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Translation:
Ten tests did our ancestors test Hashem: Two on the sea, two with water, two with
the 1n, two with the quail, one with the calf, and one in the Desert of Paran (spies).

Explanation:
Just as the Mishnah in Pirkei Avos teaches that just as Avrohom was tested with
10 tests, so too our ancestors tested Hashem in the desert ten times, as the Pasuk
says “They have tested me ten times and did not listen to my voice'.” Avrohom’s
merit thus protected them when they sinned”.
These ten sins are called narol, from the word o1, because they were extra-ordinary
occurrences, beyond the natural desire to sin. After all the miracles they saw, and
all the incredible goodness Hashem bestowed upon them, it should have been
unthinkable for them to not trust Hashem. It therefore took the ten extra-ordinary
acts of Avrohom to protect them from these ten extra-ordinary sins.

Looking in the Pasuk:
Upon seeing the army of Mitzrayim chasing them, Bnei Yisroel question
sarcastically’ whether Moshe took them out of Mitzrayim because there was a lack
of burial space in Mitzrayim. This was the first of the ten nivo1 and the first of the
two m1o1 on the sea. The second 11°01 on the sea takes place when the Torah tells
us that the people only trusted in Hashem and Moshe when they saw the bodies of
the Egyptians washed up on the shore’.

Musag Learning Outcomes:
Know: The 10 nmiro1 and their connection to the tests of Avrohom Avinu.
Understand: The origins of the word j1°e1 and the reasons for its use here.
Think: Why Chazal enumerated the tests in pairs and how this analysis affects our
understanding.
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2 See note #1

3 See note #2

4 Rav S.R. Hirsh writes: The sharp irony even in moments of deepest anxiety and despair is characteristic of the witty
vein which is inherent in the Jewish race from their earliest beginnings.

5 See note #3



NOTES

1. The Mabharal in his commentary Derech Chayim on Avos asks why the Mishnah would tell us of
the sins of our ancestors. He answers that this Mishnah is to be seen as a continuation of the
previous Mishnayos which told of Avrohom Avinu’s tests. He understands that the Mishnah is
teaching us that when the Jews sinned in the desert they were protected from Hashem’s punishment
by the merit of Avrohom having successfully passed the ten tests with which Hashem had tested
him. Thus the purpose of this Chazal is to credit Avrohom Avinu with the protection of the Jewish
people. (Perhaps this may provide further insight into the first Brocho of Shmonei Esrei in which
we conclude o772k jan. Not only does Hashem protect the descendants of Avrohom, he protects
them in the merit of Avrohom.) The Maharal develops this idea further as we will describe in the
following notes.

2. The Maharal explains that the word 1101, a test, shares the same root as the word 01, a miracle
(n.0.1), because just like a miracle is something above nature, so too a test is when someone is being
challenged to act above his nature.

In this vein, the Maharal explains the use of the word 1101 to describe the ten sins of Bnei Yisroel in
the desert. The word 7101 seems to be inappropriate here as one would not say that the people
‘tested’ G-d. Rather, explains the Mabharal, the sins here are called 11101 in that they were not
ordinary sins®. An ordinary sin is when someone gives into his natural urges and appetites and
follows his ¥171 7x%*. However, here, their lack of trust in Hashem was simply impossible to explain.
By any measure, the multiple times Hashem had saved them in the most miraculous ways should
have easily led them to trust in Him. We are dumbfounded by their lack of trust, just as we stand
unable to explain a miracle.

3. The Torah tells us:
TTAR QY7 IR 2702 A3 APy WK .'I?"f;&fl T0TIR 5&]127’ X7 X7 qakh] ﬂDW"?H N DXNTIN 17?(1}[7’ X7
(R2-2:7 MnWw) 1728 TYH 72 1007
The Gemoroh explains that the Jews were concerned that just like they had passed through the sea,
so too had the Egyptians. They continued to show a lack of trust in Hashem, until they saw the
Egyptian bodies on the shore. Thus, the Gemoroh tells us that the two m1101 on the sea were nnx
77°7°2 DAY 79¥3, one as they descended and one as they ascended.
The wording of the Musag taken from the Gemoroh, is unusual. Why were the ten mivol all
mentioned in pairs’? Perhaps, using the approach of the Maharal that we have followed above, one
could answer that the m11°01 are best understood when looking at them in pairs. For example, their
lack of trust in Hashem as the Egyptian army was chasing them does not seem to be as ‘extra-
ordinary’ or ‘unnatural’ as their lack of trust after passing through the split sea. One could almost
understand their fear of the Egyptian army bearing down on them. For they could reason, perhaps
Hashem punished the Egyptians with the m>» but will not use miracles to save Bnei Yisroel.
However, after m0 o> ny™p how could they possibly entertain the possibility that the Egyptians
were somehow saved as well? Therefore, only after the second 1101 did we see that even their first
challenge was not the result of ‘normal’ doubt, but rather an ‘unnatural’ lack of trust as well.
This idea is reflected in the Pasuk in 2°7°n which the Gemoroh uses as a source to the second 1101
(1:7p D22°7N) 10722 0270 1M TR 297NN 1127 KD PNIRDDI 19931 7KY 027¥n3 NI
The first half of the Pasuk, which would refer to the first 1101, talks of Y2°>wi RY, they did not
understand Hashem’s wonders, while the second half of the Pasuk, which would refer to the second
1031, says 131 &Y, they did not remember G-d’s kindness. (The Pasuk concludes, “And they rebelled

6 With this explanation we can understand why certain sins committed in the desert were not included in the list. For
example the sin of immoral behavior with the daughters of Moav at the end of Parshas Balak is not mentioned.
According to the Maharal we can answer that the sin of immorality was the result of being seduced by their ¥y %>,
it was not an ‘unnatural’ sin, and thus would not be termed a 71°01.

7 Except for the last 2, the 23v and the 0°%37» - which the Maharal also explains as having been paired.



on the the Yam, at Yam Suf”, the two references of Yam, referring again to the two mi01 ). The
Pasuk seems to be saying while they might not be held accountable for not understanding that the
wonders in Egypt (the Makos) were proof of Hashem’s love for them, they certainly should not
have forgotten the more obvious exhibition of Hashem’s great kindness towards them at the
splitting of the sea. Therefore, concludes the Pasuk, when looked at together, both are to be taken as
a rebellion against Hashem.

4. Additional Questions:
a. See if you can explain the reasons for the pairing of the other mioa.
b. A banner is also called a 01 as in 1°>n1°%3 y2p% 01 XY How could we use the explanation of
the Maharal regarding the word 01 to understand why the word was used regarding a
banner?
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