
  נשאפרשת 

 ג פסוק ה פרק
ֹ֤ וְ  םוּח֑ לְּ שַׁ תְּ  הנֶ֖ חֲ מַּֽ לַֽ  ץוּח֥ מִ ־לאֶ  וּחלֵּ֔ שַׁ תְּ  ה֙ בָ קֵ נְ ־דעַ  רכָ֤ זָּ מִ   רשֶׁ֥ אֲ  םהֶ֔ ינֵ חֲ מַ֣ ־תאֶ  וּ֙ אמְּ טַ יְ  אל
  :םכָֽ וֹתבְּ  ןכֵ֥ שֹׁ  ינִ֖ אֲ 

 י"רש
ֹ  רמֵ אֹ  יסִ וֹי יבִּ רַ   וּניצִ מָ  ןכֵּ שֶׁ  ,וֹמוֹקמְ  תאֶ  דבֵּ כַ מְ  םדָ אָ  אלָּ אֶ  וֹדבְּ כַ מְ  םדָ אָ  לשֶׁ  וֹמוֹקמְ  אל
ֹ הַ ־םגַּ  )ד"ל תומש( הרָ וֹתּ  הרָ מְ אָ  וילָ עָ  היָ וּרשְׁ  הנָ יכִ שְּׁ הַ שֶׁ  ןמַ זְ  לכָּ שֶׁ  ינַ יסִ  רהַ בְּ   ןאצּ
 )ט"י םש( הרָ וֹתּ  הרָ מְ אָ  וּנמֶּ מִ  הנָ יכִ שְׁ  הקָ לְּ תַּ סְ נִ  אוּההַ  רהָ הָ  לוּמ־לאֶ  וּערְ יִ ־לאַ  רקָ בָּ הַ וְ 

 יוּטנָ  אוּהשֶׁ  ןמַ זְ  לכָּ שֶׁ  רבַּ דְ מִּ בַּ שֶׁ  דעֵ וֹמ להֶ אֹ בְּ  וּניצִ מָ  ןכֵ וְ  ,רהָ בָ  וּלעֲ יַ  המָּ הֵ  לבֵ יֹּ הַ  ˂שֹׁ מְ בִּ 
 םיעִ רָ וֹצמְ וּ ןיבִ זָ  וּרתְ הֻ  תכֶ רֹ פָּ הַ  וּללְ גְ הֻ  עַ וּרצָ  לכָּ  הנֶ חֲ מַּ הַ  ןמִ  וּחלְּ שַׁ יוִ  הרָ וֹתּ הרָ מְ אָ 
 .):אכ תינעת( םשָׁ  סנֵ כָּ ילִ 

  מושג
 ֹ   .וֹמוֹקמְ  תאֶ  דבֵּ כַ מְ  םדָ אָ  אלָּ אֶ  וֹדבְּ כַ מְ  םדָ אָ  לשֶׁ  וֹמוֹקמְ  אל

Translation: 
It is not the place of a person that affords him honor, but rather the person 
affords honor to his place.  

Explanation:  
When something spiritual comes into contact with something physical, such 
as the Shechina on Har Sinai or the Mishkan in the desert, the physical place 
becomes holy1. However, once the spiritual entity leaves, the השודק  leaves as 
well2. Therefore, it is the holy person who might make the place in which he 
lives holy, but only for the time that he is there. Once he leaves, the place 
retains no holiness and cannot ‘honor’ or give השודק  to a person who comes 
there.  

Looking in the Pasuk: 
The Pasuk clearly states that the obligation to send out the impure person is 
due to the fact that the הניכש  is present,  ֲםכָ וֹתבְּ  ןכֵ שֹׁ  ינִ אֲ  רשֶׁ א . From here we infer 
that once the walls of the Mishkan are taken away, the impure may enter the 
space on which the Mishkan stood.  

Musag Learning Outcomes: 
Know: When השודק  is retained in physical objects and when it is not. 
Understand: Why in certain situations places retain השודק . 
Think: Analyzing the different situations and how we arrived at our 
conclusion. 

                                                        
1 See note #1 
2 See note #2 



NOTES 

 
1. We have chosen to understand the word דבכמ  as meaning to provide השודק . We understand the 
wording of םדאה תא דבכמ  to mean that it gives the man השודק , thus providing him with a reason to 
be honored. The examples offered by the Gemoroh seem to agree with our understanding.  
 
2. Even though the Gemoroh’s proofs from Har Sinai and from the Mishkan are clear this idea 
seems to contradict the concepts of םוקמה תשודק  that we find by the שדקמה תיב  and even by a תיב 

תסנכה .  The Mishnah teaches (Megilah 28a): 
 ")ו"כ ארקיו( רמאנש ,אירדנפק ותוא ןישוע ןיאו ...םילבח וכותב ןילישפמ ןיאו ,וכותב םידיפסמ ןיא ברחש תסנכה תיב
 ןיממוש ןהשכ ףא ןתשודק  "םכישדקמ תא יתומשהו

A תסנכ תיב  that was destroyed you may not have eulogies in it, nor may you twist ropes in it...nor 
may you make it a shortcut, as it is written, “And I will destroy your holy places”; even after they 
are destroyed they are still holy places. 
In addition, we know that the Har Habayis has retained its holiness and it is forbidden for someone 
who is impure to enter. How is Har Habayis different from Har Sinai? 
Perhaps one may answer that if holiness comes into contact with the physical, indeed it leaves no 
trace of holiness once it leaves. However if one intentionally wishes to infuse holiness into a 
physical object, that is certainly possible and even ideal. Such a holiness remains even after the 
person who has sanctified the object leaves. Therefore davening in a room makes it holy only 
during the Tefilah, however dedicating that room for Tefilah and davening there3 makes it holy 
forever.  
However, even in such a case, it is not the place that provides ‘the honor’ but the infusion of השודק  
which his dedication provided. 
An important value can be gleaned from the above. We often think that simply coming into contact 
with holy things or even holy people will, in itself, make us holy as well. This is not so. The 
holiness of other things or other people will only affect us if we dedicate ourselves to the values we 
wish to absorb. 
 
3. Questions for further thought: 

a. Can you think of other examples where השודק  did not remain in objects and when it did? 
b. In which category would you place the השודק  of לארשי ץרא ? Are there practical halachik 
differences? 
c. Can you think of other reasons to differentiate between Har Sinai and Har Habayis? 

 

                                                        
3 The Gemoroh actually questions whether the dedication alone might provide the holiness, this is called אתלמ הנמזה 

איה  


