רזח ןכ רבד

We might answer that Moshe did intellectually comprehend that this is what would happen, 
however, his love for לארשי ללכ  was so great that he had to express his distress when he saw the 
suffering actually happen8. As the Midrash itself writes Moshe reacted only due to the tremendous 
pain the people were experiencing. 
 
3. Questions for further discussion: 

a. Rashi mentions two examples of when ה ינא'  means that I am trustworthy to reward or 
punish. However, there are many instances in the Torah where the term Hashem does not 
mean this. What is different in these instances? 
b. Can you think of other answers to the question we asked in note #2? 
c. The Midrash quoted above (in note #2) tells us that the ןידה תדמ  wanted to punish Moshe, 
but Hashem realized that Moshe reacted strongly only out of love for the Jewish people and 
therefore Hashem acted with םימחר תדמ . But, the Midrash teaches us9 that Moshe was not 
allowed to enter לארשי ץרא  because of his critical words. How can that punishment be 
considered םימחר ? 

                                                                                                                                                                                       
Moshe’s complaint about Hashem’s ןידה תדמ . Hashem is telling Moshe that those who are able to truly understand 
the purpose of Hashem’s tests, will see even punishment as beneficial, בוט רכש . 

7 The Midrash is relating the Pasuk in Koheles )בי קוספ ב קרפ( which teaches:  
 :וּהוּשׂעָ  רבָ כְּ ־רשֶׁ אֲ  תאֵ  ˂לֶ מֶּ הַ  ירֵ חֲ אַ  אוֹביָּ שֶׁ  םדָ אָ הָ  המֶ  יכִּ  תוּלכְ סִ וְ  תוֹללֵ וֹהוְ  המָ כְ חָ  תוֹארְ לִ  ינִ אֲ  יתִ ינִ פָ וּ  

8 A similar idea is found in the Gemoroh )טפ אמוי תכסמ:(  which relates that והימרי  and לאינד  upon experiencing the 
ןברוח  had stopped saying ארונהו רובגה  in תובא תוכרב . Even though they could see that Hashem was still concerned for 

the good of His people, their intellectual realization could not overcome their emotional reaction. In the words of the 
Gemoroh וב ובזיכ אל ךכיפל ,אוה יתמאש אוה ךורב שודקהב ןיעדויש ךותמ , since they knew that Hashem was a G-d of truth, 
they simply could not lie to him. 

ֹ וְ  ,האֶ רְ תִּ  העֹ רְ פַ לְ  יוּשׂעָ הֶ  ,”האֶ רְ תִ  התָּ עַ “ ˂כָ יפִ לְ  9 א קוספ See Rashi above on)  ץרֶ אָ לָ  םאֵ יבִ אֲ שֶׁ כְּ  תוֹמּאֻ  העָ בְ שִׁ  יכֵ לְ מַ לְ  יוּשׂעָ הֶ  אל .)  


