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Translation:
The conversation of the servants of the n1aR is dearer to Hashem than the Torah of
the sons.

Explanation:
This Musag teaches that the entire episode of all that Eliezer said and all he did is
recorded because Hashem found his words and actions to be incredibly unique.
Eliezer, known here only as 72v7, put aside his personal interest to have Yitzchok
marry his own daughter, and sought to be a true servant, acting purely for 2772
and for Hashem. His will and Hashem’s will became the same, leading Hashem to
fully agree to Eliezer’s test'. Such speech (and action), which allows one to turn
his words into Torah itself, are particularly beautiful in Hashem’s eyes.

Looking in the Pasuk:
This Musag explains why the Torah felt it necessary to dedicate over sixty
Pesukim to telling and repeating the story of Eliezer finding a wife for Yitzchok.
This is especially difficult given the fact that many important laws are only hinted
to in the Torah.
Rashi brings the Musag on this Pasuk® because we find in it Eliezer’s prayer
that Hashem agree to the conditions of his test and make his 777 successful.

Musag Learning Outcomes:
Know: When one acts purely o°»w aw® his will becomes one with Hashem’s will,
making his words and actions particularly beautiful to Hashem. Eliezer, known
here only as 72v7, puts aside his self-interest, making everything he did important
to write and even repeat, even though the Torah is usually extremely concise.
Understand: A person can turn his will into the will of Hashem by striving to act
only o>nw aw®. Hashem agreed to provide a wife for Yitzchok according to the
conditions set forth by Eliezer, because Eliezer was able to put aside his self-
interest.
Think: The general brevity of the Torah highlights areas in which the Torah
dedicates what seems to be exaggerated amount of text to one story.

1 See note #1
2 See footnote #5



NOTES

1. The commentary of Rashi on this 7105 makes two points and is taken from two separate sources. The
first point of Rashi is the idea of the land ‘jumping’ or more accurately, contracting® for Eliezer. That is
to say he reached his destination quickly, in a miraculous fashion4. Rashi’s source is found in non
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The Gemoroh is explaining the seemingly irrelevant comment of Eliezer in which he said that he
arrived that day to o771 09%. The Gemoroh teaches that Eliezer was relaying that a miracle had taken
place in that his journey which should have taken several days had taken only one day.
The second point Rashi makes is regarding the fact that the Torah, which is often written in the most
concise of manners, details the conversation of Eliezer with Lavan and Besuel. This is particularly
puzzling given the fact that most of the conversation simply repeats what the Torah had already written
as the events unfolded. To this Rashi comments that the conversation of the servant of our Avos was
dearer to Hashem even more so than 2232 Sw 107N, the other parts of the Torah which are written
concisely and left for the sages to explain. Rashi’s source for this is found in the Midrash Rabba nwx-2
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“And he gave straw and feed to the camels”, Rav Acha said, “Dearer is the speech of the servants of the
house of our Avos than the Torah of the children. The Parsha of Eliezer is two or three columns as it is
said (in the Torah) and repeated, while a Y7 is an integral part of the Torah, and yet we do not know
that its blood is impure as its meat only through a X3pn77 *127 (an extrapolation made from an extra
word in the Torah).”
The Midrash underscores the importance of the conversation of Eliezer, highlighted by the fact that the
Torah dedicated several columns to his words, while leaving important matters of impurity to be
extrapolated by the Rabbis using textual analysis. What the Midrash, however, does not explain is why
this is so. What was so important about the words of Eliezer that made them so dear to Hashem?
One might try to explain by examining Eliezer’s speech and find within it hints to spiritual matters,
proving that Eliezer’s speech was rife with deep significance and meaning. For these reasons Hashem
found his words indeed unique, in that a servant could reach such spiritual heights. However, if one
reads on in the Midrash this explanation does not hold. The Midrash continues:
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The Midrash considers even the washing of the feet to be incredibly important, since the Torah felt the
need to write about it. What could possibly be so significant regarding washing their feet?
One other issue is extremely puzzling. Why does Rashi put these two Midrashim together? While the
first 9" regarding the y-Xn n¥*op certainly belongs to the Pasuk of o171 Xaxy, the second Midrash
regarding the mMax 72y nmw seems to have no connection whatsoever to this Pasuk®. Why would Rashi
insert it here?
In order to fully understand the Midrash we must first pay attention to something incredible that is
happening in this Parsha. Eliezer, the servant of Avrohom, comes to the well and creates a test which
will decide who will marry Yitzchok and be the mother of the Jewish nation. But he does not simply

3 The Shoresh ¥.5.p is best translated as to close quickly, as in the Pasuk (7:10 0>127) 19287 7782 772708 vopn &9, It
also means to jump as in (M:2 2w W) NWATDY yORR 077379V 3211, as one who jumps closes the distance
quickly. Rashi in (:X¥) 1211 noon explains the word in our context to mean the land contracted, and he brings the
Pasuk in 0127 as proof. However, the Midrash Rabbah (X>:11) references a Pasuk in (7:0) 2’710 190 which uses the
word 1nn¥d, which means to break apart, which it says relates to the y &7 n¥*»p of Eliezer. The Midrash seems to be
understanding that the land that Eliezer was standing on broke off and connected to another piece of land. This
would lead us to translate the word 7¥5p as jumping not contracting.

4 Even in modern Hebrew when someone reaches his or her destination quickly we say they had 7777 nx°sp.

5 As we saw above, the Midrash brought the concept of max 72y nm>w on the Pasuk of 777 03 0°9237 RispnI 120 17
1°937 probably because the end of the Midrash regarding 0°%31 nx°n1 quotes the end of the Pasuk. It is only Rashi’s
commentary which mentions the Midrash on the Pasuk of 11 XaR1, which remains baffling.



pray to Hashem to supply the girl, rather he sets the conditions. In effect, he is dictating to G-d how he
will find the appropriate wife. It seems quite presumptuous of Eliezer to feel free to dictate the
conditions®.

The Midrash Rabba (X:0) picks up on this brazen behavior and relates it to a Pasuk in (°:1) ¥vw:
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Hashem listens to the voice of Eliezer, follows the terms of his test and brings out Rivka. But why does
Hashem listen? What gave Eliezer the merit to have Hashem do his bidding? The answer is that Eliezer
was acting as an 72¥, without any interest in personal gain. In fact, finding a wife for pn¥> was not at all
what he wanted. He knew the perfect girl; his own daughter. He had lived with the dream that through
marriage he would join the family of Avrohom, but now his hopes had been dashed, for 077ax had
informed him 7722 P27 717X PR. And yet, he travels against his personal interest to do the bidding of
his master. For this reason Eliezer is not called by his name in the entire episode; he is acting as an 72V
077128, nothing more. Since his actions are completely pure and 2w aw he becomes a vessel to relay
the will of G-d. His way then becomes Hashem’s way as the Mishnah in Avos (7:2) teaches: 1% nipy
119¥73 739%7 Apyry 073 ,931%73.

This is the axnw7 ‘wonder’ which Eliezer experiences when the Torah tells us v mn A7 IRAWN WK

(x2:72) :X9"oX 1377 ' %77 ny1o. Eliezer wonders if Hashem has approved of his 777 and if Hashem
has adopted his plan. He will soon find out that indeed Hashem has answered his prayers and that his
“977” has become Hashem’s “717”.

The ability of one to act with such self-sacrifice is what turns his will into Hashem’s will, and every
action into '77 727. For this reason his every word and every action become Torah itself and this Torah,
created as it were by man, is especially dear to Hashem.

The above explains the words of Eliezer in Pasuk 2n, where he beseeches G-d to adopt the terms of his
test: O9¥ 7977 "I WK 277 1°9¥H R U OX. It is on these words that Rashi brings the Midrash which
states Max 72y Hw nmw 79°. The ability to have Hashem embrace your 717, to ‘create’ Torah through
the self-effacing efforts of a true 72y describes the beauty of Eliezer’s words - 1nmw 779 - and actions -
o231 n¥°n 19°. Rashi thus brings the two 7"111 °727. The first, yIxT 7¥9p, to explain the words 0177 Xax
and the second, 1n°w 119°, to explain the words >277 moxn’.

2. Question for further thought:

a. Eliezer reveals his hope for pnx° to marry his daughter in v% 09, when the Torah uses the
word "R (see Rashi). Why in 11 7109, when Eliezer actually relays his question to 0772X, is it
written *91x?

b. The Midrash uses the law of the blood of a y7w being impure like it’s meat as an example of
a law that was not written explicitly. Couldn’t the Midrash have found more profound
examples, such as the Torah not explicitly stating how to slaughter an animal or what the 39 ax
nR?7 are?

6 The Gemoroh in (.7) n°3vn n2on tells us that in reality the test of Eliezer was inappropriate, but even so Hashem
answered him appropriately:
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7 Using an incredibly unique thought written by the awan Ny we can directly connect the two Midrashim brought
by Rashi. The awan nay explains why the v contracted for Eliezer. He quotes the 2" which states that the
reason land is called yX is because it was willing (7n¥7) to do the will of Hashem. For when Hashem created the
world he asked each creation if it agreed to be created as such (.X> 71"9) 1121 1Y72 WK WY 93, When
questioned if it agreed to be created as earth, the land could have requested a more elevated position. However, it
sought simply to do the will of Hashem - 112 1% mwy? 1nxa - and therefore is known as 7%, We now understand
why the one person who sought to be more than Hashem had give him, n7p, was swallowed up by the y2X.
Therefore, concludes the awan N3y when the land saw Eliezer putting aside all self-interest and seeking only to do
the will of his master, it identified with his mission and was only too happy to assist by contracting itself. The two
5" brought by Rashi now connect beautifully. For the very reason the land contracted itself, Eliezer’s becoming
the true 72¥, was the very same reason his words and actions became an integral part of the Torah and became dear
to Hashem. It is interesting to note that Eliezer begins his recitation of the story by noting (through the use of the
word "X instead of "X - see Rashi on Pasuk 1Y) that he has taken on this mission even though his dream had been
denied.



