
  בשלחפרשת 

  פרק יד פסוק יא
ֹֽ וַ  ֹ ר מַה־בָּ֑ דְ מִּ בַּ ת וּ לָמ֣ וּנתָּ֖ יִם לְקַחְ מִצְרַ֔ בְּ  י אֵין־קְבָרִים֙ לִ֤ בְּ  הֲמִ ה֒ שֶׁ  אֶל־מֹ וּ֘ אמְריּ  וּנלָּ֔ יתָ שִׂ֣  עָ את֙ זּ

יִםמִּ  מִ וּנצִיאָ֖ וֹלְהֽ   :צְרָֽ

  ל"חז
 אֹתִי וּסּ וַיְנַ )כב:במדבר יד(אֱמַר נֶּ שֶׁ , רבָּ דְ מִּ א בַ וּ˂ הוּרבָּ ם וֹקמָּ  אֶת הַ וּתֵינוֹ אֲבוּסּת נִ וֹנוֹרָה נִסְישָׂ עֲ 

  )אבות פרק ה משנה ד(: לִיוֹקבְּ  וּמְעשָׁ עָמִים וְלאֹ פְּ ר שֶׂ זֶה עֶ 

  מושג
ר נִסְי אַחַת , נַיִם בָשְלַיושְׁ , נַיִם בָמַןשְׁ , יִםמַּ בַּ נַיִם שְׁ וּ, םיָּ בַּ נַיִם שְׁ , ה" להקבוּתֵינוֹ אֲבוּסּת נִ וֹנוֹעֶשֶֹ

  .)ערכין טו ()לִיםגְּ מְרַ (ר פארן בָּ דְ מִּ בַּ עֵגֶל וְאַחַת בָּ 

Translation: 
Ten tests did our ancestors test Hashem: Two on the sea, two with water, two with 
the מן, two with the quail, one with the calf, and one in the Desert of Paran (spies). 

Explanation:  
Just as the Mishnah in Pirkei Avos teaches that just as Avrohom was tested with 
10 tests, so too our ancestors tested Hashem in the desert ten times, as the Pasuk 
says “They have tested me ten times and did not listen to my voice1.” Avrohom’s 
merit thus protected them when they sinned2. 
These ten sins are called נסיונות, from the word נס, because they were extra-ordinary 
occurrences, beyond the natural desire to sin. After all the miracles they saw, and 
all the incredible goodness Hashem bestowed upon them, it should have been 
unthinkable for them to not trust Hashem. It therefore took the ten extra-ordinary 
acts of Avrohom to protect them from these ten extra-ordinary sins3. 

Looking in the Pasuk: 
Upon seeing the army of Mitzrayim chasing them, Bnei Yisroel question 
sarcastically4 whether Moshe took them out of Mitzrayim because there was a lack 
of burial space in Mitzrayim. This was the first of the ten נסיונות and the first of the 
two נסיונות on the sea. The second נסיון on the sea takes place when the Torah tells 
us that the people only trusted in Hashem and Moshe when they saw the bodies of 
the Egyptians washed up on the shore5. 

Musag Learning Outcomes: 
Know: The 10 נסיונות and their connection to the tests of Avrohom Avinu. 
Understand: The origins of the word נסיון and the reasons for its use here. 
Think: Why Chazal enumerated the tests in pairs and how this analysis affects our 
understanding. 

                                                        
:לִיוֹקבְּ  וּמְעשָׁ עָמִים וְלאֹ פְּ ר שֶׂ  אֹתִי זֶה עֶ וּסּ וַיְנַ רבָּ דְ מִּ בַ וּיתִי בְמִצְרַיִם שִׂ ר־עָ שֶׁ בֹדִי וְאֶת־אֹתֹתַי אֲ כְּ ים הָרֹאִים אֶת־שִׁ י כָל־הָאֲנָ כִּ  כב 1  
2 See note #1 
3 See note #2 
4 Rav S.R. Hirsh writes: The sharp irony even in moments of deepest anxiety and despair is characteristic of the witty 

vein which is inherent in the Jewish race from their earliest beginnings. 
5 See note #3  



NOTES 

1. The Maharal in his commentary Derech Chayim on Avos asks why the Mishnah would tell us of 
the sins of our ancestors. He answers that this Mishnah is to be seen as a continuation of the 
previous Mishnayos which told of Avrohom Avinu’s tests. He understands that the Mishnah is 
teaching us that when the Jews sinned in the desert they were protected from Hashem’s punishment 
by the merit of Avrohom having successfully passed the ten tests with which Hashem had tested 
him. Thus the purpose of this Chazal is to credit Avrohom Avinu with the protection of the Jewish 
people. (Perhaps this may provide further insight into the first Brocho of Shmonei Esrei in which 
we conclude אברהם מגן . Not only does Hashem protect the descendants of Avrohom, he protects 
them in the merit of Avrohom.) The Maharal develops this idea further as we will describe in the 
following notes. 
 
2. The Maharal explains that the word נסיון, a test, shares the same root as the word נס, a miracle 

)ה.ס.נ(,  because just like a miracle is something above nature, so too a test is when someone is being 
challenged to act above his nature.  
In this vein, the Maharal explains the use of the word נסיון to describe the ten sins of Bnei Yisroel in 
the desert. The word נסיון seems to be inappropriate here as one would not say that the people 
‘tested’ G-d. Rather, explains the Maharal, the sins here are called נסיונות in that they were not 
ordinary sins6. An ordinary sin is when someone gives into his natural urges and appetites and 
follows his הרע יצר . However, here, their lack of trust in Hashem was simply impossible to explain. 
By any measure, the multiple times Hashem had saved them in the most miraculous ways should 
have easily led them to trust in Him. We are dumbfounded by their lack of trust, just as we stand 
unable to explain a miracle. 
 
3. The Torah tells us:  

' אֶת־ה הָעָם וּירְאיִּ וַ  מִצְרַיִםבְּ  הוָֹ יְה השָׂ עָ  רשֶׁ אֲ  דֹלָהגְּ הַ  דיָּ אֶת־הַ  רָאֵלשְׂ יִ  רְאיַּ וַ  לא: םיָּ הַ  פַתשְׂ עַל־ מֵת אֶת־מִצְרַיִם רָאֵלשְׂ יִ  רְאיַּ וַ 
 )לא-ל:יד שמות (ודּעַבְ  השֶׁ בְמֹ וּ' הבַּ  וּאֲמִיניַּ וַ 

The Gemoroh explains that the Jews were concerned that just like they had passed through the sea, 
so too had the Egyptians. They continued to show a lack of trust in Hashem, until they saw the 
Egyptian bodies on the shore. Thus, the Gemoroh tells us that the two נסיונות on the sea were אחת 

בירידה ואחת בעלייה , one as they descended and one as they ascended. 
The wording of the Musag taken from the Gemoroh, is unusual. Why were the ten נסיונות all 
mentioned in pairs7? Perhaps, using the approach of the Maharal that we have followed above, one 
could answer that the נסיונות are best understood when looking at them in pairs. For example, their 
lack of trust in Hashem as the Egyptian army was chasing them does not seem to be as ‘extra-
ordinary’ or  ‘unnatural’ as their lack of trust after passing through the split sea. One could almost 
understand their fear of the Egyptian army bearing down on them. For they could reason, perhaps 
Hashem punished the Egyptians with the מכות but will not use miracles to save Bnei Yisroel. 
However, after סוף ים קריעת  how could they possibly entertain the possibility that the Egyptians 
were somehow saved as well? Therefore, only after the second נסיון did we see that even their first 
challenge was not the result of ‘normal’ doubt, but rather an ‘unnatural’ lack of trust as well.  
This idea is reflected in the Pasuk in תהילים which the Gemoroh uses as a source to the second נסיון: 

 )ז:קיז תהילים: (ףוּיַם־סבְּ  עַל־יָם וּמְריַּ וַ  חֲסָדֶי˃ אֶת־רֹב וּזָכְר לאֹ תֶי˃וֹנִפְלְא וּילכִּ שְׂ לאֹ־הִ  בְמִצְרַיִם וּתֵינוֹאֲב
The first half of the Pasuk, which would refer to the first נסיון, talks of השכילו לא , they did not 
understand Hashem’s wonders, while the second half of the Pasuk, which would refer to the second 
זכרו לא says ,נסיון , they did not remember G-d’s kindness. (The Pasuk concludes, “And they rebelled 

                                                        
6 With this explanation we can understand why certain sins committed in the desert were not included in the list. For 

example the sin of immoral behavior with the daughters of Moav at the end of Parshas Balak is not mentioned. 
According to the Maharal we can answer that the sin of immorality was the result of being seduced by their יצר הרע, 
it was not an ‘unnatural’ sin, and thus would not be termed a נסיון.  

7 Except for the last 2, the עגל and the מרגלים - which the Maharal also explains as having been paired. 



on the the Yam, at Yam Suf”, the two references of Yam, referring again to the two  נסיונות ). The 
Pasuk seems to be saying while they might not be held accountable for not understanding that the 
wonders in Egypt (the Makos) were proof of Hashem’s love for them, they certainly should not 
have forgotten the more obvious exhibition of Hashem’s great kindness towards them at the 
splitting of the sea. Therefore, concludes the Pasuk, when looked at together, both are to be taken as 
a rebellion against Hashem. 
 
4. Additional Questions:  

a. See if you can explain the reasons for the pairing of the other נסיונות. 
b. A banner is also called a נס as in גליותינו לקבץ נס ושא . How could we use the explanation of 
the Maharal regarding the word נס to understand why the word was used regarding a 
banner? 
 
 
 
 

  פסוקים- עשר נסיונות
 שנים בים 

ֹ  וַ .1  )שמות ידי(ר בָּ דְ מִּ בַּ ת וּ לָמוּנתָּ מִצְרַיִם לְקַחְ בְּ לִי אֵין־קְבָרִים בְּ ה הֲמִ שֶׁ  אֶל־מֹ וּאמְריּ
 )לא- ל:שמות יד: (וֹדּה עַבְ שֶׁ בְמֹ וּ' הבַּ  וּאֲמִיניַּ וַ : ... םיָּ פַת הַ שְׂ רָאֵל אֶת־מִצְרַיִם מֵת עַל־שְׂ רְא יִ יַּ  וַ .2
 

 שנים במים
ה שֶׁ  הָעָם עַל־מֹ וּנ˅יִּ וַ   :  מָרָההּמָ שְׁ ן קָרָא־כֵּ י מָרִים הֵם עַל־כִּ רָה מָּ ת מַיִם מִ תֹּ שְׁ  לִ וּ מָרָתָה וְלאֹ יָכְלוּבֹאיָּ  וַ .3
 )כד-שמות טוך: (התֶּ שְׁ נִּ אמֹר מַה־לֵּ 
 )ב-שמות יזל(ה שֶׁ רֶב הָעָם עִם־מֹ יָּ וַ : ת הָעָםתֹּ שְׁ רְפִידִים וְאֵין מַיִם לִ בִּ  וּחֲניַּ  וַ .4
 

 שנים במן
 )שמות טבך( מִן־הָעָם לִלְקֹט וּבִיעִי יָצְאשְּׁ ם הַ וֹיּבַּ וַיְהִי  )שמות טבך(בִיעִי שְּׁ ם הַ וֹיּבַּ  וֹקֹממְּ  מִ שׁל־יֵצֵא אִי אַ .5
ֹ  וַ .6  )כ-שמות טזית (וּתִרוֹיּה וַ שֶׁ  אֶל־מֹ וּמְעשָׁ וְלאֹ־ :קֶרבֹּ  עַד־וּנּמֶּ תֵר מִ וֹ אַל־ישׁה אֲלֵהֶם אִישֶׁ אמֶר מֹ יּ
 

 שנים בשליו
ֹ וַ   ... בַעשֹׂ  לֶחֶם לָ וּאָכְלֵנבְּ ר שָׂ בָּ  עַל־סִיר הַ וּנתֵּ בְ שִׁ בְּ אֶרֶץ מִצְרַיִם בְּ '  בְיַד־הוּתֵנוּן מתֵּ  מִי־יִ .7 ה שֶׁ אֶל־מֹ ' אמֶר היּ

בשליו ראשון כשהתחיל המן לירד היה שליו יורד עמו )  ד- שמות זג(מָיִם שָּׁ הִנְנִי מַמְטִיר לָכֶם לֶחֶם מִן־הַ 
 ולאחר זמן מרובה התאוו יותר' וובבקר היתה שכבת הטל וג' דכתיב ויהי בערב ותעל השליו וגו

ֹ רָאֵל וַ שְׂ נֵי יִ בְּ ם גַּ  וּכּבְ יִּ  וַ וּבשֻׁ יָּ אֲוָה וַ תַּ  וּוּ הִתְאַ וֹבּקִרְ בְּ ר שֶׁ  וְהָאסַפְסֻף אֲ .8  וּזָכַרְנ  ה: רשָׂ בָּ  וּ מִי יַאֲכִלֵנוּאמְריּ
 )ה-ד:במדבר יא(ם נָּ מִצְרַיִם חִ בְּ ר־נאֹכַל שֶׁ גָה אֲ דָּ אֶת־הַ 

 
 )מרגלים(אחת בעגל ואחת במדבר פארן 

ֹ כָה וַ סֵּ  עֵגֶל מַ וּהשֵׂ עֲ יַּ  וַ .9  )ד:שמות לב(˃ מֵאֶרֶץ מִצְרָיִם וּר הֶעֱלשֶׁ רָאֵל אֲ שְׂ ה אֱ˄הֶי˃ יִ לֶּ  אֵ וּאמְריּ
ֹ  אֶל־הָאָרֶץ הַ וּמֵבִיא אֹתָנ'  וְלָמָה ה.10 : ב מִצְרָיְמָהוּשׁ וּב לָנוֹא טוֹ לָבַז הֲלוּ יִהְיוּנפֵּ  וְטַ וּינשֵׁ חֶרֶב נָ בַּ ל פֹּ את לִנְ זּ

 )ג:במדבר יד(


