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Translation:
That he/it was good: When he (Moshe) was born the house filled completely with
light.

Explanation:
The Pasuk wishes to connect the birth of Moshe with the creation of light. In both
instances the light was seen as 210'. Just as Hashem had chosen the positive power
of light over the negative impact of darkness, so too Moshe’s birth signaled a new
era. This heralded the beginning of a new relationship between Hashem and the
Jewish people, one built on love and reward rather than on fear and punishment”.

Looking in the Pasuk:
There are a number of problems with the text which lead *"wA to understand the
statement of X177 210 °D as something more than a statement regarding Moshe’s
physical attributes. First, how does one connect the fact X177 21 °> with the fact that
7251 hid him? Second, why does 7221 think that there is any chance that Moshe
might survive being placed in the Nile? Finally, why does the Pasuk add the word
MY, when it could have simply written: X177 210 °> X7m. To answer all the above,
Rashi brings the Midrash which tells of the miracle of the house filling with light.
7207 realized that the appearance of light was good, just as it was at the time of
creation, and that the birth of Moshe was a sign that times of light, miracles and
redemption were ahead. Moshe would most certainly be that savior through whom,
and for whom, miracles would be performed.

Musag Learning Outcomes:
Know: The light created by n"wx72 nwyn is seen by Hashem as 210, and the same
light, also seen as 21, appears at the time of Moshe’s birth as a sign of the coming
redemption.
Understand: Hashem relates to us with both 7727% and 7X7°, 2°»r1 and 17, at times
guiding us with positive reinforcement, and at times teaching us by punishing us
for our wrongdoing. While each has its place and need, Hashem sees the former as
the more powerful and beneficial.
Think: Analyzing the cause and effect flow of Pesukim and the presence of
seemingly extra or out-of-the-ordinary words, yields enhanced understanding of
the text.

1 See note #1
2 See note #2



NOTES

1. Rashi’s source is found in the Gemoroh in (.2°) 7110 Ndo»n which teaches:
akimighe ,mx’:ub T IR AN 027 1AW P2 MR T MW W MR AT LR0IN RN 210 D IR RO
LRI 210 02 IR RN RO 2709 ,7IR 1912 0927 ROANI Awn 720w AYwa 2K 2200 212 KW 7911 20N
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It is interesting to explore why Rashi chose this explanation over the other explanations. Usually
Rashi will choose the explanation closest to the simple meaning of the text; the house filling with
light does not seem to qualify.
We might answer that Rashi is looking at the entire Pasuk and not only at the word 2. Rashi is
bothered by the seeming lack of connection between the first part of the Pasuk, X7 210 2 1R R
and the second part, 0°n7° 7wHw 125¥M. Why would the fact that he was 210 be a reason to hide him?
Would not every mother try to hide her child?
Before we discuss how Rashi solved this issue, we should explain that other commentaries
struggled with the same question. The 0"2w" uses a practical approach, pointing to the fact, related
by the Midrash, that Yocheved was able to hide Moshe for 3 months due to the fact that Moshe was
born three months early’. Usually a baby born that young will not survive, leading Yocheved to
believe that trying to save Moshe would be pointless. However, concludes the Rashbam, once she
saw that he was healthy, 21, she decided to hide him. This understanding, 210 meaning healthy, is
found in the 9X°1w 72 1011 011N who translates 210 as »1p 2. The Ramban, however, understands
21 as referring to a spiritual goodness. He quotes the Midrash which related that Moshe was born
circumcised and that the house filled with light, both of which exhibited the unique spiritual
character of Moshe. 7251 realized that this is the child o had prophesized would redeem the
people, and as such would certainly benefit from miracles®. Therefore, she saw fit to try to save him
in ways that normally would not be attempted’. The gain of the Ramban’s interpretation over that
of the Rashbam, is that according to the Ramban the use of the word 210, the extraordinary miracle
it symbolizes, helps us understand both why 72131 hid Moshe and why she takes the unprecedented
step of putting him in the Nile®.
We may conclude that Rashi would understand along the lines of the 1"2»7. He thus uses the
Midrash’s interpretation of 210 as referring to a significant spiritual event, such as the house filling
with light, which is necessary to explain 7231°’s use of any and all means to save her unique son.
While the above is certainly possible, there may be an even more compelling reason for Rashi to
choose this interpretation of the word 21: the seemingly extra word X117 210 °3 1R &M, It is
obvious we are talking about Moshe, why the need for the word 1m&? A closer look at the Midrash
may reveal a different understanding of what "1 are telling us.
The Midrash teaches that the word 210 can be understood to be referring to light because in nwx72
we find the word 20 connected to light: 210 2 77 NX "7 X", Almost everyone assumes that the
Pasuk thus calls Moshe 210 because the house filled with light at the time of his birth. However, a
better explanation would be to parallel the two Pesukim in a more exact fashion. Doing so would

3 See Rashi on 1 p105 who comments: 77§ 0 D7 TWY? N7 X7 ,ATIIIY 0in 07%0a A7 Wy LiroRd Tiv A29; X9
While not the subject of our Musag, it is important to note that most Midrashim and the Gemoroh do not credit her
ability to hide Moshe for 3 months to the fact that he was born early. The more common explanation is that 725
was already three months pregnant when 071y remarried her. Thus the Egyptians, who counted 9 months from the
time of the remarriage were 3 months off. Why Rashi chose to understand that Moshe was premature by three
months needs further discussion.

4 o had also realized that Moshe would benefit from miracles as the Pasuk tells us:

12 AW 1 AYT? P ININR 230, Miriam did not stand waiting to see if something would be done to save Moshe,
but rather, what would be done.

5 The 1150 makes the same point but does so without the use of the Midrash. He agrees with the 0"aw" that the word
21w relates to the physical appearance of Moshe but agrees with the 1217 that this exhibited Moshe’s unique
spiritual gifts. He explains that one’s extraordinary physical beauty mirrors his or her spiritual makeup: *91° DR *
XM T MR MINT AT 20 PV 77 no1ana. This idea is often used to explain the reason the Torah saw fit to
inform us of the physical beauty of the minnK.

6 According to the Rashbam the fact that he was healthy does not explain the latter.



lead us to the conclusion that it was not Moshe who is being referred to by the word 21, but the
light itself. Just like when it says 210 % 27 X '77 X717, it refers to Hashem seeing the light as 210, so
too when it says X7 210 °2 10X XN, it should be understood as 7231 seeing the light as 2. The
word 1R is no longer extra, but rather needed to inform me of Moshe’s mother seeing something
else than Moshe and seeing it as 2. Rashi, thus chose the interpretation of the MR X9 n°a since it
not only explains the text that follows, but also explains the word 10X as well.

2. One might ask why did the house fill with light? What was the symbolism involved in this
miracle? The simplest answer is that light symbolizes freedom. For this reason the 7572 we make
on Pesach night at the end of T3 reads 2173 718> 72°98m. The connection of light - specifically the
light of nwx72 Awyn in which we find the word 21 - to freedom is found in the Midrash which
teaches:
POVN1 1AW ,MPWRI2 90 TAID IR P 2°77-K AR LN Wi awnan 710,00 182 2°ND DY T 10 "R
bR Bik7 gh)] ...8.—‘11&5 779087 PRIV INY 12w Nahlal 777X 790 721D , IR AN ,1?35157 DR X721 7"apn
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There, however, might be a deeper meaning’. Referring again to the parallel made between the
word 21 in our Pasuk and the 7% in n°wX13, we find a fascinating Midrash:
TPWYN L, DPTE D ITwYR R N2 WITRA 19X W HW 0112 PAND MK AR 927,730 KO0 ' AR 010
PR, NN AT PIRM" STARA DOYY 707 OP0TX 777 ' YT (1R 29970) 20N0T XA KT L0V YW
2R WYAR2 OR YN 07N AR YT OPR DR 200X YW IPwYn 198 IR O 20R0R R 0w YR 1wvn
DWW IPWYRA YOM 1KY YO OOPTX SW TTWYN2 ML, A0 03 MIRA DR 2'PYR X" 2°N97 100 ,19K AwYna ox)
(7 1°0 2 7wNs 727 NPwRN) oYY
The Midrash seems impossible to understand. How is it possible that we do not know which
Hashem prefers, the acts of 2’7 or the acts of 2°¥w1? And, how does this connect to the creation
of light and darkness; did Hashem create the acts of the o°p*7% and of the o*ywn?
Perhaps we might answer by explaining that people can be influenced towards ' nT2av either
through observing the acts of the righteous or the acts of the wicked. They could be inspired by
seeing the spiritual heights one might reach and the ensuing benefit it brings to both the p>7¥ and to
mankind. Conversely, they might be disgusted by observing the depravity of evil and the ensuing
destruction it brings both to the yw1 and to all those who follow him. In the same vein, there are
two ways in which Hashem might influence our behavior. One way is what is known as ‘the carrot
approach’ the other is ‘the stick’. Hashem might shower blessings upon us, leading us to keep His
commandments out of gratitude, or He might punish us and make us realize how painful it can be
when estranged from Hashem’s favor. Which is more effective?
This is the question asked in the Midrash. There is light and darkness, f%7"1 727K, the carrot and the
stick, good times and bad. There are the the acts of the Tzadikim and the acts of the wicked, the
acts that inspire us and the acts that revolt us. Which are more effective tools to bring us closer to
Hashem?
The Midrash answers, 210 > X1 1R "7 X7, Hashem saw that the the ‘light’ is better. Even though,
at times, there is a need to punish and show displeasure, showering goodness on people will always
lead to the strong and loving relationship.
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The motif of X representing 7283 is found many times in the 7737: NMW 5w w"p AT 937, 72°% NOWN O MR RN
and many other examples. Fascinatingly, even the beginning of 0°no» noon, refers to the night we do y»r np>72 as
7" K.

8 Interestingly, the Midrash writes the word 7R in the feminine, 77R%. Rashi here also writes 7718 173 n°277 X9nn1. The
Gemoroh in Sotah however, which is Rashi’s source, writes it in the masculine: X 1913 n°277 89201, The Midrash
Rabba, on the other hand, also writes in the feminine. Perhaps Rashi and the Rabba seek to connect to the Midrash
of 77X 119987 and therefore used the same feminine terminology. The differing terms are reflected in consecutive
Pesukim in Tehilim (2>-X*:07p p19): 72°WH3 1R2 092 17°2) Jan PUMRK? W03 23792 TR 7979) 199 JWnTIN k)
iR

9 I am somewhat bothered by the fact that the above Midrash refers to the 79183 as 7 but uses the term 21 for
something else. The word 21 in our Pasuk, thus, while relating to light, must refer to a deeper aspect of 723,



This is the lesson of the light, the 21, that appears when Moshe is born. This is the 77X? 79°08n
mentioned in the previous Midrash, that urges us to remeber 210 3 7R NX X771, It is a sign that
Hashem desires a different relationship, one built on 727X and not on 7%7°, on reward and not on
punishment.

3. Questions for further discussion:
a. Where else do we use the term 77X instead of 7, and what connection might it have to
our Musag? In addition, what significance could there be when using the feminine 77K
instead of MR?
b. How can we understand the fact that Moshe is born as the 78> 5w ¥ 1n? Does he not
have to earn that title? Did he have a choice to be different?



