
  ולדותתפרשת 

 ה פסוק כו פרק
 :יתָֽ רֹ וֹתֽ וְ  יתַ֥ וֹקּחֻ  יתַ֖ וֹצְ מִ  יתִּ֔ רְ מַ שְׁ מִ  ר֙ מֹ שְׁ יִּ וַ  ילִ֑ קֹ בְּ  םהָ֖ רָ בְ אַ  עמַ֥ שָׁ ־רשֶׁ אֲ  בקֶ עֵ֕ 

 ל"זח
 ,ילוקב םהרבא עמש רשא בקע רמאנש ,וארוב תא םהרבא ריכה םינש שלש ןב
   .ןירתו ןיעבשו האמ הינבשוח

  מושג
  .וֹארְ וֹבּ  תאֶ  םהָ רָ בְ אַ  ריכִּ הִ  םינִ שָׁ  שׁ˄שָׁ  ןבֶּ 

Translation: 
When he was three years old Avrohom recognized his Creator.  

Explanation:  
Avrohom Avinu was born with the ability to question and reject the beliefs of all 
those around him1. From the age of three many could already recognize his 
potential to be the one who one day prove that there was only one G-d, and 
convince the world to smash their idols. By the time he was 40 Avrohom had fully 
developed this potential and began his task of converting thousands to believe in 
Hashem.  

Looking in the Pasuk: 
The use of the word בקע  is rare in the Torah2, leading ל"זח  to search for a deeper 
meaning. The Gemoroh from which our Musag is taken uses the Gematria of בקע  
to teach us this lesson. The Pasuk tells us that Avrohom listened to Hashem for 

בקע , or 172 years. Since Avrohom lived 175 years, the Pasuk is informing us that 
from the age of three Avrohom listened to Hashem. It is also possible that the 
word בקע  also means a heel. Just like a heel is the limb on which the body stands, 
so too, from his very beginning Avrohom listened to Hashem.  

Musag Learning Outcomes: 
Know: When he was only three years old Avrohom already questioned the belief 
in idols and began to search for truth.  
Understand: Avrohom was gifted with the unique potential to understand the 
mistake made by all those around him who worshiped idols and to present the idea 
of a single, all powerful, G-d. This ability was recognizable even at the age of 
three. He developed this talent through an unrelenting search for truth and at age 
40 was able to begin convincing thousands of idol worshipers to serve Hashem. 
Think: The use of rare words always points towards hidden messages. Also, 
looking for additional definitions sheds light on meaning in all places. 
 

                                                        
1 See note #1 
2 See note #2 



NOTES 

1. The first, and most obvious, challenge to understanding this Musag is the fact that it is highly 
unlikely that a three year old could come to a theological understanding of G-d’s existence, 
especially at a time when the rest of the world thought differently. Secondly, even if we were to 
explain that this was the result of Avrohom’s extraordinary abilities we would still question what 

ל"זח  sought to teach us with this fact. 
The source for this Musag is found in a number of places. The Gemoroh in בל( םירדנ תכסמ.(  teaches:  

 ןיעבשו האמ הינבשוח ,ילוקב םהרבא עמש רשא בקע רמאנש ,וארוב תא םהרבא ריכה םינש 'ג ןב :אבא רב ימא ר"א
 .ןירתו

The Gemoroh uses the Gematria of the word בקע , 172, to teach that the Pasuk is teaching us that 
Avrohom kept the word of Hashem for 172 years. Given that he lived for 175 years this leads us to 
the conclusion that during the first 3 years of his life he did not yet recognize Hashem. 
While the Gemoroh does not provide much insight into the meaning of this fact the חנ( הבר שרדמ 

ל השרפ(  does: 
 ביתכהו )ותוא ולאש( היל ןוביתה, קידצ אוה ופוס דעו ותלחתמ היה וב רמאנש ימ לכ ןנחוי יבר רמא :ויתורודב היה םימת
 )אישוק (ארבת אל איה ףא ןוהל רמא? ופוס אוהו ותלחת אוה התעמ "ץראה תא שריו םהרבא היה דחא" )דכ:גל לאקזחי(
 חו םיעברא ןב ןירמא ןוהיוורת ןנחוי' רו אנינח' רו .וארוב תא םהרבא ריכה םינש' ג ןב רמא שיקל שיר םשב יול יבר אהד
 ןקותמ-  היה םדאה ןה, הבושתב ולוכ םלועה לכ ךירדהל ןקותמ היהש ?היה םייקמ ינא המו, וארוב תא םהרבא ריכה הנש'

 - היה השמ, סנל ןקותמ - היה חנ, ןירוסיל ןקותמ - היה בויא, תולגל ןקותמ - היה ןיק, תונערופל ןקותמ - היה שחנ, התימל
  .הלואגל ןקותמ -  היה יכדרמ ,לאוגל ןקותמ

The Midrash begins by ןנחוי בר  teaching that whenever the word היה  is used it means the person was 
a קידצ  for his entire life. The Midrash asks regarding the word היה  used in a Pasuk regarding 
Avrohom, whereas we know that Avrohom grew up in a family of idol worshipers, and most 
probably worshiped idols as well in his youth. To answer this question the Midrash brings the 
words of שיקל שיר  who was of the opinion that Avrohom was always a קידצ  as he recognized G-d 
from the age of three. The Midrash continues and brings a dissenting opinion which opined that 
Avrohom was 48 (40)3 when he first recognized G-d. According to the second opinion the word היה  
comes to teach that person was born for his role. Thus Avrohom was born to guide the entire world 
towards הבושת םדא ,  was born to die, the שחנ  was born to be cursed.... Moshe was born to redeem. 
The ףסוי ץע  explains that the Midrash is teaching that all those by whom the word היה  is used were 
destined for that role. For example, we usually understand that if ןושארה םדא  had not sinned he 
would have remained immortal. However, the ףסוי ץע  explains, the sin of ןושארה םדא  was not the 
reason he died; rather, he was destined to die. His sin was simply the means by which he was 
sentenced to death. So too, Moshe was not chosen because he was the best man available, rather he 
was born for this specific role4. So too, we may infer, Avrohom was born to be a believer and to 
convince others to believe. He was thus born with the innate ability to question and reject 
prevailing pagan beliefs5 and to come to a recognition of a single, all powerful creator. Avrohom’s 
challenge was to realize this innate potential and bring it to fruition. 
We may thus understand that the two opinions mentioned in the Midrash are not necessarily 
arguing6. Rather the opinion which speaks of Avrohom recognizing Hashem at the age of 3 does 
not mean that Avrohom at such a tender age was able to reason at a high philosophical level and 
                                                        
3 The text of our Midrash reads 48. It is hard to understand from where the Midrash got this number. Therefore many 

change the text to read 40. This would make perfect sense as the Mishnah in Avos )ה קרפ(  teaches: יבל םיעברא ןבªה , 
one reaches the age of understanding only at 40. (Perhaps 48 was chosen as it is the Gematria of ) ֹחמ  

4 Which would explain the Gemoroh )בי הטוס.(  which teaches that when Moshe was born the house filled with light. 
5 Perhaps for this reason he is called ירבעה םהרבא  as the Midrash teaches:  

 )במ השרפ ךל ךל הבר תישארב( דחא רבעמ אוהו דחא רבעמ ולוכ םלועה לכ רמוא הדוהי יבר  :ירבעה םרבאל דגיו
6 This approach would solve an obvious contradiction in the Midrash itself. For the Midrash began with the opinion 

of חוי 'רªן  who claimed that the word היה  means that the person was always thus. When challenged by the Pasuk in 
לאקזחי  he answered by using the opinion of שיקל שיר  that Avrohom recognized G-d when he was 3. The Midrash 

continues with a different approach which stated that Avrohom recognized G-d at the age of 40 (48). The problem is 
that the second approach was also authored by חוי 'רªן ! How can he at once agree with שיקל שיר  and also claim that 
Avrohom was 40?  



fully develop monotheistic theology. Rather it speaks of the very first stirrings of his innate ability 
to question and challenge prevailing beliefs and to seek truth. Through tremendous effort Avrohom 
developed this ability to the extent that by the time he was 40 he was able to turn his efforts to 
teaching and convincing others as well. 
This approach is clarified in the words of the תובא יקרפל המדקהב( יריאמ(  who writes: 

 לוצינ םידשכ רואמו ךולמל אצי םירוסא תיבמ ןוירהמו ןטבמו הדילמו םחרמ שדקוה ה"ע וניבא םהרבאל ןמזה עיגהש דע
 דע ותנכה רשוי םסרפתנו וגזמ בוט הלגנ ודומל תליחתב .וחדנ תא בישהלו' ה םע לע רפכל ורבד השוע םוצע םע ליצהל
 םוסרפ לע זמור ,וארוב תא םהרבא ריכה םינש שלש ןב וילע ל"ז םרמוא ילצא אוהו ותירחאל וניבה ול ווקי ויעדוי לכש
 ןב ה"עא םהרבא זא היהו ועבט יפל רשפאש המ תילכת דע גישהו ודומילב חילצה ותודחא םיריכמ םלועה לכ תויהו ותנכה
 ותואר םע םלש ומצע תא הארשכו .וארוב תא םהרבא ריכה הנש םיעברא ןב רחא םוקמב ל"ז םרמוא אוהו הנש םיעברא
 רעבל םלועב ומש תא דחילו' ה תא דובעל תובברו םיפלא ץבקו' ה םשב ותמכחב אנקו' ה חור והתשבל ורוד ינב לוקלק
 .ץראה ןמ םילילא

The source of the יריאמ  may be found in the writings of the ם"במר 7: 
 לגלגה היהיש רשפא ךאיה הימת היהו הלילבו םויב בושחל ליחתהו ןטק אוהו ותעדב טטושל ליחתה הז ןתיא למגנש ןויכ א
 אלא רבד עידומ אלו דמלמ ול היה אלו, ומצע תא בבסיש רשפא יא יכ, ותוא בבסי ימו גיהנמ ול היהי אלו דימת גהונ הזה
 ןיבמו טטושמ ובלו םהמע דבוע אוהו םיבכוכ ידבוע םעה לכו ומאו ויבאו םישפטה םיבכוכ ידבוע ןיב םידשכ רואב עקשומ
 ןיאו לכה ארב אוהו לגלגה גיהנמ אוהו דחא הולא םש שיש עדיו, הנוכנה ותנובתמ קדצה וק ןיבהו תמאה ךרד גישהש דע
 דע תורוצה תאו םיבכוכה תא םידבועש הז תועטל םהל םרגש רבדו םיעוט םלועה לכש עדיו, ונממ ץוח הולא אצמנה לכב
 רוא ינב לע תובושת בישהל ליחתה עדיו ריכהש ןויכ, וארוב תא םהרבא ריכה הנש םיעברא ןבו ב, םתעדמ תמאה דבאש
 יואר ןיאש םעל עידוהל ליחתהו םימלצה רבישו הב םיכלוה םתאש תמאה ךרד וז ןיאש רמולו םהמע ןיד ךורעלו םידשכ
 .םיאבה םיאורבה לכ והוריכיש ידכ ךסנלו בירקהלו תווחתשהל יואר ולו םלועה הולאל אלא דובעל

It is clear, therefore, that this Musag is teaching us that the achievements of Avrohom (and of 
Moshe, etc.) were not the results of his efforts alone. Rather, he was invested with unique talents at 
birth that he then developed and which allowed for incredible achievement. This should not be 
taken to mean that Avrohom should not be credited for his accomplishments, nor that he had no 
other option but to realize this potential. This is obviously not true. In the end, man is given choice, 

תישפח הריחב , to do as he pleases. Avrohom is credited for choosing to fulfill the mission he was 
chosen for at birth and for the significant effort he invested to do so. What the Musag does teach is 
that Hashem gives man the tools he needs to successfully complete his mission in life. A person 
should realize that he or she is invested with tremendous potential to accomplish incredible things. 
In the end of the day, he or she will be judged by the extent to which they fulfilled that potential8.  
 
2. The word בקע  only appears 5 times in Chumash where it is defined as ‘because’. It is only used 
with 2 individuals; by Avrohom twice and by Calev once:  ְרבדמב( וֹמּעִ  תרֶ חֶ אַ  חַ וּר התָ יְ הָ  בקֶ עֵ  בלֵ כָ  ידִּ בְ עַ ו 

)דכ:די . It is interesting to note that the use of the word by Calev also refers to an incident (the 
םילגרמ ) when Calev went against the current as did Avrohom, and was praised in the Pasuk for 

having a תרחא חור , a different spirit. The Gemoroh in דל( הטוס תכסמ:(  explains the Pasuk  ַבגֶ נֶּ בַ  וּלעֲ יַּ ו 
ֹ יָּ וַ  )בכ:גי רבדמב( ןוֹרבְ חֶ ־דעַ  אב  and teaches: 

 תצעמ לצנאש םימחר ילע ושקב ,יתובא :ןהל רמא ,תובא ירבק לע חטתשנו ךלהו םילגרמ תצעמ בלכ שריפש ,דמלמ
 תצעמ ךעישוי ה-י ,עשוהי ןונ ןב עשוהל השמ ארקיו )גי רבדמב( :רמאנש ,םימחר וילע השמ שקב רבכ עשוהי .םילגרמ
 .'וגו 9ומע תרחא חור התיה בקע בלכ ידבעו )די רבדמב( :ביתכד ונייהו .םילגרמ

                                                        
הרז הדובע תוכלה.   ג הכלה א קרפ 7 While the Rambam doesn’t mention the age of three, we can understand that this is 

what the Rambam had in mind when he said ש ןויכªלמג . We can thus answer the question of the ד"באר  on the 
Rambam. See also the ומיימ תוהגהªי . 

8 Additionally one may correctly infer from this Musag that no one is judged on an absolute scale, but rather on a 
relative one. That is to say that just because one accomplishes great things that does not necessarily mean that they 
are to receive great reward. For it is possible that most of what they accomplished was easy for them due to the 
talents they were given. And, one who accomplishes much less may receive great reward, due to the fact that even 
their small accomplishment required tremendous effort. One is judged by the effort they invest to develop their 
innate capabilities to maximum fulfillment. This is what the Mishnah in Avos  )שמ ה קרפªגכ ה( teaches: ארעצ םופל 

ארגא , according to the pain (effort) is the reward. 
9 The Gemoroh is explaining why the Pasuk only credits Calev and not Yehoshua. They answer that Yehoshua had 

received the blessing of Moshe and was thus protected. Only Calev needed to daven in Chevron for the assistance of 
the Avos. Perhaps Moshe recognized that Calev possessed this trait and therefore did not feel that he required his 
intervention. 



How appropriate for Calev to go to ןורבח  the city of Avrohom and to daven there to be saved from 
the influence of the םילגרמ . (Additionally, It is possible that when the Torah speaks of a תרחא חור  it 
refers to an inborn trait that Calev possessed, a trait that could have been corrupted by the other 

םילגרמ , if not for his Tefilah.) 
 
3. Questions for further thought: 

a. Do you think that Avrohom’s הדימ  of דסח  was also innate or what is something he 
created? 
b. Yaakov’s name is rooted in the word בקע  due to his grasping Eisav’s heel. Can we 
explain this according to the ideas presented above? 

 


