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Translation:
All who see a Sotah at her time of ruin, will make a vow separating themselves
from wine.

Explanation:
One who sees the punishment of the Sotah will most certainly recognize the
damage that results from immoral acts and realize how the high risk behavior of
drinking wine contributed to the Sotah’s downfall. Such a person will become a
Nazir and distance themselves from wine and its destructive consequences'. Even
though normally we might suggest refraining from forms of excessive abstention,
as they might be considered a sin, here we encourage it. Here we are confident that
one who has witnessed the ruin of the Sotah, will never waver from their vow of
abstention. This commitment will ensure that the abstention remains a positive,
spiritually uplifting act, and will not bring with it regrets that would turn it into a
negative act of sin.

Looking in the Pasuk:
The Parsha of Nazir follows the Parsha of Sotah, suggesting a link between the
two, known as m>0. While not every proximity proves a logical connection, here
the fact that a Sotah and Nazir sit on two ends of the moral spectrum (and
therefore should not be written near each other), plus the use of the seemingly
extra words WX X WX, lead us to link the two’.

Musag Learning Outcomes:
Know: Witnessing the terrible punishment meted out to the Sotah, and the role that
wine played in her downfall, will strengthen one’s commitment to become a Nazir
and distance themselves from this danger.
Understand: Even according to those who see abstention in a negative light, when
it leads to spiritual purity all agree it to be a positive experience. One’s
commitment to the abstention is the key to using it as a morally corrective tool.
Seeing the Sotah in her ruin will ensure the necessary commitment and lead to a
successful M7,
Think: Not only must one look at the context of individual Pesukim, for extra or
redundant words, but also at proximity of one Parsha to another.

1 See note #2
2 See note #1



NOTES

1. Rashi’s source is found in the Gemoroh in (.2) 70 nN2on which seeks to understand why, in the
order of the Talmud, 70 noon follows %1 noon. The Gemoroh answers that there exists a cause
and effect relationship between the two, as is evidenced by the fact that in the Torah the Parsha of
Nazir follows the Parsha of Sotah. The logic behind the link is found in the fact that one who
witnesses the ruin of the Sotah - either referring to a Sotah who is put through a demeaning process
to prove her innocence, or to the gruesome death that meets the unfaithful wife - should become a
Nazir’. For, as Rashi concludes, wine leads to licentious behavior.

The question that is asked by commentators is why Rashi mentions this Gemoroh. After all, Rashi
usually only mentions 2" that are consistent with Xpn Sw wws*. It does not seem problematic for
Nazir to follow Sotah in the Torah’, so why does Rashi see a need to quote the Gemoroh?

There a number of answers given. The & 71 does find it problematic that Nazir should follow
Sotah. After all, he reasons, one is considered holy and the other impure, why does the Torah put
one near the next? The 7p° °%5 points out that the wording at the beginning of our Pasuk is what led
Rashi to require the Gemoroh’s explanation. The Pasuk begins with the words 7wR W X which
seem unnecessary, for I should have no reason to assume there to be a difference between the two
regarding becoming a Nazir®. To answer these textual difficulties Rashi brings the Gemoroh which
explains why the Torah connected the impure Sotah to the holy Nazir.

2. The Gemoroh quoted by Rashi teaches:
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The simple understanding of this "1 is that one who would see the ordeal of the unfaithful wife
would realize the danger that wine might cause to his moral sense and should thus vow to become a
Nazir.
There are a two obvious problems with this understanding. First, why would one become a Nazir?
After all, a Nazir is not only forbidden to drink wine, but is also commanded not to cut his hair and
not to become impure to a corpse. Why would one take on these prohibitions out of concern for a
drinking problem?’ Also problematic is the logic in the statement. For if the Gemoroh would have
simply said one who sees a Sotah, then I could understand that seeing an unfaithful woman should
help him realize the dangers of wine, leading to a vow of abstention. But why say one who sees a
Sotah in her ruin? 1 would imagine that one who witnesses the gruesome death of the Sotah will be
so traumatized that they will not touch wine for the rest of their lives! Why in the world would they
need to become a Nazir?
Perhaps a fuller understanding of the sacrifices brought by a Nazir might lead us to a different
understanding of our Musag.

3 The Gemoroh continues to wonder, that if seeing a 70 is what causes one to become a 713, then 7°11 n2on should
follow w10 noon and not the other way around! The Gemoroh answers that in fact there is are two nin>on that do not
seem to belong in °w1 770, where 7°11 No» is found; 2°771 N2o» and 7°11 noon. To explain why they were included in
0°w1 170 the Gemoroh explains that we first placed 0171 noon following N121N2 NOoA, as it is connected to one of the
final chapters of m21n2 noon. We then followed 22771 with °11, as 7°11 is a 771 in itself, and finally placed v after
7°11, even though the cause and effect places 710 before 1.

4 We have discussed previously the status of m>°»0 according to Rashi. See Musag on 2° P109 11 p.

5 The point being that not every time the Torah places one Parsha near another is it warranted to search for a
connection.

6 The (7:°) 727 w17n seems to agree that the connection between the two is reflected in the use of the words W W&
7wX. The Midrash reads: >3 WX W WX 22037 R77 K77 ,72P07 X272 NORIN ARIY 313 P70, PT 3010 IR 73790 73770717 199
X9

7 To answer this question one might claim that the Gemoroh only said 17 34 MY 771, only accept upon themselves
the prohibition of wine. However, this is difficult to maintain as the word 7°> connotes a full 7°11 and one may not
only become a 7°11 from wine alone.



There seem to be conflicting messages in the Torah concerning the spiritual status of a Nazir. On
the one hand the Torah calls him holy, 7°7° w7p, and on the other hand he brings a nxvr 1299, both
upon resuming his mM7°11 following an episode of n» nx¥mwv, and after successfully concluding his
m7°13. How can he be both holy and a sinner?
The question of whether a Nazir is essentially a saint or a sinner is the subject of a debate in n>oon
(.x") n1vn. The debate centers around the question if one who constantly fasts is considered holy or
a sinner. Two Amoraim, Shmuel (agreeing with opinion of 19p7 71v9% 27) and Rov Elazar argue;
Shmuel considers him a sinner and Rav Elazar considers him holy. Both derive their opinions from
how the Torah views a Nazir. Shmuel points to the fact that the Torah considers the Nazir a Xoin®,
while Rov Elazar argues that in fact a Nazir is considered w7p°.
Both Amoraim are challenged to explain why the Torah titles the Nazir both a w177 and a X, Rav
Elazar explains that essentially he is holy, and he brings a nXuvrn 7279 only as a result of his
negligence which led to his becoming impure'’. Rov Elazar does not explain why even a M 7m
brings a nXvr 1277 at the end of his nm=°11. However, the 7"2m explains” that the n&wn brought at
the conclusion of his m7°11 is the result of his leaving the elevated spiritual state of the 7°11 and
returning to a more material life'>. Shmuel,on the other hand, explains that the Nazir is essentially a
Xvn, and the use of the word v17p in the Torah refers only to the growth of his hair or to his
distancing himself from n» nxmm ',
However, Shmuel, who considers abstention a sin, must agree that becoming a Nazir is a m¥n, as
the Torah would not instruct the laws of becoming a Nazir if it was a sin! But, how can M1 be a
mxn and yet a sin? The Tosafot answer (281w R 7"7 .X> 7°1) that in effect both are true. On the
one hand becoming a Nazir is a positive, spiritually purifying act, actually required in certain
situations as our Musag teaches. However, the fact that it is accomplished through abstention
somewhat taints the experience and adds a shade of Xvn to his actions. But, we must ask, why
would the Torah have him reach this spiritual high through a sin? Isn’t here a better way that would
not involve sinning by completely abstaining from wine?
Perhaps this question can lead us to a novel understanding of Shmuel’s opinion and of our Musag.
The key is found in the following story related in (:7) 7°11 noon:
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The story is found, almost verbatim, in the (7:°) 727 w172 with an important addendum:

8 Thereby concluding that if abstaining from wine alone is considered a sin, abstaining from all food through fasting
certainly will be considered a sin.

9 Thereby concluding that if abstaining from wine alone earned one the title of w17, one who fasts would certainly be
considered holy.

10 The two explanations brought by Rashi in (x> P109) w3177 %v Xun wkn 1"7 reflect these two opinions.
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12 Tt is difficult to understand why the Gemoroh does not address the issue how 71¥28 21 would explain the nxvn 127p
brought by a 7°11 at the conclusion of his m7°13, which did not include an episode of n» nXxnw. A closer reading of the
1"2m7 might answer this question as well. The 1"2n7, in explaining this nXvn 127 writes:

M1 ANY X7 2D ,MA°1I0 DR WD RLIT AT WIRT 23 LW 17 YY1 .wI5N1 XY L0710 nNXY7 oY1 1117 2P°W DRLAT QY

102 NNIRN2 RAVA? 1WA 7793 TIX RIT I L PRORD WITPY T3 1R 90 7Y Rwh W 1R 19 IR ,awn NTav mwTn
If one examines the end of the 1"2n7’s words carefully he writes that the 7°11 who concludes his N17°11 has returned to
“defile himself in the desires of the material world”. Why use such strong words? Perhaps the 1"2»7 is explaining
that when the Gemoroh answered that, according to Rov Elazar, the nXvn 1277 is brought as a result of him
becoming impure, the Gemoroh was not only referring to the 7°11 who became impure by touching a corpse, but also
to the 7°11 who, at the conclusion of his nM17°11, becomes impure by returning to “defile himself in the desires of the
material world”.

13 The text of our Gemoroh reads >Xp (W) ¥79 2173R X177, meaning that the word w17p applies to his hair. This can be
learned from the the wording of the Pasuk ((7 ?109) W& 2ww 772 77> wiTp. However, it is difficult to understand
why the Torah would term his hair ‘holy’? Other commentaries (see the 1" and 3"9) therefore rely on a different
text which teaches that the holiness he attains is the result of his commitment to distance himself from n»n nxmw.
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Shimon HaZaddik would never eat from the nXurn sacrifice of a Nazir who was resuming his M
after becoming n»n Xnv. The Midrash wonders why this sin offering was different from any nxun
sacrifice from which Shimon HaZaddik did eat. The Midrash answers that one who makes a vow
frequently does so impetuously and often regrets their decision. (This would be particularly true in
the
case of a 7'11 who became Xnv and was compelled to re-do his n17°11.) If one were to regret his or
her
decision to become a 711 the sacrifice they would bring would be tantamount to bringing a non-
sanctified animal into the w7p» n°a. For this reason Shimon HaZaddik would not partake of the
nRvn 129p of a 711 who had become &nv. He was he willing to eat only from the sacrifice of this
particular lad, who he knew to have vowed out of pureness of heart and therefore would surely
never regret his decision.
Using this idea we may propose that even according to Shmuel the act of m17°11 is, in fact, not a sin
whatsoever. For one who abstains from wine for spiritual growth is in no way a sinner. However, if
the Nazir was not careful and became w51% Xnv then all his previous days of abstention are voided,
leading him to regret his vow'*. At this point of regret his abstention would retroactively become a
sin, for it no longer will lead him to spiritual growth! However, if he were to never become Xnv,
and therefore not regret his vow, then he would not be considered a sinner at all. Only upon the
conclusion of his n17°13, when he has decided to leave this elevated spiritual state, would he then be
called a X as the 1"2n1 explained above.
With the above understanding, we may now provide a new explanation for our Musag. For it is
indeed difficult still to understand why the Torah would propose the mx»n of M1 if, in the end, it
will lead to xvr, either by the 7°11 becoming wo1% Xnv or upon the conclusion of his ma°1. The
obvious answer is that the Torah does not tell him to become &»nv nor to conclude his m17°13. The
Torah’s hope is that he will remain a 2170 7°11 and retain that status, as the Pasuk (X:2 01nv) teaches:
0°7737 02°7IM2n3 O°X°237 02°121 0°pX) . For this reason, we may conclude, becoming a Nazir is not for
everyone. For only one who can hope to never waver in his or her commitment, to abstain from
wine and retain that lofty status no matter how difficult this may be, should vow to become a Nazir.
Who might be such a person? To this our Musag answers, one who saw a 17p%2 700, a Sotah
suffering a most gruesome death. Such a person, will be able to swear off wine and never look
back. In short we are not to understand that one who sees a 723272 7vI0 must become a Nazir, but
rather, may become a Nazir.
The Musag is not a requirement, but rather an allowance for such a person to enter the lofty status
of a Nazir, as such a person will fully realize the dangers of wine to one’s moral sense, and will
hold fast to a commitment to distance themselves from its siren call.

3. Questions for further thought:
a. According to Tosafot, while becoming a Nazir is a mxn it also brings with it an aspect of
sin. Why is this not considered a 7772y X277 M¥n, tantamount to using a stolen 2717 on
moo?
b. How do you think one might feel upon seeing a Sotah who drank the water but did not
die?

14 See the (1%v 7931 7"7) 99> *25 who proposes a somewhat similar explanation.



